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Preface
All praise is due to Allah, Who has sent down upon His Servant the Book
and has not made therein any deviance. May Allah’s praise and peace be upon he
whose life and character was based on the Quran, in application, speech, actions,
and morals.
To proceed:
This book is an abridged version of my book “Quranic Principles” (Qawā’id
Qur’āniyyah), which has been printed more than once since 1432 AH, and to Allah
belongs all praise. I present this book to our noble readers, as a response to many
requests I received to summarize it and make it more suitable, to make it easier to
read in the masjids and to make it easier to translate to the most common languages Muslims speak. This is because some of the details mentioned in the original
book which pertain to Arabic linguistics and eloquence, can only be appreciated
by Arab speakers or those who wish to delve deeper into some of the meanings.
Likewise, it was suitable to summarize the examples mentioned for each of Quranic principle.
To avoid making the footnotes too extensive, I refer the reader here to the
sources of the citations mentioned in my original book, for whoever wants to verify them. As for the sources of ḥadīths and their authenticity, I kept them as is, but
in a summarized fashion.
I ask Allah – the Most High – to accept it, benefit with it everyone who reads
it and participates in sharing it. All praise is due to Allah, the Lord of the world.
Dr. Omar ibn Abdullah Al-Muqbil
24/3/1436 AH
omar@tadabbor.com
@dr_almuqbil
www.almuqbil.com
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The First Principle
ﱹﯦ ﯧ ﯨﱸ
“And speak to people good [words].”

A person is social by nature, as is said. His many daily dealings necessitates
that he will come in contact with various kinds of people, with different understanding and character. He will hear what is good and what is not. He will see what
agitates him. This principles comes to regulate his speech.
This is a principle the recurs throughout the Quran. An example of this is
Allah’s statement,
ﱹﮀ ﮁ ﮂ ﮃ ﮄ ﮅﱸ
“And tell My servants to say that which is best.” [Al-Israa’, 17:53]
Similar to this is how Allah, the Most Exalted, commands (the believers) to
debate the People of the Book in the way which is best. He, the Most Exalted, said,
ﱹﭒ ﭓ ﭔ ﭕ ﭖﭗ ﭘ ﭙ ﭚ ﭛ ﭜ ﭝﱸ
“And do not argue with the People of the Scripture except in a way that is
best.” [Al-’Ankabūt, 29:46].
The statement of Allah, the Most Exalted:
ﱹﯦ ﯧ ﯨﱸ
“And speak to people good [words]” [Al-Baqarah, 2:83]
came in the context of several commandments directed to the Children of
Isrā’īl. It is mentioned in a surah which was revealed in Madinah – Surat Al-Baqarah. Before this surah, in a sūrah revealed in Makkah, Surat Al-Isrā’, Allah gave a
general command. He said,
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ﱹﮀ ﮁ ﮂ ﮃ ﮄ ﮅﱸ
“And tell My servants to say that which is best.” [Al-Isrā’, 17:53].
Thus, we are facing clear-cut commandments with no exceptions, except
when debating the People of the Book, as was previously mentioned.
Indeed, we are in great need of this principle, for in our lives we deal with
many different types of people, Muslims and non-Muslims, pious and impious,
and the young and the elderly. We need it when dealing with the closest people to
us: our parents, our spouses, and our children. We also need it when dealing with
people under our responsibility, such as servants and the like.
Whenever you, O believer, read the Quran, you will see specific situations
that the Quran mentions, which are considered applications to this principle. For
example:
1. Regarding the parents, (Allah says),
ﱹﮫ ﮬ ﮭ ﮮ ﮯ ﮰﱸ
“ Do not rebuke them, but say to them a noble word.” [Al-Isrā’,17:23]
Allah commands us to avoid rebuking them, and then He commands us with
the opposite (of rebuking), which is to say to them kind words, without being
harsh in any way.
2. When talking to someone in need who is asking (for money), Allah commands us with the following:
ﱹﮛ ﮜ ﮝ ﮞﱸ
“ And as for the beggar, then do not scold (him).” [Aḍ-ḍuḥā, 93:10].
3. When a person is tested with people who have low manners, Allah says,
ﱹﯙ ﯚ ﯛ ﯜ ﯝﱸ
“And when the ignorant address them [harshly], they say [words of]
peace.” [Al-Furqān, 25:63]
8

Thus, they repel ignorance and foolish behavior by turning away and saying
kind words, not out of inability to reply. Rather they save their time and effort and
do not occupy themselves with such matters.
It is sad to see shortcomings in applying this principle in the lives of the Ummah of the Quran. This is noticed in many cases, including the following:
1. When dealing with non-Muslims. It is the right of every reciter of the Quran to ask himself: Aren’t we as Muslims more worthy of applying this principle
than the Christians, who are keen on saying kind words in order to attract people to
their religion which has been abrogated by Islam? Aren’t the Muslims more worthy of applying this principle to win people’s hearts and attract them to this great
religion which Allah has chosen for His servants?
2. When dealing with one’s parents.
3. When dealing with one’s spouse.
4. When dealing with one’s children.
5. When dealing with one’s employees and servants.
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The Second Principle
ﱹﭘ ﭙ ﭚ ﭛ ﭜ ﭝ ﭞﭟ ﭠ ﭡ ﭢ ﭣ ﭤ ﭥ ﭦﱸ
“But perhaps you hate a thing and it is good for you; and perhaps you
love a thing and it is bad for you. And Allah Knows, while you know not.”
[Al-Baqarah, 2:216]
This is a great principle which has a deep impact on the Muslim’s life when
he seeks guidance in it. It is greatly tied to one of the pillars of īmān (belief), which
is belief in the Divine Decree.
This principle is mentioned in Surat Al-Baqarah in the context of the commandment of Jihād in the path of Allah, the Most Exalted:
ﱹﭘ ﭙ ﭚ ﭛ ﭜ ﭝ ﭞﭟ ﭠ ﭡ ﭢ ﭣ ﭤ ﭥ ﭦﭧ ﭨ ﭩ ﭪ ﭫ ﭬﱸ
“But perhaps you hate a thing and it is good for you; and perhaps you
love a thing and it is bad for you. And Allah Knows, while you know not.”
[Al-Baqarah, 2:216].
A similar āyah is mentioned in Surat An-Nisā’ in the context of encouraging a
man to remain with his wife in the case where he dislikes her but has a child from
her. Allah says,
ﱹﯥ ﯦ ﯧ ﯨ ﯩ ﯪ ﯫ ﯬ ﯭ ﯮ ﯯﱸ
“For if you dislike them - perhaps you dislike a thing and Allah makes
therein much good.” [An-Nisā’, 4:19]
The meaning of this principle in summary is that a person perhaps may be afflicted with something painful, which he detests. He may lose patience or become
afflicted with sorrow. He may think that this calamity is the final blow which will
destroy his hopes and his life. All of a sudden, this matter which has been decreed
upon him turns out to be good for him in a way that he never expected.
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The opposite is also true. How many people strive to attain something which
appears to be good, kill themselves for it, and spend every precious possession
they have in order to attain it, but then it turns out that the matter is the opposite
of what they desired.
Once this becomes clear, then know that living according to this Quranic
principle is one of the greatest ways to attain peace of the heart. It is one of the
most important means to repel anxiety, which has destroyed many people’s lives.
They dwell over one painful incident which occurred once upon a time, and has
been destined upon them.
If we were to look at the stories of the Quran, or look at history, or reflect on
reality, we will find many lessons and examples of this principle. We will mention
a few examples, so that they can bring peace to those who are sad, and benefit
those who are distressed.
1. The story of Mūsā’s mother casting her son into the river. If you think about
it, there is nothing more detested to Mūsā’s mother than for Mūsā to end up in the
hands of Fir’awn. Nonetheless, the outcome turned out to be good, and the good
effects (of this action) became clear afterwards. This is represented by the end of
the āyah when Allah says,
ﱹﭨ ﭩ ﭪ ﭫ ﭬﱸ
“And Allah Knows, while you know not.” [Al-Baqarah, 2:216].
2. The story of Yūsūf, may Allah’s praise and peace be upon him. You will
find that this āyah completely agrees with what happened to him and his father,
Ya’qūb, may Allah’s praise and peace be upon them.
3. The story of the boy who was killed by Al-Khidr [by Allah’s commandment]. He explained the reason behind killing him when he said,
 ﱹﮥ ﮦ ﮧ ﮨ ﮩ ﮪ ﮫ ﮬ ﮭ ﮮ ﮯ ﮰ ﮱ ﯓ ﯔ ﯕ ﯖ:
ﯗ ﯘ ﯙﱸ
“And as for the boy, his parents were believers, and we feared that he
would overburden them by transgression and disbelief. So we intended that
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their Lord should substitute for them one better than him in purity and nearer to mercy.” [Al-Kahf, 18: 80-81]
We would like to stop here to ask ourselves: How many people did Allah not
destine for them to have a child, and they became distressed due to this? This is
something natural. However, what ought to be avoided is the constant feeling of
sorrow and the feeling of being deprived, which in turn destroys all of a person’s
lifelong dreams.
Whoever has been deprived from the blessing of a child, then let him reflect
on this āyah, not just to remove his sorrow, but give his heart peace and comfort.
Let him look at this destiny with the eye of mercy and submission, and know that
Allah, the Most Exalted, prevented him from this blessing out of mercy for him.
Perhaps, if he was granted a child, that child may become the cause of his parents’
misery and grief, or the spoiling of their lives or reputation.
4. From the Sunnah: When Umm Salamah’s husband died, Umm Salamah
said, “I heard Allah’s Messenger, may Allah’s praise and peace be upon him, say,
‘There is no Muslim who is struck by a calamity and says, what Allah has commanded him, We belong to Allah and to Him shall we return (Innā lillāh wa innā
ilayhi rāji’ūn); O Allah, reward me for my affliction and give me something better
than it in exchange for it,’ except that Allah will give him something better than
it in exchange.” When Abu Salamah died she said: “What Muslim is better than
Abu Salama whose family was the first to emigrate to the Messenger of Allah, may
Allah’s praise and peace be upon him. I then said those words, and Allah gave me
Allah’s Messenger, may Allah’s praise and peace be upon him, in exchange.”(1)
Reflect on this feeling that overtook Umm Salamah. It is a feeling that overtakes some women who are tested by losing the one they have the strongest relationship with in this world. It’s as if they are saying, “Who is better than so-andso?” So, when Umm Salamah did as Islam commanded her, practicing patience
and saying, ‘We belong to Allah and to Him shall we return (Innā lillāh wa innā
ilayhi rāji’ūn), and she said the aforementioned supplication, Allah gave her a
better outcome which she would have never dreamt of.
1) Reported by Muslim, no. 918.
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This is how the believing woman ought to be. She must not place all her
happiness in one area of life. Yes, sadness that passes by is something not even
the prophets and messengers could avoid. However, one should avoid making life
and happiness dependent on one situation, or tied to one man, woman, or shaykh.
5. From reality: There are many stories from life in this regard. I will mention
this one: A man once went to the airport, and he felt tired. He fell asleep, and overslept his flight. This flight had more than three-hundred passengers. When he woke
up, he realized that his flight just departed. He missed his flight! His chest became
constricted, and he became extremely regretful. A few minutes passed, with him in
such a state, before they announced that this plane had crashed, and all those who
were in it burned to death!
The question is: Wasn’t missing this flight better for this man?! Where are
those who contemplate and take heed? The bottom line is, the Muslim must rely
upon Allah, and take whatever permissible means he can. If something happens
that he does not like, then let him remember this Quranic principle:
﴾سى أَ ْن ُِتبُّوا َشيـْئًا َو ُه َو َش ٌّر لَ ُك ْم
َ
َ سى أَ ْن تَك َْرُهوا َشيـْئًا َو ُه َو َخيـٌْر لَ ُك ْم َو َع
َ ﴿و َع

“But perhaps you hate a thing and it is good for you; and perhaps you
love a thing and it is bad for you. And Allah Knows, while you know not.”
[Al-Baqarah, 2:216]
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The Third Principle
ﱹ ﯺ ﯻ ﯼ ﯽﱸ
“ And do not forget graciousness between you.” [Al-Baqarah, 2:237]
This āyah is considered one of the principles of manners, which show the
virtue of this religion, its comprehensiveness, and the greatness of its principles.
This noble āyah came in the context of the āyāt of divorce. Our Lord, the Most
Exalted and High, says:
ﱹﯞ ﯟ ﯠ ﯡ ﯢ ﯣ ﯤ ﯥ ﯦ ﯧ ﯨ ﯩ ﯪ ﯫ ﯬ ﯭ ﯮ ﯯ
ﯰ ﯱ ﯲ ﯳ ﯴ ﯵ ﯶ ﯷ ﯸ ﯹ ﯺ ﯻ ﯼ ﯽﯾ ﯿ ﰀ ﰁ ﰂ ﰃﱸ
“And if you divorce them before you have touched them and you have
already specified for them an obligation, then [give] half of what you specified - unless they forego the right or the one in whose hand is the marriage
contract foregoes it. And to forego it is nearer to righteousness. And do not
forget graciousness between you. Indeed Allah, of whatever you do, is Seeing.” [Al-Baqarah, 2:237]
The meaning of this principle, in summary is that Allah, the Most Exalted,
commanded those who have been united through the most revered human
relationship, which is marriage, to not forget, in the midst of being affected by this
separation, the virtues from their past relationship.
This principle is mentioned after the encouragement to pardon. Allah says,
“Unless they forego the right or the one in whose hand is the marriage
contract foregoes it.” [Al-Baqarah, 2:237] All of this is to motivate (the spouses)
to forgive, and to prefer others over one’s self in worldly affairs.
The marital relationship, in most cases, contains bright aspects and loyal
stances taken by the spouses for one another. If it is decreed for this marriage
contract to come to an end through divorce, then this doesn’t mean that the spouses
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should forget all the stances of honor and loyalty. If the bodies separate, then the
manners remain, and they are not lost due to such passing circumstances.
What a great effect pardoning has! It brings close those who are distant, and
makes the enemy a friend.
If people remember the virtues of others, it becomes easy for the sinner to
admit to his sin, and it becomes easy for the one who has a right to forgive, instead
of insisting upon their full right.
If this principle was applied amongst spouses and amongst everyone who we
have a relationship with, life would be more beautiful!
There are husbands and wives who were great examples of loyalty and
protected the honor of their marriage after their marriage ended through divorce
or death.
I will mention an example that I came across, which is perhaps rare. It is a
story of a man that I personally know. He divorced his wife, and he had children
from her. He let her live in the upper floor with his children who had remained,
while he lived on the ground floor. He would pay her telephone and electric bills.
He would, out of good will, spend on his divorcee, to the extent that many of those
living next to him in his neighborhood, did not know that he divorced her. I believe
that he reached the epitome in fulfilling this divine command:
﴾ض َل بـَيـْنَ ُك ْم
ْ س ُوا الْ َف
َ
َ ﴿وَل تـَْن

“ And do not forget graciousness between you.” [Al-Baqarah, 2:237]
Yes, this is a rare example. However, I mention it to show that there is good
in people.
Here is another example from the life of the Prophet, may Allah’s praise and
peace be upon him, whose manners were based on the Quran. I mention it to
show how he would practically translate the Quran into his life. This is when the
Prophet, may Allah’s praise and peace be upon him, returned from Tā’if. He had
stayed there for a month, inviting its people to Islam, but he faced nothing but
harm. So, he returned to Makkah, and came under the protection of Al-Mut’im ibn
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‘Adiyy. Al-Mut’im commanded his four sons to carry their weapons, and each one
stood at a corner of the Ka’bah (protecting the Prophet). Quraysh heard of this and
said to him: “You are the man who never breaks his covenant! “
Al-Mut’im ibn ‘Adiyy died upon polytheism, but the Prophet, may Allah’s
praise and peace be upon him, never forgot this virtue for him. He wanted to
show his appreciation of Al-Mut’im ibn ‘Adiyy accepting to place him under his
protection at a time when all of Makkah, except for a few individuals, were against
the Prophet, may Allah’s praise and peace be upon him. When the Battle of Badr
was over, the Prophet, may Allah’s praise and peace be upon him, said, “If AlMut’im ibn ‘Adiyy was alive and talked to me about these rotten people, I would
have left them for him.”(1)
Meaning, if he asked me to leave them and free them from confinement
without a ransom, I would have done so. This is a compensation for his previous
favor of accepting his protection. So, may Allah’s praise and peace be upon he
who taught people good.
Some examples of the application of this principle in our daily lives:
1. Relationships at work, whether its government work, private work, or a
business. Work relationships will gather us with other people. The circumstance
at work may require them to get rid of one of the employees, or one of the parties
involved may voluntarily choose to work somewhere else. This is one situation
where this principle can be applied. One should not forget the virtue between
the two parties. How beautiful would it be for one of them to show the other that
even if we must separate, after a period of cooperation, we cannot forget what we
had for one another of love and respect, and we cannot forget our cooperation for
mutual benefit. With such (manners), you will greatly respect such individuals
and organizations which apply this principle, by throwing parties in honor of the
one leaving, or farewell parties for those who are leaving. This will be from the
fond memories which that person will never forget. If we want to see the effect of
such honorable stances, then ponder the negative emotional impact it has when no
1) Reported by Al-Bukhari, no. 2970
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one at work shows any care for the employee who worked hard and served this
government or private organization for years; he doesn’t even receive a “thank
you” note!
2. Loyalty to teachers and remembering their good effect upon the student. I
know a teacher who works in the education department in our country, who was a
great example of loyalty. He wasn’t just loyal to his teachers who taught him. He
was loyal to his teachers’ children after their teachers passed away, may Allah have
mercy on them. You will be surprised to know that he stays in touch with them
even when they travel out of the country. What a great man he was! May Allah
increase this Ummah with people like him.
3. With neighbors and the congregation at the masjid.
We ask Allah, the Most Exalted, to guide us to the best manners and actions.
No one can guide us to this except Him. May He protect us from evil (manners and
actions), no one can protect us from this except Him.
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The Fourth Principle
)(ﯮ ﯯ ﯰ ﯱ ﯲ ﯳ ﯴ ﯵ ﯶ
“Rather, man, against himself, will be a witness. Even if he presents his
excuses.” [Al-Qiyāmah, 75:14-15]
This is one of the principles of dealing with the soul and purifying it, and one
of the means in curing it from its diseases. Allah, the Most Exalted, swore upon
eleven matters in Surat Ash-Shams to affirm this great meaning, and then said,
.ﱹﭰ ﭱ ﭲ ﭳﱸ
“He has succeeded who purifies it.” [Ash-Shams, 91:9]
The meaning of this principle, in summary, is that no matter how hard a person tries to argue to justify his actions and words which he knows deep down are
false or wrong, and he gives himself excuses, he knows very well what he said and
what he did. If he tries to cover up for himself in front of people or make excuses,
then no one - other than Allah - knows what is inside his soul better than him.
This Quranic principle has many opportunities to be applied in our public
and private affairs. Some people may learn of a clear-cut text from the Quran and
authentic Sunnah, which is a clear proof for a matter, and the scholars agreed upon
its ruling whether it’s an obligation or a prohibition; yet0 some people will find
it hard to accept! He then tries to find a way out of applying this āyah or ḥadīth,
because it does not agree with his desires.
These tricks will not benefit a person and will not save him from Allah, for the
person is a witness against himself. The believer ought to be as Allah says,
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ﱹﯜ ﯝ ﯞ ﯟ ﯠ ﯡ ﯢ ﯣ ﯤ ﯥ ﯦ ﯧ ﯨ ﯩ ﯪ ﯫ ﯬ
ﯭ ﯮﱸ
But no, by your Lord, they will not [truly] believe until they make you,“
[O Muhammad], judge concerning that over which they dispute among
themselves and then find within themselves no discomfort from what you
]have judged and submit in [full, willing] submission.” [An-Nisā’, 4:65
Second: When dealing with one’s soul some people are over-interested in
following other people’s faults, we seek Allah’s refuge, and they ignore their own
faults. This is one of the signs of being forsaken. It’s as one of the scholars said: If
you see someone entrusted to follow people’s faults, forgetting his own faults, then
know that he has been deceived.
Third: when dealing with one’s mistakes, sometimes you see people defending themselves over matters which are clearly wrong, and they know deep down
that they are not correct. He starts making excuses for himself and argues, yet he
sees in his heart the opposite.
Fourth: From the implications of this noble principle is that a person should
strive to search for his faults, and to strive to get rid of them to the best of his ability. This is a praiseworthy struggle against one’s self. One should not surrender
to his faults and mistakes, with the excuse that he grew up having this manner or
that, or that he became accustomed to it. There is no one who knows you, your
faults, your mistakes, your sins, and what you hide from your character better than
yourself.
Fifth: From the most noble ways of applying this principle is for a person to
be given success so that he admits his sins and mistakes. This was the way of the
Prophets, the truthful, and the pious. An example of this is what our parents, Adam
and Hawā’ (Eve) said when they ate from the tree,
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ﱹﭑ ﭒ ﭓ ﭔ ﭕ ﭖ ﭗ ﭘ ﭙ ﭚ ﭛ ﭜﱸ
“Our Lord, we have wronged ourselves, and if You do not forgive
us and have mercy upon us, we will surely be among the losers.”
[Al’A’rāf, 7:23]
Also, when Musā accidentally killed the Qibṭī, he said,
ﱹﮇ ﮈ ﮉ ﮊ ﮋ ﮌ ﮍ ﮎ ﮏﮐ ﮑ ﮒ ﮓ ﮔﱸ
“ My Lord, indeed I have wronged myself, so forgive me’ and He forgave
him. Indeed, He is the Forgiving, the Merciful.” [Al-Qasas, 28:16]
I ask Allah, the Most Exalted, to show us our faults, and to protect us from
their evil.
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The Fifth Principle
ﱹﯢ ﯣ ﯤ ﯥﱸ
“And he has failed who fabricates [lies].” [Tāhā, 61]
This principle came in the context of the story of Mūsā and Fir’awn and his
magicians. Allāh said,
ﱹﮥ ﮦ ﮧ ﮨ ﮩ ﮪ ﮫ ﮬ ﮭ ﮮ ﮯ ﮰ ﮱ ﯓ ﯔ ﯕ ﯖ ﯗ ﯘ
ﯙ ﯚ ﯛ ﯜ ﯝ ﯞ ﯟ ﯠ ﯡ ﯢ ﯣ ﯤ ﯥ ﯦﱸ
“[Moses] said, ‘Your appointment is on the day of the festival when the
people assemble at mid-morning.’ So Pharaoh went away, put together his
plan, and then came [to Moses]. Moses said to the magicians summoned by
Pharaoh, ‘Woe to you! Do not invent a lie against Allah or He will exterminate
you with a punishment; and he has failed who fabricates [lies].’” [Tāhā, 59-61]
The word iftirā’ (or fabrication) carries several meanings: lies, shirk
(associating partners to Allah), and oppression. The Qur’an uses this word with
these three meanings. All of them go back to the meaning of corruption and
corrupting others.
This āyah establishes one of the laws of Allāh with the people who fabricate.
He makes them fail and does not guide them. If you reflect on this principle and
its implications, you will find many people who have their share of this trait. This
includes:
1. Fabricating lies about Allah, by speaking about Him without knowledge,
in any way. Allah says:
ﱹﮜ ﮝ ﮞ ﮟ ﮠ ﮡ ﮢ ﮣ ﮤ ﮥ ﮦ ﮧ ﮨ ﮩ ﮪ ﮫ ﮬ ﮭ ﮮ ﮯ ﮰ ﮱﱸ
And who is more unjust than one who fabricates a lie about Allah or says,
‘It has been inspired to me,’ while nothing has been inspired to him, and one
who says, “I will reveal [something] like what Allah revealed.” [Al-An’ām,
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6:93]
Included amongst those who fabricate lies against Allah are those who give
religious verdicts (fatwa) without knowledge. They are amongst those who are
lying about Allāh, the Most Exalted, as Allāh, the Most Exalted, said,
ﱹﮫ ﮬ ﮭ ﮮ ﮯ ﮰ ﮱ ﯓ ﯔ ﯕ ﯖ ﯗ ﯘ ﯙ ﯚ ﯛ ﯜ ﯝ ﯞ
ﯟ ﯠ ﯡ ﯢﱸ
“And do not say about what your tongues assert of untruth,
‘This is lawful and this is unlawful,’ to invent falsehood about Allah
. Indeed, those who invent falsehood about Allah will not succeed.”
[An-Nahl, 16:116]
So it is incumbent upon those who wish to speak about something they have
no knowledge of to hold their tongues. It is incumbent upon those who took the
lead to issue fatwas to follow the guidance of the pious predecessors in this field,
for this is better and leads to the best outcome.
2. Fabrication of ḥadīth, whether in the past or the present; those who fabricate
lies and attribute them to the Prophet, may Allah’s praise and peace be upon him
(are included in this principle). Either for a motive they claim to be good, such as
encouraging people to do good, and discouraging them from evil, or for political,
sectarian, or financial motives, and this started a long time ago.
If everyone who fabricated a ḥadīth and attributed it to the Prophet, may
Allah’s praise and peace be upon him, realized that he is from those who fabricate
(against Allah), and that his efforts will never be successful, and that he will fail,
many of them would have left this misguidance.
Allah, the Most Exalted, completed His religion, and it is in no need of
fabricated ḥadīths.
3. Another example of this principle is when some people, unfortunately,
oppress their Muslim brothers and transgress against them. This has many causes,
perhaps the most prominent of them is envy and greed for worldly gains, we seek
Allah’s refuge. It can also happen for other reasons. It becomes more severe when
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some people coat their actions with a religious coating, to justify their action of
defaming a someone, or warning from him out envy and transgression.
I have come across many stories in this regard. Some are old and some are
contemporary, and the people admitted to their transgression. They are stories
that make one’s heart bleed, once one sees the outcome of their fabrications and
oppression. I will mention one story, perhaps it will be an admonishment and a
reminder.
One woman, who was a professor in a university and was divorced twice,
narrates her story and says, “My story of oppression occurred seven years ago.
After my second divorce, I decided to marry one of my relatives, who enjoyed
a peaceful life with his wife and five children. I agreed with my cousin (my
maternal mother’s son), who was in love with the wife of this man, to accuse
him of cheating on his wife! We started spreading rumors amongst the relatives.
After a while, we succeeded, and the lives of that married couple was destroyed,
and ended in divorce. After a year, that woman, who got divorced due to the false
rumors, married another man, who had a high position. As for the man, then he
married another woman, and not me! In the end, my cousin and I did not attain
our goal. We only attained the consequence of our oppression. I got cancer in my
blood! As for my cousin, he burned to death along with the second witness, due to
an electric shock that occurred in the apartment that he was living in, three years
after the incident.”
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The Sixth Principle
ﱹﭡ ﭢﱸ
“And reconciliation is best.”
This is one of the principles for building society, reforming it, and avoiding
any cause of it falling apart.
This principle came in the context of Allah speaking about matters that may
occur between spouses which can lead to dispute and separation, and that reconciling between them and agreeing to something that both parties will accept is better
than their separation. Allah, the Most Exalted, said,
ﱹﭑ ﭒ ﭓ ﭔ ﭕ ﭖ ﭗ ﭘ ﭙ ﭚ ﭛ ﭜ ﭝ ﭞ ﭟﭠ ﭡ ﭢﭣ ﭤ ﭥ
ﭦﭧ ﭨ ﭩ ﭪ ﭫ ﭬ ﭭ ﭮ ﭯ ﭰﱸ
“And if a woman fears from her husband contempt or evasion, there is
no sin upon them if they make terms of reconciliation between them - and
reconciliation is best. And present in [human] souls is stinginess. But if you do
good and fear Allah - then indeed Allah is ever, with what you do, Acquainted.”
[An-Nisā, 4:128]
We can say that all āyāt which mention islāḥ, or reconciliation between
people, is a practical example of this great Quranic principle.
The meaning of this āyah in summary is that if a woman fears that her
husband is not interested in her and is turning away from her, then it is better – in
such a case – for them to reconcile. This reconciliation can be in the form, for
example, of the women forgoing some of her rights that her husband is obliged
to fulfill so that she may remain with him. She can agree to receive less than the
obligation in terms of spending money, clothes, or housing, or forgo some of the
nights he is obliged to spend with her, by giving her “day and her night” to her
husband, or to her co-wife.
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If they agree to this, then there is no sin upon them for doing so, neither upon
her, nor upon her husband. It is permissible for her husband to remain with her
under such a circumstance, and this is better than separation. This is why Allah
says, “And reconciliation is best.”
Whoever reflects on the Quran, will see how flexible this principle is when
it comes to application. Besides the previous āyah which encourages reconciling
between spouses, we find that the Quran encourages us to reconcile between two
factions that are fighting one another. We also see the Quran greatly praising those
who strive to reconcile between people. Allah says,
ﱹﭒ ﭓ ﭔ ﭕ ﭖ ﭗ ﭘ ﭙ ﭚ ﭛ ﭜ ﭝ ﭞ ﭟ ﭠ ﭡﭢ ﭣ ﭤ ﭥ ﭦ ﭧ
ﭨ ﭩ ﭪ ﭫ ﭬﱸ
“No good is there in much of their private conversation, except for those
who enjoin charity or that which is right or conciliation between people. And
whoever does that seeking means to the approval of Allah - then We are going
to give him a great reward.” [An-Nisā’, 4:114]
Due to the importance of this topic – meaning reconciliation – Islam allows
one to take zakah money if he takes a loan in order to reconcile between people.
Thus, it is important, in order for us to benefit from this Quranic principle, to
strive to widen its scope in our daily lives. The greatest proof for this is the life of
our Prophet, may Allah’s praise and peace be upon him, who applied this principle
in his life. Was his life anything other than goodness and reconciliation?!
Some examples of this are:
1. When the Prophet felt like separating from his wife, the mother of the
believers, Sawdah bint Zam’ah (may Allah be pleased with her). She was wise and
sensible. She agreed with him that he stays with her and that she will give her night
to ‘Aishah. So he accepted this, and he stayed with her according to this term.
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2. The Prophet, may Allah’s praise and peace be upon him, went out one
day to the people of Qubā’, when he was informed that its people were fighting
and throwing rocks at each other. He said, “Come with me, and let us reconcile
between them.”(1)
Whoever looks through the books of history, will find bright examples of
individual efforts to reconcile between people, at various levels. Perhaps from
the things that bring glad tidings, are the committees dedicated to “reconciliation
between people.” Congratulations to those whom Allah made from the best of
people, those who strive to rectify between people. This is the bounty of Allah,
which He gives to whom He wills, and Allah is the possessor of great bounty.

1) Reported by Al-Bukhārī, no. 2547.

29

The Seventh Principle
)(ﮣ ﮤ ﮥ ﮦ ﮧ
“There is not upon the doers of good any cause [for blame].” [At-Tawbah,
90:91]

This is one of the principles in dealing with people. It came in the context of
an incident that the Quran recorded; the types of people who excused themselves
from the Battle of Tabūk, which took place in the month of Rajab in the ninth
year after Hijrah. They are people who gave excuses, but their excuses were not
acceptable.
The meaning of the principle is: whoever remains behind from battle and is
excused due to the weakness of his body or having little wealth, then there is no
blame or sin upon him.
This principle, based on its general wording, indicates that that the Muslim
is free from being obliged to do anything except what has been obligated upon
him by Islamic law. The āyah, based on its general wording, also indicates that
the asl (or default ruling) is that a person is considered absolved from any dues
towards people, unless there is a due right upon him that is proven with legitimate
evidence.
This principle can be applied in our daily lives in the many situations where
the doors of doing good to others and charitable work are opened, and people have
the opportunity to do good to others. People take initiatives to provide a service
and to do good to others. The first of these people are one’s family: one’s spouse
and children. Unfortunately, some people go against this Quranic principle, and
they start severely blaming others, even though they are volunteering to do good
(which they are not obliged to do). With such behavior, such people are contributing
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to closing the doors of good, whether they realize it or not, or narrowing its scope.
Reflect on this scenario which repeats itself a lot in our lives:
A person works hard to perfect his work towards da’wah (calling to Allah),
his society, or his family. He puts in effort and perhaps his wealth (for this project).
He asks others to help him with this work, but he doesn’t get any response. So, he
starts on his own, and strives and persists, so that his project may be successful
and look honorable. When the time comes for people to benefit from his work, and
there are some faults or mistakes which are inevitable in any human work, instead
of receiving thanks and appreciation with kind advice regarding the mistakes, he is
received with a swarm of blame and criticism. This person may have asked people
for help, but no one would help. So he continued to work alone. When the time
came to reap the fruits of his work, he didn’t find anything but blame and criticism.
Why? Because of his limitations and lack of power. Isn’t such a person from those
who are most worthy of Allah’s statement,
)(ﮣ ﮤ ﮥ ﮦ ﮧ
“There is not upon the doers of good any cause [for blame].” [At-Tawbah,
9:91]
Such examples repeat themselves in different forms: at home, at school, in
institutes, companies, government agencies, media work, and with scholars, da’ees
(those who call to Allah), volunteer workers, and others. What great need we have
to understand and apply this principle, and how to correctly deal with the mistakes
or shortcomings of doers of good. This is necessary so that the doors of good do
not get shut; for when people increase in their criticism of volunteers and doers of
good, and those who should be working sit back and relax, who will remain to do
good for this Ummah?
This does not mean, without a doubt, that one should not point out mistakes,
or remind others of the correct way which ought to be pointed out. Rather, this
should be done in a good manner, which preserves the efforts of the doer good,
while pointing out the shortcoming (politely), so that his work can improve and
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increase in quality and in beauty.
It is important, while we discuss this Quranic principle, that we do not confuse
two issues: what we discussed before, and a person committing himself to a matter,
then quitting (in the middle) with the excuse that he is voluntarily doing good!
This is an incorrect understanding of this Quranic principle. This is because before
a person commits himself to do something for another party, he is voluntarily
doing good. But once he commits to fulfilling something, then is now obliged to
fulfill his promise, and he deserves to be held to account and scrutiny. I mention
this, because some people misunderstand this principle, and misuse it. This then
causes aversion between people, because one party believes that the second party
is committed to what he promised, so he depended on him, after Allah. Then, all
of a sudden, the second party leaves his commitment, with the excuse that he is
volunteering to do good! So the opposite of what was intended, which was doing
good to others, was achieved.
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The Eighth Principle
ﱹﯢ ﯣ ﯤ ﯥ ﯦﱸ
“And no bearer of burdens will bear the burden of another. “ [Al-Zumar,
39:7]
This is a great Quranic principle, which establishes one of the most noble
standards, which the standard of justice. This is a principle which was always
quoted by scholars and the wise, due to its great effect on establishing justice and
fairness. It is Allah’s statement,
ﱹﯢ ﯣ ﯤ ﯥ ﯦﱸ
“And no bearer of burdens will bear the burden of another. “
[Al-Zumar, 39:7]
The meaning of this principle in summary is that those who are legally responsible (sane, adults) will only be recompensed for their deeds. If they are good,
they will receive a good reward, and if they are bad, they will receive a bad punishment. No one will bear the sin of anyone else, as long as they weren’t a cause
of it. This is from the complete justice and wisdom of Allah, the Most Glorified
and Exalted.
If you reflect on the words of the scholars in the books of tafsīr, ḥadīth, Islamic beliefs, fiqh, and other fields, you will be amazed at how often they use this
principle as proof, in many scenarios:
How many opinions did the scholars of fiqh refute using this āyah?! How
many opinions in Islamic creed were considered the correct opinion due to this
āyah?! This is not the place to mention the details of these issues. Rather, the aim
is to point out the great status of this principle.
If we want to see practical examples of this principle in the Book of Allah,
then one of the most famous example is the application of Prophet Yūsuf, praise
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and peace be upon him, to this principle. When he plotted to take his brother
Binyāmīn, by placing the (golden) measuring bowl in his brother’s bag, his brothers came to him, saying,
ﱹﯹ ﯺ ﯻ ﯼ ﯽ ﯾ ﯿ ﰀ ﰁ ﰂ ﰃﰄ ﰅ ﰆ ﰇ ﰈﱸ
“O mighty (governor), indeed he has a father who is an old man, so take
one of us in place of him. Indeed, we see you as a doer of good.’” [Yūsuf, 12:78]
Yusūf responded to them, saying,
ﱹﭒ ﭓ ﭔ ﭕ ﭖ ﭗ ﭘ ﭙ ﭚ ﭛ ﭜ ﭝﱸ
“He said, ‘I seek Allah’s refuge from taking anyone other than him with
whom we found our possession. Indeed, we would then be unjust.” [Yūsuf,
12:79]
Compare this statement to Fir’awn’s statement when his fortunetellers told
him that a boy from the children of Israel will be born, and will be the cause of his
kingdom’s destruction! He sent his oppressive royal command to kill all newborn
boys from the Israelites, and they were in the thousands or the tens of thousands –
all of this for the sake of one child, only! But it is not surprising to see this happen
from the one who said to the people, “I am your most exalted lord”!
In reality, some people follow the guidance of Yūsuf. You see that he does
not hold responsible other than the one who made the mistake or was a cause of
it. He does not widen the circle of blame to encompass those who have nothing to
do with the mistake, even if they are relatives, friends, and colleagues, unless it is
proven (that they were involved).
On the other hand, there are people who punish the doers of good or the
innocent due to the sins of the corrupt.
A man may come home tired from work. He enters his house and finds
something that he doesn’t like from some of his children. They broke an antique
or broke some glass. Or he sees that his wife did something that he doesn’t like;
she was late in preparing the food, or added too much salt, or too little, or any other
issue that bothers some people. Let us suppose this incident made him angry, or
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there was an actual mistake that deserves to be pointed out, or deserves for him
to reprimand. What’s the sin of the all the other children who weren’t involved
in breaking this antique, for example?! What’s the wife’s sin, when the children
were the ones who made the mistakes?! The same can be said with the relationship
between the teacher and the students, or the manager at work. They should not
shift the mistakes (that occur at home) to their places at work, so that those under
their care, like students and employees, do not suffer due to problems that they
have nothing to do with!
Here, the believer ought to remember certain matters, most important: is that
he remembers this great Quranic principle:
ﱹﯢ ﯣ ﯤ ﯥ ﯦﱸ
“And no bearer of burdens will bear the burden of another. “
[Al-Zumar, 39:7]
For this is better and leads to the best outcome. This is closer to justice, which
the heavens and the earth have been established upon. And Allah knows best.
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The Ninth Principle
ﱹﯡ ﯢ ﯣﱸ
“And the male is not like the female.”
This is one of the great Quranic principles. It is an example of Allah’s complete
knowledge, wisdom, and power in His creation. It is the statement of Allah, the
Most Exalted:
ﱹﯡ ﯢ ﯣﱸ
“And the male is not like the female.” [Surat Ali Imran, 3:35-36]
This āyah came in the context of the story of ‘Imrān’s wife, the mother of
Maryam, may the peace of Allah be upon them:
ﱹﮡ ﮢ ﮣ ﮤ ﮥ ﮦ ﮧ ﮨ ﮩ ﮪ ﮫ ﮬ ﮭ ﮮ ﮯ ﮰ ﮱ ﯓ ﯔ ﯕ ﯖ ﯗ
ﯘﯙﯚﯛﯜﯝﯞﯟﯠﯡﯢﯣﯤﯥﯦﯧﯨﯩﯪ
ﯫ ﯬ ﯭ ﯮﱸ
“[Mention, O Muhammad], when the wife of ‘Imran said, ‘My Lord,
indeed I have pledged to You what is in my womb, consecrated [for Your
service], so accept this from me. Indeed, You are the Hearing, the Knowing.’
But when she delivered her, she said, ‘My Lord, I have delivered a female.’
And Allah was most knowing of what she delivered, ‘And the male is not like
the female. And I have named her Maryam, and I seek refuge for her in You
and [for] her descendants from Satan, the expelled [from the mercy of Allah
].’” [Surat Ali Imran, 3:35-36]
The summary of the story is that ‘Imrān’s wife vowed to have her next child
be a servant to the Masjid of Jerusalem (Bayt Al-Maqdis). When she delivered her
child, she said, excusing herself,
ﱹﯡ ﯢ ﯣﱸ
“And the male is not like the female.” [Surat Ali Imran, 3:35-36]
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This is because the male’s ability to serve Bayt Al-Maqdis and carry out
its responsibilities is greater than that of a female, who Allah, the Most Exalted,
created to have a weaker body, and to experience other natural events which
increase her in weakness, such as menses and postpartum bleeding.
The Quran shows this difference between the two genders in many areas.
From them is Allah’s statement, “”
ﱹﭑ ﭒ ﭓ ﭔ ﭕ ﭖ ﭗ ﭘ ﭙ ﭚﱸ
“Men are in charge of women by [right of] what Allah has given one” –
which are the men – “over the other” – which are women” [Surat An-Nisā’,
4:34]
Another example is Allah’s statement,
ﱹﮞ ﮟ ﮠﱸ
“But the men have a degree over them [in responsibility and authority].”
[Surat Al-Baqarah, 2:228]
This is Allah’s decreed universal law, that the male is not like the female.
These are the rulings of the One who knows best where wisdom and benefit lie.
ﱹﭜ ﭝ ﭞ ﭟ ﭠ ﭡ ﭢﱸ
“ Does He who created not know, while He is the Knowledgeable of the
Most subtle matters, the Acquainted?” [Surat Al-Mulk, 67:14]
Due to this principle, there are many differences between males and females
in Islamic rulings, even though the asl (default ruling), is that they share the same
ruling.
The reason the Islamic rulings differ between males and females is because
Islam takes into consideration the different nature of women, in terms of their
anatomy and psychology, and other factors that cause a difference, which no
rational and objective person can deny, regardless of their religion.
Whoever imagines that they are the same, then he has denied the texts of the
Quran and the Sunnah that prove the opposite.
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As for the Quran, then the principle we are now discussing is a clear proof
against their claim.
As for the Sunnah, then the Prophet, may Allah’s praise and peace be upon
him, cursed the men who imitate women, and the women who imitate men(1). If
they were the same then this curse would be pointless.
Let us reflect on some of the wisdoms of Allah, the Most Exalted, in
differentiating between males and females in some of the Islamic ruling. This
includes:
1. Differentiating between them in inheritance
The universal laws of Allah entail that the man is the one who strives and
works hard to earn sustenance, to pay the dowry, and to pay the blood-money when
required. Thus, the male always expects a decrease in his wealth, as opposed to
the female, who always expects an increase in her wealth; whenever she receives
a dowry, and whenever her male guardian spends on her.
2. Differentiating between them in testimony
This is explicitly mentioned in the āyah related to debt (in Surat Al-Baqarah).
(Allah says):
ﱹﮉ ﮊ ﮋ ﮌﮍ ﮎ ﮏ ﮐ ﮑ ﮒ ﮓ ﮔ ﮕ ﮖ ﮗ ﮘ ﮙ ﮚ
ﮛ ﮜ ﮝﱸ
“ And bring to witness two witnesses from among your men. And if there
are not two men [available], then a man and two women from those whom
you accept as witnesses - so that if one of the women errs, then the other can
remind her.” [Surat Al-Baqarah, 2:282]
Likewise the authentic Sunnah proves the same, and it clarifies that the cause
of this is a deficiency in the woman’s mind.
This differentiation is the essence of justice, for those who contemplate. AsSayyid Rashīd Riḍa says, clarifying this point,
1) Reported by Al-Bukhāri, no. 5885, from the authority of Ibn ‘Abbās.
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“It is not from the woman’s affairs to occupy herself with financial
transactions and similar transactions. This is why her memory regarding these
matters is weak. This is not the case in matters of the home, which is what
occupies her. Her memory regarding this is stronger than the man’s. This means
that humans, whether male or female, have a stronger memory regarding the
matters that concern them more and they are more occupied with. This is not
contradicted by the fact that foreign women in this age occupy themselves in the
financial work; for this is a small (minority) which cannot be relayed. General
rulings are only to be based on what is the majority and what is considered the
default (asl) in matters.”
No one should think that this diminishes the woman’s status. Rather, this
protects her from leaving her main responsibility of giving a good upbringing to
the members of her household, and to reside in her home, and occupying herself
with a responsibility which is less honorable and important (for her), which is
engaging in trade and financial transactions!
A group of researchers showed that a pregnant woman’s brain decreases in
size (with pregnancy), and it does not return to its original size until months after
her delivery.
It should be known that this ruling – that the women’s testimony equal’s half
of a man’s testimony – is not in all fields. Rather, she takes the same ruling as
the man in some cases, such as in her testimony of the entrance of the month
of Ramadan, in matters related to nursing, menses, child birth, li’ān(1), and other
cases.
The difference in ruling isn’t always in “favor of the man”. Rather, there
are rulings which distinguish between the two genders, and is in “favor of the
woman”. From these (rulings) is that Jihād is not obligatory upon woman, because
of their weaker physique. So, all exaltation is due to Allah, the Most Knowledge
and the Most Wise.
If this becomes clear, then the believer must beware of a word that has become
1) See Surat An-Nūr, āyahs, 6-9, and details are mentioned in books of Tafsīr and Fiqh.
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widespread amongst many writers and intellectuals. It is the word “equality” which
is used when discussing the topic of women (rights). It is a word that is not used in
the Quran to carry the meaning that these writers intend. The correct word to use
is justice. This is because Allah, the Most Exalted, says,
ﱹﭻ ﭼ ﭽ ﭾ ﭿﱸ
“Indeed, Allah orders justice and good conduct.” [Surat An-Nahl, 16:90]
He did not say that He orders equality! This is because the word equality is
ambiguous, as opposed to justice, which is clear and explicit that everything must
be given its due right.
The word “justice” entails that the men work in fields that are more suitable
for them, and that women work in fields that are more suitable for them. As for
the word “equality” then it entails that both genders fulfill the role of one another!
The word “justice” entails that the woman works for a number of hours
suitable for her anatomy and psychology. As for “equality” then it entails that the
woman works the same hours as the man, disregarding their different natures.
This completely goes against the human’s natural inclination (fitrah) which
Allah has created men and women upon.
This is why when some western societies insisted on opposing this fitrah, and
started making women equal to men in everything, they tasted its catastrophes
and sour consequences. Their rational men and women strongly opposed this,
and wrote many books and treaties, warning their society from continuing on this
path which clashes (with the nature of men and women). I will suffice with two
examples of this:
1. Davison, the head of the women’s movement in the world, said, “There are
some women who destroyed their marriage life by insisting on being equal to men.
The man is the chief who is obeyed. It is upon the woman to live in her husband’s
home, and to forget all her ideas about equality.”
2. Helen Andelin, an expert on the affairs of the American household, “The
idea of equality between men and women is not practical or logical. Rather, this
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caused great harm to the women, the family, and the community. “
I will conclude this principle with this interesting story, which I heard from a
researcher, who was talking about the weakness/zayf of the call to open the door
for women, to play sports the way men do. This researcher, may Allah grant him
success, said,
A famous runner from the West got to know a woman who practiced the
same sport, running. He wanted to marry her, and he ended up doing so. Two
months didn’t pass before their marriage ended in divorce! He was asked, why
did you divorce her so quick? He said, “I married a man and not a woman;”
Indicating that her rigorous exercises, which running requires, made her
lose her feminism. Her body became like the body of a man! Allah, the Most
Knowledgeable and Wise, spoke the truth:
ﱹﯡ ﯢ ﯣﱸ
“And the male is not like the female.” [Surat Ali Imran, 3:35-36]
So, will anyone take heed?
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The Tenth Principle
ﱹﭺ ﭻ ﭼ ﭽﱸ
“And Allah will surely support those who support Him. Indeed, Allah is
Powerful and Exalted in Might.” [Al-Hajj, 22:40]
This is a noble principle, from the great principles of the Quran. The light of
hope radiates from it, to support the soldiers of faith, in all times and places.
Victory is a word which is loved by the souls, and something which is sought
by all nations and countries. It is a goal, and the nations differ in the means they
take to achieve it, even though they may agree on certain things. There is a noble
meaning, which the Quran brings forth to its followers, to instill a certain cause
amongst Muslims; a cause that cannot be forgotten in the minds of the believers,
when they are fighting their enemy. Perhaps they rush to reap the victory, and they
forget the causes of making it consistent.
This Quranic principle comes to tell the People of the Quran that true victory
lies in following the commandments (of Allah), avoiding His prohibitions, giving
victory to His Messengers and their followers, giving victory to His religion, and
struggling against His enemies, until the word of Allah becomes supreme, and the
word of His enemies becomes the lowest.
This principle came in between two noble āyahs which clarify the causes of
victory. Allah, the Most Exalted, says,
ﱹﭺ ﭻ ﭼ ﭽﭾ ﭿ ﮀ ﮁ ﮂ ﮃ ﮄ ﮅ ﮆ ﮇ ﮈ ﮉ ﮊ ﮋ ﮌ
ﮍ ﮎ ﮏ ﮐ ﮑﮒ ﮓ ﮔ ﮕﱸ
“Indeed, Allah is Powerful and Exalted in Might. [And they are] those
who, if We give them authority in the land, establish prayer and give zakah
and enjoin what is right and forbid what is wrong. And to Allah belongs the
outcome of [all] matters.” [Al-Hajj, 22:41]
His statement,
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ﱹﮓ ﮔ ﮕﱸ
“And to Allah belongs the outcome of [all] matters.” [Al-Hajj, 22:41]
makes the believer steadfast when he sees victory far, due to its causes being
far from him. The outcome of all matters is for Allah alone. He, the Most Exalted,
changes what He wills, based on His wisdom.
The more important question is: What’s the meaning of giving victory to
Allah, and how can it be achieved?
The answer to this is giving victory to Allah means to give victory to His
religion, and to give victory to His Prophet, may Allah’s praise and peace be upon
him, in his life, and give victory to his Sunnah after his death. The completion of
the āyah explains the reality of this victory which Allah loves and wills. It is the
victory which is worthy of giving continuous power (of Muslims) upon earth.
Allah, the Most Exalted, said,
ﱹﮄ ﮅ ﮆ ﮇ ﮈ ﮉ ﮊ ﮋ ﮌ ﮍ ﮎ ﮏ ﮐ ﮑﮒ ﮓ ﮔ
ﮕﱸ
“[And they are] those who, if We give them authority in the land,
establish prayer and give zakah and enjoin what is right and forbid
what is wrong. And to Allah belongs the outcome of [all] matters.”
[Al-Hajj, 22:41]
Whenever Allah sees that a nation or a country will establish these four
foundations of establishment on earth, Allah will grant them His success and aid,
even if the nations gather against it. The life of the Prophet, may Allah’s praise and
peace be upon him, his rightly guided Caliphs, and those who followed their path
is the most truthful and clear witness to this.
If Allah knows from their case, that if they were given power on earth, they
will not establish the prayer, give the zakah, command good and forbid evil,
then Allah, the Most Exalted, will leave them to themselves, and will allow their
enemies to overpower them; or “He will divide them into factions and make
them taste the violence of one another.” [Al-An’am, 6:65] And history is the
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greatest lesson.
The victory of the Jews against such people is closer; for they are people of
the Book, and people of religion, even if (some of them) may be criminals.
Whoever reads the Quran with even the least bit of reflection, will find its
speech clear regarding the causes of victory and defeat, in various locations. It
narrates incidents that occurred to the most noble army the world has ever known
whose leader was Muhammad, Allah’s Messenger, may Allah’s praise and peace
be upon him, and. Its soldiers were his noble companions, may Allah be pleased
with all of them.
The companions asked about the cause of defeat in the Battle of Uḥud. The
answer came from above the heavens:
ﱹﰇ ﰈ ﰉ ﰊ ﰋﱸ
“ Say, ‘It is from yourselves.’” [Ali Imrān, 3:165]
When the Quran discussed the Battle of Badr in Surat Al-Anfāl, it explicitly
mentioned the most important causes of victory and the most dangerous causes of
defeat:
ﱹﭑ ﭒ ﭓ ﭔ ﭕ ﭖ ﭗ ﭘﭙ ﭚﭛ ﭜ ﭝ ﭞ ﭟ ﱸ
“And obey Allah and His Messenger, and do not dispute and [thus] lose
courage and [then] your strength would depart; and be patient. Indeed, Allah
is with the patient. And do not be like those who came forth from their homes
insolently and to be seen by people and avert [them] from the way of Allah .
And Allah is encompassing of what they do.” [Al-Anfāl, 8:46-47]
We also see another explicit cause of victory, which is īmān (or belief).
Allah says,
ﱹﮫ ﮬ ﮭ ﮮ ﮯﱸ
“And incumbent upon Us was support of the believers.” [Ar-Rūm, 30:47]
The question is where is victory of the Muslims today? The Muslims in many
countries are suppressed and defeated. They live in weakness and are powerless!
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The answer is that it comes when they give victory to the religion of Allah,
are steadfast upon His command, follow the Sunnah of His Prophet, may Allah’s
praise and peace be upon him, and are patient upon this; for relief comes after
distress, and ease comes with hardship. This should be accompanied by being
optimistic of victory, and not feeling despair and hopelessness. And Allah’s aid is
sought.
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The Eleventh Principle
ﱹﮅ ﮆ ﮇ ﮈ ﮉﱸ
“And the magician will never succeed wherever he is.”
This is one of the definitive Quranic principles, which must be presented to
the people, especially in this age, in which magic and magicians have become
acceptable. Similar to this principle is Allah’s statement,
ﱹﯶ ﯷ ﯸﱸ
“And magicians will never succeed.” [Yūnus, 10:77]
This principle was mentioned in the midst of Mūsā’s story with Fir’awn’s
magicians in Surat Tāhā. Mūsā promised to meet them on a specific day. When
they gathered,
ﱹﭑ ﭒ ﭓ ﭔ ﭕ ﭖ ﭗ ﭘ ﭙ ﭚ ﭛ ﭜﭝ ﭞ ﭟ ﭠﭡ ﭢ ﭣ ﭤ ﭥ ﭦ ﭧ ﭨﭩﭪ
ﭫ ﭬ ﭭ ﭮ ﭯﭰﭱﭲﭳﭴﭵﭶﭷ ﭸ ﭹ ﭺ ﭻ ﭼ ﭽ ﭾﭿ ﮀ ﮁ ﮂ ﮃﮄ ﮅ ﮆ
ﮇ ﮈ ﮉﱸ
They said, ‘O Mūsā, either you throw or we will be the first to throw.’ He
said, ‘Rather, you throw.’ And suddenly their ropes and staffs seemed to him
from their magic that they were moving [like snakes]. And Mūsā sensed fear
within himself. Allah said, ‘Fear not. Indeed, it is you who are superior. And
throw what is in your right hand; it will swallow up what they have crafted.
What they have crafted is but the trick of a magician, and the magician will
never succeed wherever he is.” [Ṭāhā, 20:65-69]
Negating success from the magician is proof from Allah that the magician
is a disbeliever, we seek Allah’s refuge – as is proven in the Quran with other āyāt.
Allah says,
ﱹﭙ ﭚ ﭛ ﭜ ﭝ ﭞ ﭟ ﭠ ﭡﱸ
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“It was not Solomon who disbelieved, but the devils disbelieved, teaching
people magic.” [Surat Al-Baqarah, 2:102]
His statement,
ﱹﭙ ﭚ ﭛﱸ
“It was not Solomon who disbelieved”
indicates that if he was a magician – and he was of course above this – he
would have been a disbeliever. Allah’s statement,
Allah’s statement,
ﱹﭜ ﭝ ﭞ ﭟ ﭠ ﭡﱸ
“But the devils disbelieved, teaching people magic”
is clear in showing that the one who teaches magic is a disbeliever.
How many āyāt in the Book of Allah, the Most Exalted, discuss magic and
magicians, their misguidance, and how they have lost both this life and the Hereafter? With all of this being mentioned, the believer is astonished at how widespread
magic is is in Muslim countries!
It is not strange for there to be a few magicians; they existed in the age of the
Prophet, may Allah’s praise and peace be upon him, let alone other ages. It is also
not strange that a magician tries to make money in any way.
What is strange is when we have an Ummah that receives this Great Book,
and recites its clear āyāt which warn from magic and its people and show their terrible outcome in this life and the Hereafter, and nonetheless, they stand as groups
or individually at the doorsteps of these wicked magicians! They may stand in
front of their houses, or they may sit in front of a TV screen, watching channels
dedicated to magic. This market became popular not too long ago! They seek from
them to harm someone, or to remove harm. It’s as if these people haven’t read the
statement of Allah, the Most Exalted,
ﱹﭿ ﮀ ﮁ ﮂ ﮃ ﮄ ﮅ ﮆ ﮇﮈ ﮉ ﮊ ﮋ ﮌ ﮍﮎ ﮏ ﮐ ﮑ ﮒ ﮓ ﮔ
!ﮕ ﮖ ﮗ ﮘﮙ ﮚ ﮛ ﮜ ﮝ ﮞﮟ ﮠ ﮡ ﮢﱸ
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“But they do not harm anyone through it except by permission
of Allah. And the people learn what harms them and does not benefit them. But the Children of Israel certainly knew that whoever purchased the magic would not have in the Hereafter any share. And
wretched is that for which they sold themselves, if they only knew.”
[Al-Baqarah, 2:102]
We are certain that if all these people didn’t gather around these magicians,
their market wouldn’t have flourished, and their falsehood wouldn’t have spread!
If a person is experiencing a difficult disease or a severe mental state, then this
does not allow him to go to magicians!
How can one seek a gain from a people who Allah declared to be in a great
loss. Allah, the Most Exalted, is more merciful and more wise than to prohibit
them from going to magicians, and not send down for them a cure for their problem! The Prophet, may Allah’s praise and peace be upon him, said, “Every disease has a cure. If the cure for the disease is taken, he will be healed, by the
permission of Allah, the Most Mighty and Exalted.”(1)
It is narrated in Al-Bukhāri that Abu Hurairah reported that the Prophet, may
Allah’s praise and peace be upon him, said, “Allāh did not send down a disease
except that he sent for it a cure.”(2)
Due to the great harm of magic, it has been prohibited in all religious laws.
Whoever is certain that “the magician will never succeed wherever he is”
[20:69] and is certain that “magicians will never succeed” [10:77], then this
will lead him to certain things. Most importantly, it will cause him to:
1. Stay away from such people, from who Allah negated success in this life
and the next, for the sake of cure or any reason.
2. Beware of ever thinking of practicing any type of magic, regardless of the
justification; whether he intends to cause love or aversion between people. Some
women do this, thinking that making their husbands love them more, or preventing
1) Reported by Muslim, no. 2204, from the authority of Jābir.
2) Reported by Al-Bukhāri, no. 5678.
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them from marrying another wife, etc, allows them to turn to magic. This is all
from the beautification and the deception of the devil.
3. Know that anyone who practices magic or causes it to occur is upon great
danger and has sold his religion for a cheap price, and that the devils are his
shuyūkh and teachers in this action of his.
4. If the soul becomes weak for a moment, and the devil beautifies to it some
of these evil acts, then one must rush to repent, and to desist from this false practice. He must seek the forgiveness of the one who was harmed due to this action
before he stands for judgement in front of the One who is aware of all matters; the
One who knows who is the one that did the magic, who was the one who was bewitched, and who was the cause of all of this! The oppressed will seek retribution
from the one who oppressed him. On that day, a good deed will be more valuable
than this entire world and everything in it!
Belief in this principle, “And the magician will never succeed wherever he
is,” strengthens the believer’s reliance upon Allah. It makes him not fear such low
people. When reflecting on this principle, he remembers Allah’s statement,
ﱹﮄ ﮅ ﮆ ﮇﱸ
“Is not Allah Sufficient for His slave?” [Az-Zumar, 39:36]
In another authentic qirā’ah (Quranic mode of recitation), it is:
ﱹﮄ ﮅ ﮆ ﮇﱸ
“”Is not Allah Sufficient for His slaves?”
The answer is, “Rather, He is sufficient, By Allah!”
It is good to realize that even if these magicians have a lot of wealth, and are
“living the high life” due to people’s dependence on them, they have the most miserable lives and the most impure souls! This is not surprising at all; for whoever
submits himself to the devils, and disbelieves in the Lord of the worlds, how can
he ever be happy or successful?
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The Twelfth Principle
ﱹﮀ ﮁ ﮂ ﮃ ﮄ ﮅﱸ
Indeed, the most noble of you in the sight of Allah “ is the most righteous of
you.” [Al-Hujurāt, 49:13]
This is one of the definitive Quranic principles, which shows the greatness of
this religion, its honor, and the superiority of its principles.
This great āyah is in Surat Al-Hujurāt. Allah, the Most Exalted, mentions it
after mentioning a number of wonderful etiquettes and honorable traits, followed
by a prohibition of a number of bad etiquettes and evil traits. Allah affirms this
comprehensive principle, which is the foundation of all good traits, and the cause
of weakness or removal of all bad traits; a principle which defines what gives one
status and honor in the sight of Allah. Allah, says,
ﱹﭵ ﭶ ﭷ ﭸ ﭹ ﭺ ﭻ ﭼ ﭽ ﭾ ﭿﮀ ﮁ ﮂ ﮃ ﮄ ﮅﮆ ﮇ ﮈ ﮉ ﮊﱸ
Indeed, this is a great āyah, which represents the standard of justice, the details of which have not been shown as they have been shown in this religion.
You will not realize the greatness of this noble āyah until you bring to mind
some of the standards that were followed in the pre-Islamic era, and how they
viewed others who were not from their tribe; whether those others were from Arab
tribes which had a “lower-level” lineage, or were non-Arabs, or were slaves!
The Prophet, may Allah’s praise and peace be upon him, was keen on raising
his companions upon this principle. He would repeat it in various forms, through
eloquent words as well as action. I will mention two instances, which the Arabs
and the tribe of Quraysh can never forget, till the end of time:
As for the first instance, then it was the Day of the Conquest of Makkah, when
the Prophet, may Allah’s praise and peace be upon him, commanded Bilāl to climb
on top of the Ka’bah to make the adhān (the call to prayer). None of the new Mus53

lims, nor the disbelievers of Quraysh, ever could imagine that this Eritrean man,
who was once a slave, would be given such high honor! But this is Islam, and the
Prophetic guidance, which nurtures people through action and speech.
On that same day, the Prophet, may Allah’s praise and peace be upon him, entered the Ka’bah and prayed inside it. Imagine, who were the individuals who had
the honor of accompanying him inside the Ka’bah? The door of the Ka’bah was
closed after the Prophet entered along with those who accompanied him. None
entered with him except: Usamah ibn Zayd, who was his former slave and the
son of his former slave, Bilal, the Eritrean, and ‘Uthman ibn Talhah, who was in
charge of the key to the Ka’bah! (1)
What greater practical method is there to destroy the pre-Islamic racist standards? This is despite the fact that there were those present who were better than
Bilāl and Usamah, such as the four Caliphs (Abu Bakr, Umar, Uthman, and Ali),
and the rest of the ten companions who were given the glad tidings of Paradise!
As for the second instance, it took place in the greatest gathering known to
the world at that time, the gathering of the Farewell Pilgrimage. As the masses
were waiting to leave ‘Arafah, and as the people stared at the Prophet’s camel
which he was riding, asking themselves: “Who is going to have the honor of riding
behind the Prophet, may Allah’s praise and peace be upon him?” To their surprise,
it was none but Usamah (ibn Zayd ibn Al-Hāritha), that young black man, who
was his previous slave, and the son of his previous slave, who rode behind the
Prophet, may Allah’s praise and peace be upon him, as the people watched!
This is what the Prophet, may Allah’s praise and peace be upon him, did! And
on that day, he gave his great speech, in which he established the great foundations
of Tawḥīd and Islam, and destroyed the foundations of polytheism and pre-Islamic acts of ignorance. In it, he said his famous words, “Indeed, everything from
the matters of Jāhiliyyah (pre-Islamic days of ignorance) have been placed under
these two feet of mine.”
1) Reported by Al-Bukhari, no. 2826, and Muslim no. 1329.
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These two stances are just a few from the ocean of his beautiful Seerah. May
Allah’s praise and peace be upon him.
From the greatness of this religion is that it did not make the status of the human being in the sight of Allah based on something which he has no power over.
A person cannot choose to have an honorable lineage. Otherwise, everyone would
wish to have a lineage that goes back the Prophet! It is not tied to how tall or short
a person is or how beautiful they look. It is not based on standard which a person
has no control of. Rather, Islam made it based on something which is within a
human’s ability. This why you don’t find a single āyah in the Book of Allāh that
praises or dispraises a person due to their lineage. Rather, the the Quran praises a
person due to his belief and his fear of Allah, and criticizes him due to his disbelief, sins, and disobedience.
A testimony to this is that Allah, the Most Exalted, revealed an entire sūrah
criticizing Abu Lahab due to his disbelief and enmity toward the Prophet, may
Allah’s praise and peace be upon him. Allah also forbade the Prophet, may Allah’s praise and peace be upon him, from expelling from his gathering the believing companions who were considered “low” in status; even if this would win the
hearts of the elite of Quraysh.
Unfortunately, we see many examples today of contradictions to this noble
principle. “Indeed, the most noble of you in the sight of Allah is the most righteous of you.” This can be seen in the return of pre-Islamic tribal prejudice. This
wasn’t just in tribal members getting to know one another. It wasn’t just in praising one’s tribe in a permissible manner. It went further, to going into extremes in
praise, having extreme alliances to one’s tribe, and subtly belittling other tribes
and people from other cities. This led to the weakness of the Islamic standards
and principles amongst some people, due to such behavior. Let those who hear
and read this, fear Allah and avoid shunned forms of self-praise. Let them read the
statement of their Lord,
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ﱹﮀ ﮁ ﮂ ﮃ ﮄ ﮅﱸ
“Indeed, the most noble of you in the sight of Allah is the most righteous
of you.” [Al-Hujurāt, 49:13]
Let the believers know that, “Whoever is hindered because of his (bad) deeds,
his lineage will be of no avail to him.”
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The Thirteenth Principle
)(ﯳ ﯴ ﯵ ﯶ ﯷ ﯸ ﯹ ﯺ
“ Your fathers or your sons – you do not know which of them are nearest to
you in benefit.”
This is a Quranic principle which shows the servant of Allah some of Allah’s
greatness and wisdom in His creation, and shows him his own shortcomings in his
deeds.
This principle came in the context of the āyāt regarding inheritance law, in
the beginning of Surat An-Nisā’. It means, “ Your fathers or your sons” who will
inherit you, “you do not know which of them are nearest to you in benefit.”
Meaning, you don’t know which will be more beneficial for you in the affairs of
religion and of life. Some of you may think their fathers are more beneficial, but it
turns out that their sons are more beneficial. Some of you think that their sons are
more beneficial, but it turns out that their fathers are more beneficial. And I (i.e.
Allah) know who is more beneficial for you, and I have planned your affairs based
on what has more benefit, so follow my command.
The people before Islam used to divide their inheritance arbitrarily. Sometimes, they would take into consideration the needs of the parents. Sometimes,
they would take into consideration the needs of the sons. Sometimes, they would
balance between both needs. The pure Islamic law came and canceled these judgements. Allah, Himself, set the laws for how the inheritance will be divided.
If we wish to apply this principle in life, we can use it to correct some of our
incorrect views and stances in society. Here are some examples:
Some fathers may only have daughters. They might feel uptight and feel sad
(that they have no sons). This principle comes to give his heart acceptance and
certainty. How many daughters turned out to be more beneficial to their fathers
than their sons! Reality testifies to this.
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I know a man, when he got old, his sons lived far from him, because they had
to work. This father, who became weak and frail, didn’t find anyone more loving
and caring than his only daughter. She would take care of him, his expenses, and
his healthcare. Allah spoke the truth: “Your fathers or your sons – you do not
know which of them are nearest to you in benefit. “ [An-Nisā’, 4:11]
This is in this life. As for the Hereafter, then the matter is greater. Ibn ‘Abbas,
may Allah be pleased with him, said, “Those who are most obedient to Allah,
amongst fathers and sons, will be at the highest levels on the Day of Judgement,
and Allah will allow the believers to intercede for one another. If the parent is at
a higher level in Paradise, his child will be raised to his level. If the child is at a
higher level, his parent will be raised to his level, so that they may be happy.”
It is sad to hear or read about people who are blessed with daughters, who get
upset. They might even threaten their wives if they get another girl! As if the matter is up to them! This is ignorance! How can a person be blamed for something
he has no control over?
I wish such people would reflect over this principle, and reflect over Allah’s
statement,
ﱹﯘ ﯙ ﯚ ﯛ ﯜ ﯝ ﯞ ﯟ ﯠ ﯡ ﯢ ﯣ ﯤ ﯥ ﯦ ﯧ ﯨ ﯩ ﯪ
ﯫ ﯬ ﯭ ﯮ ﯯ ﯰ ﯱ ﯲ ﯳ ﯴ ﯵ ﯶﱸ
“To Allah belongs the dominion of the heavens and the earth; He creates
what he wills. He gives to whom He wills female [children], and He gives to
whom He wills males. Or He makes them [both] males and females, and He
renders whom He wills barren. Indeed, He is the All-Knowing and is Able to
do all things.” [Ash-Shūra, 42:49-50]
And it is sufficient for the servant, to gain His Anger, to get angry over what
He gifts him with.
One should remind the one who is upset that he has been given daughters, and
tell him: Assume you get upset, and get angry, will this bring you boys?
It is true that most people like boys, but the believer must look at this in a
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different light: submitting to Allah through patience, and submitting to Allah by
accepting His decree. Some of the successful believers reach the level of being
thankful for their blessings. They know that the what Allah chooses for them is
better than what they choose for themselves, and that Allah may have removed
much harm from them by preventing them from having boys. Recall the story of
Al-Khidr, when Allah commanded him to kill that boy, and he said, “And as for
the boy, his parents were believers, and we feared that he would overburden
them by transgression and disbelief. So we intended that their Lord should
substitute for them one better than him in purity and nearer to mercy.” [AlKahf, 18:80-81]
As this Quranic principle is a source of comfort to those who have been given
daughters, it is also a comfort for those who have been tested with children with
disabilities, whether their disability is in their hearing, vision, intellect, or body.
It is said to them,
ﱹﭘ ﭙ ﭚ ﭛ ﭜ ﭝ ﭞﱸ
“ But perhaps you hate a thing and it is good for you.”
[Al-Baqarah, 2:216]
It is also said to them: By Allah, you do not know which of your children is
more beneficial to you! Perhaps, this disabled child may be more beneficial to you
in this world and then in the Hereafter!
As for this life, then how many people who were tested with disabled children
became closer to Allah, more reliant upon Him, and had greater hope in Him to
remove their distress!
How many lessons of patience and perseverance did this trial teach the parents.
They would have never gained this without such a test, and the list goes on. As for
the Hereafter, perhaps such a trial will cause them to be elevated in levels before
Allah, the Most Exalted. They may reach a level that they may have never reached
with just their deeds!
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The Fourteenth Principle
)(ﯧ ﯨ ﯩ ﯪ ﯫ ﯬ ﯭ ﯮ
“But if they do not respond to you - then know that they only follow
their [own] desires.”
This is a definitive Quranic principle, which portrays a great and an important
concept regarding submitting to Allah and abiding by the commandments of Allah
and His messenger and the laws of Islam.
This noble āyah is in Surat Al-Qasas, and it came in the context of debating
the polytheists, and showing the different methods they followed in their stubborn
rejection of Islam and their great accusations of the Prophet, may Allah’s praise
and peace be upon him.
Allah, the Most Exalted, clarified this principle in another āyah, when He
said,
ﱹﯸ ﯹ ﯺ ﯻﯼ ﯽ ﯾ ﯿ ﰀ ﰁﰂ ﰃ ﰄﱸ
“For that is Allah , your Lord, the Truth. And what can be beyond truth
except error? So how are you averted?” [Yūnus, 10:32]
Ibn Al-Qayyim (may Allah have mercy on him) said, clarifying this principle,
“There is nothing but whims or revelation. As Allah, the Most Exalted, said (about
the Prophet, praise and peace be upon him),
ﱹﭛ ﭜ ﭝ ﭞ ﭟ ﭠ ﭡ ﭢ ﭣ ﭤﱸ
“And in no way does he pronounce (any word) out of desire. It is not but
a revelation revealed.” [An-Najm, 53:3-4]
So whoever does not answer the call (of revelation) when the Sunnah becomes apparent to him, and leaves it for something else, then he has followed his
desires.”(1)
1) Aṡ-ṡawā’iq Al-Mursalah, vol. 4, p. 1526.
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It is very important for people to be reminded about this great Quranic principle, especially in this age, where following desires has increased, and there are
many new ways of dealing with the Islamic text, based on many claims. The first
promotes his innovation, the second promotes his new methodology in understanding the texts, and the third follows the concessions of the scholars which
agree with his desires, disregarding what was intended by Allah and His Messenger.
There was a time where it didn’t take for a person to follow the commandments and to avoid the prohibitions except for him to hear: Allah said… His Messenger said… the Companions said... He would follow and abide right away. It
was rare to find someone who would argue, trying to find a way out of the Islamic
ruling. As for today, there are many venues for people to receive information.
They hear many Fiqh opinions. But this is not the problem. Difference of opinion
is very old. It is not possible to cancel out something which Allah has decreed.
The problem is that some people take this difference of opinion, and it could be
very weak according to standards of Fiqh, as an opportunity to follow this weak
opinion, with the excuse that they found an opinion that says it’s allowed, ignoring
the other opinion which prohibits a specific act or speech, which is agreed upon by
the scholars or the opinion of the vast majority.
Don’t such people have a share of this principle, “But if they do not respond
to you - then know that they only follow their [own] desires.” [Al-Qaṡaṡ, 28:50]
Such people need to be reminded of the statement of Allah, the Most Exalted:
ﱹﯮ ﯯ ﯰ ﯱ ﯲﱸ
“Rather, man, against himself, will be a witness.” [Al-Qiyāmah, 75:14]
This is also a definitive Quranic principle which was previously explained in
the fourth principle.
They should also be reminded of the principle mentioned in this noble ḥadeeth:
“Righteousness is what causes tranquility in your heart, and sins waver in the
soul and causes uneasiness in the chest.”
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The feeling in the heart, which is mentioned in the ḥadeeth, can only be found
in the heart which has some light remaining, and which hasn’t been removed by
the darkness of desires and misconceptions! As for the one who delves into the
valleys of sins and immorality, then his heart will not command him except with
what his soul desires!
I once had a debate with someone from this group, who intentionally follow
opinions that go against the vast majority of scholars. I said to him, “Let’s forget
about this legal debate (of whether it’s permissible or not). Tell me about the state
of your heart. How do you feel when you do what you do?” He swore by Allah
to me, that he does not feel comfortable, that he is fooling himself by saying that
such-and-such Shaykh gave this fatwa, but deep down he is not comfortable with
this fatwa! I said to him, “The scholars who gave this fatwa is excused; this is the
extent of his knowledge. But you need to save yourself! For what you are doing
is what the scholars considered searching for concessions, and they criticized the
one who does so. Rather, they considered this action a type of hypocrisy. This is
why some of the pious predecessors said, ‘Whoever pursues the concessions [of
the scholars] will leave the religion!’”
Whoever reflects on the word “hawā”, or desire, in the Quran, will not find
it mentioned except in bad context! This is why Allah warns one of His greatest
Prophets from this dangerous disease of the heart. Allah says,
ﱹﯷ ﯸ ﯹ ﯺ ﯻ ﯼ ﯽ ﯾ ﯿ ﰀ ﰁ ﰂ ﰃ ﰄ ﰅ ﰆ ﰇﰈ ﰉ ﰊ ﰋ ﰌ ﰍ ﰎ
ﰏ ﰐ ﰑ ﰒ ﰓ ﰔ ﰕﱸ
“O Dawūd (David), indeed We have made you a successor upon the earth,
so judge between the people in truth and do not follow [your own] desire, as
it will lead you astray from the path of Allah. Indeed, those who go astray
from the path of Allah will have a severe punishment for having forgotten
the Day of Account.” [Sād, 38:26]
So who can feel secure from following his desires after this?
If a person was to follow the concessions of the scholars from the different
schools of Fiqh in various issues, he would have gathered for himself a lot of evil,
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and his religion would become very weak.
Let the believer remember, if he seeks the concessions of the scholars, that he
should do something or abstain for the sake of Allah, and to submit to his Great
Lord. So how can the servant of Allah accept to deal with his Lord with a religion
that is based on following his own desires!
Before ending our discussion on this principle, we must remember two points:
First: We must avoid applying this principle to matters where there is a valid
difference of opinion amongst the scholars.
Second: What is criticized here is following one’s desires when seeking a
fatwa, such that the person goes from scholar to scholar, asking his question. If
it agrees with his desires, he takes it. Otherwise, he keeps asking until he find a
person who will answer with what he desires. This is nothing but following one’s
desires.
We seek refuge in Allah from following our desires, and we ask Him to make
our goal following the truth.
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The Fifteenth Principle
ﱹﯙ ﯚﱸ
“ And the [best] outcome is for the righteous.” [Al-Qaṡaṡ, 28:83]
This is one of the definitive Quranic principles, which brings hope to the souls
of the believers. It fills their hearts with trust and certainty.
This principle was mentioned by Mūsa, may Allah’s praise and peace be upon
him, when he was giving glad tidings to his people who believed in him. He gave
them the glad tiding that they will have a good outcome in this life before the
Hereafter, and that they will gain power on earth if they fear Allah. This principle
was mentioned with the wording,
)(ﯞ ﯟ

“And the [best] outcome is for [those of] righteousness.” [Tāhā, 20:132]
It is known that the best outcome here does not refer only to the Hereafter
when Allah guaranteed that He will save those who fear Him, as Allah said,
ﱹﭡ ﭢ ﭣ ﭤﱸ
“And the Hereafter with your Lord is for the righteous.” [Az-Zukhruf,
43:35]
Rather this outcome is general, and will be in this life and in the Hereafter.
Some of us may ask, “Where is this principle in our life?” The answer lies in another question, “Have we correctly fulfilled Taqwa (fear of Allah)?” For Allah’s
promise is never broken!
How great we are in need of reflecting on this principle when we witness our
state, whether at the individual level or at the community level!
Let us begin by looking the community level:
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The Muslim Ummah, for several centuries, has been experiencing weakness,
division, and may of them have been overpowered by their enemies. Such a state
makes some people who call themselves Muslims to search for something else,
outside the circle of Islam. They go to the east and to the west, searching for other principles, or other sects, which have nothing to do with Islam, because they
internally feel defeated, and because of the weakness and division of the Muslim
Ummah! At the same time, they may be amazed at the material advances of other
nations, what they may have of human rights, and other matters.
The sad part is they only see the positive aspects of these eastern or western
civilizations. However, they are blind, or close their eyes, when it comes to their
darker aspects, and how many they are! Such societies care only about the body,
and ignore the soul. They establish themselves in this worldly life, and destroy
their Hereafter. They spend whatever material resources they have to overpower
weaker nations, and they force their culture and agendas upon whom they will!
For example, the French revolution, which established the principles of human rights and the concept of human equality, as their founders claim, did not
stop the French regime from annihilating a third of Haiti’s population when they
refused to be slaves! Likewise, the famous French general, Napoleon, who was a
product of the French revolution, went to Egypt to occupy it and make it a French
colony.
As for the individual level, then I will only mention one example which relates to our daily lives.
The āyah in Surat Al-Qaṡaṡ,
ﱹﯙ ﯚﱸ
“ And the [best] outcome is for the righteous.” [Al-Qaṡaṡ, 28:83]
came in the context of the story of Qārūn, who could not desist from his desire
for wealth!
This is an indication that the servants of Allah, whether male or female, ought
to reflect on this principle, especially when they live in an ocean of temptations,
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tribulations, and things that occupy them from Allah’s religion. Reflecting on this
principle will make patience easier for them, so that they can avoid unlawful joys
and desires. Whenever his soul calls him to something which contradicts piety,
then he must remind it that best outcome is for the pious, in this world and the
Hereafter.
Likewise, the person calling to Islam is in great need of remembering this
principle as he treads the long path of Da’wah, which is full of tests. He needs to
recall this principle especially if he does not find supporters. Rather he may only
find antagonists and opponents!
This Quranic principle alludes to the opposite: that whoever is not pious in
his life and in his action, then he will not have a good outcome, even if he is left
(unharmed) for a long time. This is the law of Allah in His creation.
Ibn Taymiyyah used to mention this Quranic principle,
ﱹﯙ ﯚﱸ
“ And the [best] outcome is for the righteous” [Al-Qaṡaṡ, 28:83]
and similar āyat when the Mongols invaded the Muslim lands. He used to
swear by Allah that the Mongols will not be victorious. Rather, they will fail and
will be defeated. One of the things he said during those days was, “Know – may
Allah rectify your affairs – that victory will be for the believers, and ‘the [best]
outcome is for the righteous’, and ‘that Allah is with those who fear Him and
those who are doers of good’ (16:128), and that these people will be defeated and
overpowered, and that Allah, the Most Exalted, will give us victory over them, and
will let us gain revenge from them. There is no change or power except by Allah,
the Most High, the Most Glorious. Be happy for Allah’s victory and the best outcome that He will grant you. This is a matter which we are certain of and have
complete conviction of. And Allah praise is due to Allah, the Lord of the worlds.”
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The Sixteenth Principle
ﱹﮝ ﮞ ﮟ ﮠ ﮡﱸ
“Say, ‘Not equal are the evil and the good.’” [Al-Mā’idah, 5:100]
This is a great Quranic principle, which the person needs to distinguish between statements, actions, behaviors, and opinions.
Al-khabeeth (or evil) is something that is detested due to its lowliness and
evil, whether it is something tangible or intangible. Thus al-khabeeth encompasses
every false and evil belief, lies, and evil actions. So Allah does not like or accept
any khabeeth or evil. Rather, its destiny is Hellfire, as Allah said,
ﱹﮔ ﮕ ﮖ ﮗ ﮘ ﮙ ﮚ ﮛ ﮜ ﮝﮞ ﮟ ﮠ ﮡﱸ
“[So that Allah may] place the wicked some of them upon others and
heap them all together and put them into the Hellfire. It is those who are the
losers.”
Once the meaning of al-khabeeth becomes apparent, then at-tayyib (pure,
good) is the opposite. It encompasses all obligatory, recommended, and permissible deeds, whether they are statements, actions, or beliefs. Thus, everything that
Allah loves and accepts, whether it is obligatory, recommended, or permissible, is
included in this principle (with the word, “at-tayyib”).
Thus, belief and disbelief are never equal; neither are obedience and disobedience, the people of Paradise and the people of Hellfire, good actions and evil
actions, lawful wealth and unlawful wealth.
This Quranic principle is the beginning of the following āyah:
ﱹﮝ ﮞ ﮟ ﮠ ﮡ ﮢ ﮣ ﮤ ﮥ ﮦ ﮧ ﮨ ﮩ ﮪ ﮫ ﮬﱸ
“Say, ‘Not equal are the evil and the good, although the abundance of evil
might impress you.’ So fear Allah , O you of understanding, that you may be
successful.” [Al-Mā’idah, 5:100]
69

This āyah was mentioned in the context of the different types of good, drinks,
and game (that which is hunted), and specifying what is prohibited and what is
permissible amongst them.
There is doubt that the purpose of the āyah is not just to state that evil and
good are unequal. This is something known by people’s nature. Rather, the purpose is to encourage people to seek good statements, actions, beliefs, and earnings,
and to discourage evil statements, actions, beliefs, and earnings.
Because some people crave some evil statements, actions, and earnings, and
many people prefer instant joy to delayed (yet everlasting) joy, and that which will
perish to that which is everlasting, the warning against such evil came in a very
interesting way, refuting the false justification that “a lot can be gained through
this evil.” Thus, Allah says,
ﱹﮢ ﮣ ﮤ ﮥﱸ
“Although the abundance of evil might impress you.” [Al-Mā’idah, 5:100]
This is because some evil is enjoyable, whether physically or psychologically.
For example, a person may enjoy gaining a lot of money through unlawful means,
or gain physical joy when committing adultery or drinking alcohol, or other prohibited pleasures. This pleasures may tempt a person, and he may enjoy it. However, even though this matter may give him great pleasure, and the evil may give
abundant wealth, this will deprive him from eternal happiness.
If that’s the case, then the evil, even if you may be impressed by its abundance, can never be equal to the good. The greatest of good is knowing Allah, loving Him, and obeying Him. This, indeed, is the good life, which Allah promises to
give to those who stand upright by following His command. They will have a good
life in this world, in the grave, and in the Hereafter. Allah, the Most Exalted, said,
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ﱹﮉ ﮊ ﮋ ﮌ ﮍ ﮎ ﮏ ﮐ ﮑ ﮒ ﮓ ﮔﮕ ﮖ ﮗ ﮘ ﮙ ﮚ
ﮛﱸ
“Whoever does righteousness, whether male or female, while he is a believer - We will surely cause him to live a good life, and We will surely give
them their reward [in the Hereafter] according to the best of what they used
to do.” [An-Naḥl, 16:97]
When such people had good actions, good words, and a good life, their death
and their return to Allah was also good. Allah says,
ﱹﯕ ﯖ ﯗ ﯘﱸ
“The ones whom the angels take in death, [being] good and pure…” [AnNaḥl, 16:32]
Due to the great effect this principle has, we find that the Quran stresses it in
various ways, including the following:
1. Stressing the importance of earning in a lawful way. Allah the Most Exalted, said,
ﱹﯧ ﯨ ﯩ ﯪ ﯫ ﯬ ﯭ ﯮ ﯯ ﯰ ﯱ ﯲ ﯴ ﯵ ﯶ ﯷﱸ
“O mankind, eat from whatever is on earth [that is] lawful and good
and do not follow the footsteps of Satan. Indeed, he is to you a clear enemy.”
[Al-Baqarah, 2:168]
Allah even instructed the Messengers with a special command. He said,
ﱹﮡ ﮢ ﮣ ﮤ ﮥ ﮦ ﮧ ﮨ ﮩ ﮪ ﮫ ﮬﱸ
“O messengers, eat from the good foods and do good deeds. Indeed, I, of
what you do, am Knowing.” [Al-Mu’minūn, 23:51]
This shows the importance of being keen on earning in a lawful way. Our
pious predecessors were very keen on this matter. Some of them would travel
hundreds of miles, and leave his hometown, in search of lawful earnings. Sufyān
At-Thawrī said, “Indeed, seeking ḥalāl is the action of heroes.”
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2. From the guidance we gain from this great Quranic principle, is that we can
never make the quantity of something an indication of its goodness, and the fact
that it’s Islamically free of prohibition. This is true whether the matter is related to
speech, actions, or beliefs. Rather, we must look at the reality of the issue at hand,
and its description, and is it in accordance to Islamic law?
Reflect, for example, on the small number of people who follow the Messengers, and how many opposed them. Allah says,
ﱹﯙ ﯚ ﯛ ﯜ ﯝ ﯞ ﯟ ﯠ ﯡ ﯢﱸ
“And if you obey most of those upon the earth, they will mislead you
from the way of Allah.” [Al-An’ām, 6:116]
This shows the caller to Islam the importance of following the correct methodology, and that one should never let go of it just to gain a larger following.
Be certain, O believer, that whatever pleasure there is in evil matters, there is
even more in good matters, with no evil consequences in this life or the Hereafter.
When the intelligent person frees himself from his desires, and his heart
gets filled with the fear of Allah and being conscious of Him, then he will never
choose except that which is pure and good. Rather, he will feel disgusted with any
evil, and stay away from it, even if means losing worldly pleasures, and going
through hardships. He will end up with success in this life and the Hereafter. He
will soothe his heart with Allah’s statement,
ﱹﮯ ﮰ ﮱ ﯓ ﯔ ﯕ ﯖ ﯗ ﯘ ﯙ ﯚﱸ
“Say, ‘The enjoyment of this world is little, and the Hereafter is better for
he who fears Allah . And injustice will not be done to you, [even] as much as
a thread [inside a date seed].’” [An-Nisā’, 4:77]
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The Seventeenth Principle
ﱹ ﮮ ﮯ ﮰ ﮱ ﯓ ﯔﱸ
”.Indeed, the best one you can hire is the strong and the trustworthy “
This is a definitive Quranic principle in interactions and in dealing with people.
It came in the context of the story of Musa, peace be upon him, and the man
from Madian, in Surat Al-Qasas. The man was unable to get water himself, so he
sent his two daughters to get water from the well. They were late, because they
had to wait for all the other people to leave the well. Musa’s chivalry made him
rush to fulfill their needs and bring them water without them even asking him to
do so. The two young women were impressed by his manners, and they informed
their father, who wasn’t able to work. So, he asked to meet him. When he met him
and told him his story, one of the daughters said to her father, knowing her father
is unable to work like normal men (due to his old age),
ﱹﮫ ﮬ ﮭ ﮮ ﮯ ﮰ ﮱ ﯓ ﯔﱸ
“O my father, hire him. Indeed, the best one you can hire is the strong
and the trustworthy.” [Al-Qasas, 28:26]
So her statement, “Indeed, the best one you can hire is the strong and the
trustworthy,” is the reasoning for her request. Strength is required for work, and
trustworthiness is required to do the work the way it is supposed to be done.
The woman specifically mentioning these two traits shows her strong intellect. They are two sought out traits according to all reasonable people, regardless
of their nation or religion.
The scholars, may Allah have mercy on them, took this āyah as a principle when
it comes to choosing a person to carry out any responsibility. They considered the most
suitable person is the one who is best in these two traits. The greater the responsibility
is, the more important it is to make sure that the person has these two traits.
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Whoever reflects on the Quran will find a strong relationship between these
two traits, strength and trustworthiness, in several instances:
When Allah describes the angel who relays Allah’s revelation to the Prophets
and Messengers, Jibreel, peace be upon him, Allah says,
ﱹﮙ ﮚ ﮛ ﮜ ﮝ ﮞ ﮟ ﮠ ﮡ ﮢ ﮣ ﮤ ﮥ ﮦ ﮧﱸ
“[That] indeed, the Qur’an is a word [conveyed by] a noble messenger.
[Who is] possessed of power and with the Owner of the Throne, secure [in position], Obeyed there [in the heavens] and trustworthy.” [At-Takwīr, 81:19-20]
The second instance is when Yusuf, peace be upon him, said to the King,
ﱹﭵ ﭶ ﭷ ﭸﭹ ﭺ ﭻ ﭼﱸ
“Appoint me over the storehouses of the land. Indeed, I am a knowledgeable, guardian.” [Yusuf, 12:55]
Meaning, I will guard what’s under my responsibility, and I will not place any
of it other than where it belongs. I know everything that enters and leaves. I know
how to plan, give, and prevent, and I know how to deal with the various issues that
arise.
The third instance is in the story of Sulaiman, peace be upon him, when he
was talking to the one in charge of bringing the throne of the Queen of Saba’,
Bilqees, from Yemen.
ﱹﭰ ﭱ ﭲ ﭳ ﭴ ﭵ ﭶ ﭷ ﭸ ﭹ ﱸ
“[Solomon] said, ‘O assembly [of jinn], which of you will bring me her
throne before they come to me in submission?’ A powerful one from among
the jinn said, “I will bring it to you before you rise from your place, and indeed, I am for this [task] strong and trustworthy.” [An-Naml, 27:38-39]
This is why the scholars said, “It must be known who is most befitting for
each position. For being in charge of anything has two requirements (or pillars),
strength and trustworthiness, as Allah says,
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ﱹﮮ ﮯ ﮰ ﮱ ﯓ ﯔﱸ
“O my father, hire him. Indeed, the best one you can hire is the strong
and the trustworthy.” [Al-Qasas, 28:26]
Strength in each field differs according to that field. Strength in leading an
army is bravery, experience in war, its plots, and being skilled in the different
methods of war. Strength in judging between people is based on knowing how to
be just, as shown in the Quran and the Sunnah, and being able to execute the law.
Trustworthiness goes back to fearing Allah, fearing trading His āyāt for a
cheap worldly gain, and to avoid fearing people. The most important thing, regarding this subject, is to know who is most befitting [for a leadership position], and
this is known if one knows the purpose of this leadership position, and how it is
fulfilled. So if the goals and their means are understood, the matter can be fulfilled.
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The Eighteenth Principle
ﱹﯣ ﯤ ﯥ ﯦ ﯧ ﯨﱸ
“But the evil plot does not encompass except its own people.”
This definitive Quranic principle shows one of the universal laws of Allah,
the Most Exalted, related to the creations’ dealings with one another. This Quranic
principle came in the context of certain āyāt in Surat Ghāfir, which we will mention so that the meaning may clarified. Allah, the Most Exalted, says about a group
of those who are stubborn in their disbelief,
ﱹﮧ ﮨ ﮩ ﮪ ﮫ ﮬ ﮭ ﮮ ﮯ ﮰ ﮱ ﯓ ﯔ ﯕ ﯖ ﯗ ﯘ ﯙ ﯚ ﯛ
ﯜﯝﯞﯟﯠﯡﯢﯣﯤﯥﯦﯧﯨﯩﯪﯫﯬﯭﯮﯯﯰ
ﯱ ﯲ ﯳ ﯴ ﯵ ﯶ ﯷ ﯸ ﯹ ﯺﱸ
“And they swore by Allah their strongest oaths that if a warner came to
them, they would be more guided than [any] one of the [previous] nations.
But when a warner came to them, it did not increase them except in aversion.
[Due to] arrogance in the land and plotting of evil; but the evil plot does not
encompass except its own people. Then do they await except the way of the
former peoples? But you will never find in the way of Allah any change, and
you will never find in the way of Allah any alteration.” [Fātir, 35:42-43]
The meaning of this, in summary, is that these stubborn disbelievers swore
by Allah with the strongest oaths that if a Messenger from Allah comes to them
to warn them of Allah’s punishment, they will be stronger in following the truth
and being upright than the Jews, Christians, and others. But when Muhammad,
may Allah’s praise and peace be upon him, came to them, it did not increase them
except in distance from the truth, and it did not increase them except in aversion.
The oaths they took were not due to a good intention and as a way to seek the truth.
Rather, it was due to arrogance on earth. They intended an evil plot and a false
deception. But evil plots do not encompass except their people, who plotted. So,
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do these arrogant people await anything but punishment which struck those before
them who were like them (in their arrogant disbelief)? You will never find any
change or alteration in the way of Allah. No one can change it, or avert punishment
from himself or from others.
The Quran shows that this method, which is evil plotting, is the method of the
enemies of the Messengers, which they use against the Prophets and Messengers.
Allah, the Most Exalted, said,
ﱹﮇ ﮈ ﮉ ﮊ ﮋ ﮌ ﮍ ﮎ ﮏ ﮐ ﮑ ﮒﱸ
“And they had planned their plan, but with Allah is [recorded] their
plan, even if their plan had been [sufficient] to do away with the mountains.”
[Ibrāhīm, 14:46]
There are many individual examples in Allah’s Book which portray the
meaning of this principles. We will only mention a few:
1. The story Allah mentions Yūsuf’s brothers and how they plotted against
him. What was the outcome? Allah, the Most Exalted, said,
ﱹﯾ ﯿ ﰀ ﰁ ﰂ ﰃ ﰄ ﰅﱸ
“And you were not with them when they put together their plan while
they conspired.” [Yūsuf, 12:102]
It is true that his brothers repented, but after they harmed their father and their
brother with all sorts of harm. Their plot turned against them in a way they did not
intend. The one who was patient and forgiving had the best outcome.
2. The polytheists plotted and conspired in various ways to harm the Prophet,
may Allah’s praise and peace be upon him. Allah said about them,
ﱹﮐ ﮑ ﮒ ﮓ ﮔ ﮕ ﮖ ﮗ ﮘ ﮙﮚ ﮛ ﮜ ﮝﮞ ﮟ ﮠ ﮡﱸ
“And [remember, O Muhammad], when those who disbelieved plotted
against you to restrain you or kill you or evict you [from Makkah]. But they
plan, and Allah plans. And Allah is the best of planners.” [Al-Anfāl, 8:30]
The good outcome was for the Prophet, may Allah’s praise and peace be upon him.
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3. Fir’awn! How much did he plot against the Children of Israel when they
believed. From them was that man known as “the Believer from the people of
Fir’awn”, whose story Allah mentions in Surat Ghāfir. Reflect on the statement of
Allah, the Most Exalted:
ﱹﮒ ﮓ ﮔ ﮕ ﮖﮗ ﮘ ﮙ ﮚ ﮛ ﮜﮝ ﮞ ﮟ ﮠ ﮡ ﮢ ﮣ ﮤ
ﮥ ﮦ ﮧ ﮨ ﮩ ﮪ ﮫﱸ
“So Allah protected him from the evils they plotted, and the people of
Pharaoh were enveloped by the worst of punishment. The Fire, they are
exposed to it morning and evening. And the Day the Hour appears [it will be
said], ‘Make the people of Pharaoh enter the severest punishment.’” [Ghāfir,
40:45]
So Allah saved the believer. As for Fir’awn and his soldier, they now – and
since they have died – are being tortured, and this will continue until the Day of
Resurrection.
There are live examples of this as well, such as the people who seek loopholes
to deal with interest, or who conspire to get into prohibited types of marriages, and
so forth. Experience shows that those who live a life of evil plotting die in a state
of poverty. This is why Allah punished the Children of Israel who plotted to fish
on Saturday, which was prohibited upon them, by turning them into monkeys and
pigs.
Allah punishes those who plot to consume people’s wealth through interest,
by destroying their wealth (or removing any blessing from it). Allah, the Most
Exalted, said,
،ﱹﮄ ﮅ ﮆ ﮇ ﮈﱸ
“Allah destroys interest and gives increase for charities.” [Al-Baqarah,
2:276]
The reason for this is that Allah, the Most Exalted, makes the punishment of
the sinners the opposite of what they intended. The one who wanted to consume
money through interest wanted to increase his wealth. So, Allah punished him by
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giving him the opposite.
Allah’s universal law with His servants never fails: Whoever plots evil will
be plotted against. Whoever tries to trick others, will be tricked. Whoever tries to
deceive others will be deceived. Allah, the Most Exalted, said,
ﱹﭸ ﭹ ﭺ ﭻ ﭼ ﭽﱸ
“Indeed, the hypocrites [think to] deceive Allah , but He is deceiving
them.” [An-Nisā’, 4:142]
Allah, the Most Exalted, also said,
ﱹﯣ ﯤ ﯥ ﯦ ﯧ ﯨﱸ
“But the evil plot does not encompass except its own people.” [Fātir,
35:42-43]
You will never find an evil plotter except that he is plotted against, or a
deceiver except that he is deceived, or one who tricks others, except that he gets
tricked.
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The Nineteenth Principle
ﱹﯔ ﯕ ﯖ ﯗ ﱸ
“And there is for you in legal retribution [saving of] life.”
This is one of the definitive Quranic principles in dealing with people who
are involved in assault and aggression, whether by killing innocent souls or lesser
crimes.
This great Quranic principle comes after Allah’s statement,
ﱹﮉ ﮊ ﮋ ﮌ ﮍ ﮎ ﮏ ﮐﮑ ﮒ ﮓ ﮔ ﮕ ﮖ ﮗﮘ ﮙ ﮚ ﮛ ﮜ ﮝ ﮞ ﮟ
ﮠ ﮡ ﮢ ﮣﮤ ﮥ ﮦ ﮧ ﮨ ﮩﮪ ﮫ ﮬ ﮭ ﮮ ﮯ ﮰ ﮱﱸ
“O you who have believed, prescribed for you is legal retribution for those murdered - the free for the free, the slave for the slave,
and the female for the female. But whoever overlooks from his brother anything, then there should be a suitable follow-up and payment to
him with good conduct. This is an alleviation from your Lord and a mercy. But whoever transgresses after that will have a painful punishment.”
[Al-Baqarah, 2:178]
Then Allah, the Most Exalted, says, clarifying this great principle in criminal
law,
ﱹﯔ ﯕ ﯖ ﯗ ﯘ ﯙ ﯚ ﯛﱸ
“And there is for you in legal retribution [saving of] life, O you [people]
of understanding, that you may become righteous.” [Al-Baqarah, 2:179]
There are a few points we would like to mention regarding this Quranic principle:
The first point: If one looks at the world’s countries, whether the majority
is Muslim or non-Muslim, he will find that the rate of murder in countries which
apply the death penalty is a lot less, as some scholars pointed out. They said the
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reason for this is that, legal retribution (Qisās) deters people from the crime of killing, as Allah mentions in the āyah mentioned previously. As for what the enemies
of Islam claim, that Qisās goes against what wisdom dictates, because it decreases
the number of people in society, by killing the second person after the first person
is killed, and that he should be punished with other than death, such as incarceration, and that he may have more children while he’s in jail, and thus the population
will increase, etc. All of this is completely baseless, and is void of wisdom. This is
because incarceration does not deter people from killing. If the punishment does
not deter a person, then foolish people will increase in their killings, and the society’s population will decrease as murder increases.”
The second point is regarding Allah’s statement, in this definitive Quranic
principle:
ﱹﯔ ﯕ ﯖ ﯗﱸ
“And there is for you in legal retribution [saving of] life.” [Al-Baqarah,
2:179]
Life is the most precious thing a human naturally cherishes. There is no way
that remaining alive can be the same as the death penalty in deterring a person
(from killing). The wisdom behind this is to assure the family of the murdered that
the judicial system will seek retaliation for them against those who transgressed
against their murdered family member. Allah, the Most Exalted, said,
ﱹﮝ ﮞ ﮟ ﮠ ﮡ ﮢ ﮣ ﮤ ﮥ ﮦ ﮧ ﮨ ﮩ ﮪ ﮫﱸ
“ And whoever is killed unjustly - We have given his heir authority, but
let him not exceed limits in [the matter of] taking life. Indeed, he has been
supported [by the law].” [Al-Isrā’, 17:33]
This is to prevent the family of the murdered to seek retaliation from the murderer by themselves, because this will result in a war between two large groups (the
family of the murderer and the family of the murdered), and killing will increase.
The third point is regarding the word hayaah, or life, which is mentioned in
this Quranic principle,
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ﱹﯔ ﯕ ﯖ ﯗﱸ
“And there is for you in legal retribution [saving of] life.” [Al-Baqarah,
2:179]
The meaning is: In legal retribution is, for you, saving the life of your souls.
This deters people from killing others. If Qisās (legal retribution) is not acted
upon, people will not be deterred (from committing murder). This is because the
greatest thing people want to avoid is death. If the murdered knows that he will be
saved from death, he will murder freely, belittling the other punishments.
If one was left to seek revenge, as they used to do in the pre-Islamic days of
ignorance, then killing will only increase and would be continuous, as previously
mentioned. Thus, the legislation of Qisās leads to a great life, for both parties.
The fourth point is to look at how this Quranic principle ends with the words:
ﱹﯘ ﯙﱸ
“ O you [people] of understanding.” [Al-Baqarah, 2:179]
This makes one reflect on the wisdom of the legislation of qisās. It is a call
to the people of understanding, which indicates that the wisdom of Qisās cannot
be understood except by people with correct understanding. This is because at first
glance, it seems like a punishment equivalent to the crime, because qisās involves
another affliction. However, upon contemplation, one realizes that it is a form of
life and not an affliction, due to the aforementioned reasons.
Then Allah says,
ﱹﯚ ﯛﱸ
“that you may become righteous” [Al-Baqarah, 2:179]
to complete the wisdom (behind this legislation). Meaning, so that you may
become God fearing, so that you do not transgress the boundaries of justice when
seeking revenge.
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The Twentieth Principle
ﱹﮎ ﮏ ﮐ ﮑ ﮒ ﮓ ﮔﮕﱸ
“And he whom Allah humiliates - for him there is no bestower of honor.”
This is a definitive principle regarding justice and compensation. Reflecting
on it affects the believer in his perception of what he sees, what he reads of history, and the changing of times which people experience, whether at an individual
level or a community level. It is the Quranic principle which is taken from Allah’s
statement,
ﱹﮎ ﮏ ﮐ ﮑ ﮒ ﮓ ﮔﮕﱸ
“And he whom Allah humiliates - for him there is no bestower of honor.”
[Al-Hajj, 22:18]
Perhaps mentioning the entire āyah in which this principle is mentioned will
show us the clearest form of humiliation a person can experience, which makes a
human descend from his honorable position. Allah, the Most Exalted, says,
ﱹﭳ ﭴ ﭵ ﭶﭷﭸﭹﭺﭻﭼﭽﭾﭿﮀﮁﮂﮃﮄﮅﮆﮇ
ﮈﮉﮊﮋﮌﮍﮎﮏﮐﮑﮒﮓﮔﮕﮖﮗﮘﮙ ﮚﱸ
“Do you not see that to Allah prostrates whoever is in the heavens
and whoever is on the earth and the sun, the moon, the stars, the mountains, the trees, the moving creatures and many of the people? But upon
many the punishment has been justified. And he whom Allah humiliates for him there is no bestower of honor. Indeed, Allah does what He wills.”
[Al-Hajj, 22:18]
Did you realize, after reciting this noble āyah, that the greatest form of honor
for a person is to believe in the oneness of his Lord and to worship Him alone?
This is translated into prostrating to His Lord and humbling himself to his Master,
Creator, and Sustainer; He who controls the person’s happiness, salvation, and
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success. He does this while admitting to Allah’s right, hoping in His favors, and
fearing His punishment.
Notice how Allah describes this punishment by saying,
ﱹﮎ ﮏ ﮐﱸ
“And he whom Allah humiliates.”
He did not say, “And he whom Allah punishes”. This is because – and Allah
knows best – “that humiliation is a disgrace and a belittlement, which is a level
higher than feeling the pain of punishment. A noble man may get punished, but he
is not humiliated.”
Associating partners with Allah (shirk) is the greatest form of self-humiliation,
and causes one’s soul to delve into the pits of disgrace. There is another form of
self-humiliation, which is less than shirk, but its effect on disgracing the person
and humiliating him is quite clear. It is the disgrace of sins, and the humiliation the
person gains from it.
Ibn Al-Qayyim, may Allah have mercy on him, says, clarifying some of the
meanings of this definitive Quranic principle, while discussing some of the evil
effects of sins, “And from them (i.e. the evil effects of sins) is that sins are a cause
of the servant’s dishonor before his Lord. When the servant becomes dishonorable
in the eyes of his Lord, then no one can honor him; as Allah, the Most Exalted,
said,
ﱹﮎ ﮏ ﮐ ﮑ ﮒ ﮓ ﮔﮕﱸ
‘And he whom Allah humiliates - for him there is no bestower of honor’
If people appear to honor them due to their need for them, or out of fear of
their evil, then they are the most belittled and dishonored things in their hearts…”
Then he said, when discussing some of the consequences of sins, “That Allah removes his awe from the hearts of the creation, and he becomes disgraceful in their
eyes. They belittle him, as he belittled the command of Allah. Based on the level
of the servant’s love to Allah, people will love him. Based on the level of his fear
of Allah, people will fear him. Based on his reverence of Allah and His bound86

aries, people will revere him! How can a servant transgress against the rights of
Allah and not expect people to transgress against his rights?! How can he belittle
the rights of Allah, and (not expect that) Allah will make him belittled before the
people?! How can he belittle the acts of disobedience and not expect the creation
to belittle him?!
Allah, the Most Exalted, shows this in His Book when He mentions the
consequences of sins, and that He has made the people of sins fall back (into error)
for what they earned, that He has covered their hearts and sealed them due to their
sins, that He left them as they have left Him, that He dishonored them as they dishonored His religion, and He abandoned them as they abandoned His commands.”
The meaning understood from this principle,
ﱹﮎ ﮏ ﮐ ﮑ ﮒ ﮓ ﮔﮕﱸ
“And he whom Allah humiliates - for him there is no bestower of honor.”
is that whomever Allah honors to obey Him and submit to His laws, outwardly
and inwardly, then He is the most honorable and noble, even if the hypocrites or
disbelievers think otherwise; as those whom Allah made blind to the truth from the
hypocrites and those similar to them said,
ﱹﮊ ﮋ ﮌ ﮍ ﮎ ﮏ ﮐ ﮑ ﮒﮓ ﮔ ﮕ ﮖ ﮗ ﮘ ﮙ ﮚ
ﮛﱸ
“They say, ‘If we return to al-Madinah, the more honored will surely
expel therefrom the more dishonored.’ And to Allah belongs [all] honor, and
to His Messenger, and to the believers, but the hypocrites do not know.” [AlMunāfiqūn, 63:8]
Yes! By Allah, they do not truly know who the people of honor are!
I conclude my discussion on this definitive Quranic principle with an amazing
quote by Shaykh Al-Islam Ibn Taymiyyah. He said,
“Honor lies in remaining upright (upon the religion). Allah, the Most Exalted,
did not honor His servant with an honor greater than doing what He loves and is
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pleased with. This is obeying Him and obeying His Messenger, taking His allies
as His own allies, and taking His enemies as his own enemies. Those are the allies
of Allah, whom Allah says regarding,
ﱹﭑ ﭒ ﭓ ﭔ ﭕ ﭖ ﭗ ﭘ ﭙ ﭚﱸ
‘Unquestionably, [for] the allies of Allah there will be no fear concerning
them, nor will they grieve.’” [Yūnus, 10:62]
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The Twenty-First Principle

)(ﭲ ﭳ ﭴ ﭵ ﭶ ﭷ ﭸ ﭹ

“O you who have believed, fear Allah and be with those who are true.”
This is a definitive Quranic principle related to interacting with the Creator as
well as interacting with the creation. This principle is like a lifeboat and is considered amongst the main pillars of social life. The one who is guided by this principle, for them, this is a sign of goodness and strong determination and a testament
of their intellectual prowess.
This definitive principle was mentioned after a long story about struggle, as
well as tribulations the Prophet (may Allah’s praise and peace be upon him) and
his companions faced while serving the religion. This is mentioned at the end of
Surat Al-Tawbah. Allah, the Most Exalted, said,
ﱹﯙ ﯚ ﯛ ﯜ ﯝ ﯞ ﯟ ﯠ ﯡ ﯢ ﯣ ﯤ ﯥ ﯦ ﯧ
ﯨﯩﯪﯫﯬﯭﯮﯯﯰﯱﯲﯳﯴﯵﱸ
“Allah has already forgiven the Prophet and the Muhajireen and the
Ansar who followed him in the hour of difficulty after the hearts of a party of
them had almost inclined [to doubt], and then He forgave them. Indeed, He
was to them Kind and Merciful. And [He also forgave] the three who were
left behind [and regretted their error] to the point that the earth closed in on
them in spite of its vastness and their souls confined them and they were certain that there is no refuge from Allah except in Him. Then He turned to them
so they could repent. Indeed, Allah is the Accepting of repentance, the Merciful. O you who have believed, fear Allah and be with those who are true.”
[At-Tawbah, 9:117-119]
The message this principle carries in this context is that these people whom
Allah forgave – the Prophet (may Allah’s praise and peace be upon him), those
who were with him in this struggle and the three who stayed behind – are the leaders of the truthful, therefore we must follow them.
89

When you ponder over how this principle was mentioned after the aforementioned āyāt, you will understand that truthfulness is more than just truthfulness in
speech! Rather, it includes truthfulness in speech, actions, and all circumstances.
This is what the Prophet (may Allah’s praise and peace be upon him) embodied,
both before and after receiving revelation.
Since the Prophet (may Allah’s praise and peace be upon him) was truthful
in speech and fulfilled his commitments before receiving Prophethood, he was
know known as the Truthful and the Trustworthy. This led to many of the rational
polytheists to accept Islam readily, since they knew that a man who would not lie
about people would surely not lie about Allah!
Many may think that this Quranic principle is talking about being truthful
in speech only. However, if one were to ponder over the context of this principle
within these āyāt will understand that it includes being truthful in speech, actions
and all circumstances, as we mentioned before.
Being truthful has praiseworthy results and is proof of sound intellect, good
conduct, and a pure soul.
It would’ve been enough that being truthful prevents one from the evil of lying and resembling the hypocrites! Add to that what one gains from being truthful,
such as honor, bravery, and dignity. When we reflect on the story of the three men
who stayed behind in the Battle of Tabuk, we will truly recognize the fruits of being truthful and the bitterness of lying, even if they are not instantaneous.
These āyāt praise truthfulness and express admiration for the ones who are
truthful. The truthful one is going down the path of the Prophets and Messengers,
whom Allah has praised in multiple places in the Quran as people who are truthful in their promises and their speech. The truthful are helped by Allah and given
victory. Allah defends them from unimaginable sources. In fact, the one defending
him may even be his own enemy, such as in the case of Yusuf (may Allah’s praise
and peace be upon him) and the governor’s wife. She said,
ﱹﯸ ﯹ ﯺ ﯻ ﯼ ﯽ ﯾ ﯿ ﰀ ﰁﱸ
“Now the truth has become evident. It was I who sought to seduce him,
and indeed, he is of the truthful.” [Surah Yusuf, 12:51]
The truthful one is on a path that will lead him to Paradise. The Prophet (may
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Allah’s praise and peace be upon him) said, “Adhere to the truth, for truth leads
to virtue and virtue leads to Paradise, and the man who continues to speak
the truth and endeavours to tell the truth is eventually recorded as truthful
with Allah.”(1)
The truthful ones are the ones who will be saved on the day of judgement,
when we will all face our Lord. Allah said,
ﱹﯼ ﯽ ﯾ ﯿ ﰀ ﰁ ﰂﰃ ﰄ ﰅ ﰆ ﰇ ﰈ ﰉ ﰊ ﰋ ﰌﰍ ﰎ ﰏ ﰐ ﰑ ﰒﰓ ﰔ ﰕ
ﰖﱸ
“Allah will say, “This is the Day when the truthful will benefit from their
truthfulness.” For them are gardens [in Paradise] beneath which rivers flow,
wherein they will abide forever, Allah being pleased with them, and they with
Him. That is the great attainment.” [Surah Al-Maidah, 5:119]
The truthful ones are those who will receive the forgiveness of Allah and a
great reward that Allah has prepared for them. Allah said,
: إىل قوله،ﱸ...ﱹﮢ ﮣ ﮤ ﮥ ﮦ ﮧ ﮨ ﮩ ﮪ
ﱹﯛ ﯜ ﯝ ﯞ ﯟ ﯠﱸ
“Indeed, the Muslim men and Muslim women, the believing men and
believing women, the obedient men and obedient women, the truthful men
and truthful women…for them Allah has prepared forgiveness and a great
reward.” [Surah Al-Maaidah, 33:35]
After all this, it is very sad and painful to see Muslims blatantly violating this
principle. How many Muslims lie? How many of them break their promises? How
many of them don’t fulfill their obligations?
Amongst Muslims, there are those who bribe their way out of responsibilities
at work. Others who have no qualms forging contracts and other official documents.
They have tarnished the image of Islam through their actions that are diametrically opposed to Islam, which stands for truth. If only they would ponder over the
1) Saḥīḥ Al-Bukhāri, no. 5743, and Muslim, no. 2607.
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story related by Abu Sufyān (may Allah be pleased with him), before he accepted
Islam. A letter had arrived from the Prophet (may Allah’s praise and peace be upon
him) for Heraclius. Heraclius asked, “Is there anyone from the people of this man
who thinks that he is a Prophet. People said, “Yes.” So, I was called along with
a few others from the Quraish. We were admitted to Heraclius and he seated us
before him. He asked, “Which of you has closer kinship with the man who thinks
that he is a prophet?” Abu Sufyān said, “I.” So, they seated me in front of him and
kept my companions behind me. Then, he called his interpreter and said to him,
“Tell them that I am going to ask this fellow (i.e. Abu Sufyān) about the man who
thinks that he is a Prophet. It he tells me a lie, then refute him.’ Abu Sufyan told
(the narrator), “By Allah, if there was not the fear that falsehood would be imputed
to me, I would have lied.”(1)
Reflect on this story. Of how this polytheist avoided lying, since he perceived
that to be shameful and a trait that is not befitting of a man who knows the greatness of truthfulness and the ugliness of lies. Even the Arabs before the advent of
Islam considered lying to be among the worst of traits.
How do those who lie compare to this? They have belittled lying and have
even gone further by incorporating the customs of disbelievers pertaining to lying, such as those who partake in April fool’s! They may even claim that it’s just
a white lie, without realizing that all lies are dark and evil, except that which our
Shariah has allowed. It is pertinent that parents and teachers instill in their children
this noble characteristic of being honest and hating lies, while being role models
themselves.

1) Reported by Al-Bukhari, no. 7, and Muslim, no. 74.
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The Twenty Second Principle
)(ﮙ ﮚ ﮛ ﮜ ﮝ ﮞ ﮟ ﮠ ﮡ ﮢ
“Indeed, he who fears Allah and is patient, then indeed, Allah does not allow
to be lost the reward of those who do good.”
This definitive principle relates to our interactions with the Creator as well
as our interactions with His creation. This principle is a refuge for those whose
actions are not valued by others.
This principle was mentioned in the story of Yusuf (may Allah’s praise and
peace be upon him), when his brothers entered his court and said,
ﱹﭪ ﭫ ﭬ ﭭ ﭮ ﭯ ﭰ ﭱ ﭲ ﭳ ﭴ ﭵ ﭶ ﭷﭸ ﭹ ﭺ ﭻ
ﭼ ﭽﱸ
“‘O ‘Azeez, adversity has touched us and our family, and we have come
with goods poor in quality, but give us full measure and be charitable to us.
Indeed, Allah rewards the charitable.’ He said, ‘Do you know what you did
with Joseph and his brother when you were ignorant?’ They said, ‘Are you indeed Joseph?’ He said ‘I am Joseph, and this is my brother. Allah has certainly favored us. Indeed, he who fears Allah (i.e. has Taqwa) and is patient, then
indeed, Allah does not allow to be lost the reward of those who do good.’”
[Surat Yusuf, 12:88-90]
What is Taqwa? And what is patience?
We may have memorized definitions for Taqwa and patience. However, when
one of us faces a situation that requires patience, we either fail in implementing it,
or have glaring shortcomings.
It is not expected that a person will be perfect and not sin, however, many fail
at achieving Taqwa and practicing patience when matters get difficult.
We all know that Taqwa is fulfilling the commandments of Allah and avoiding
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what He has commanded us to leave off. We also realize that it requires patience
and perseverance. But the true success is in implementing these two concepts at
the very onset.
This principle has many practical applications in the life of a believer, and
many examples are also present in the Quran. Some of these examples include:
1. What Ibn Taymiyyah said commenting on this story, “After Yusuf (may
Allah’s praise and peace be upon him) was treated unjustly, he was further tested
with someone calling him to adultery and seducing him. He evaded these temptations and preferred going to prison instead of committing adultery. He preferred
the punishment of this world instead of facing the wrath of Allah.”
Ibn Taymiyyah then commented on how Yusuf (may Allah’s praise and peace
be upon him) was tested with his brothers and how he faced two types of harm
which he endured with Taqwa and patience.
The first harm was the injustice of his brothers towards him, which led him to
be falsely enslaved after having been a free man.
The second harm was the injustice he faced from the wife of the governor
which forced him to choose being imprisoned.
Ibn Taymiyyah continued showing the moderation of this Quranic principle,
saying, “This should also be the state of a believer who when forced to commit
disbelief and sinful acts will avoid them even if he faces harm and punishment as
a consequence of that. He will rather face imprisonment or be exiled from his land
as the Muhajiroon (the Emigrants) had done, when they chose to leave their lands
instead of leaving their faith despite being tortured and punished.”
2. Another example of this Quranic principle is training yourself to have
Taqwa and being patient with the desire to look at images, which corrupts the
hearts of many people due to them attaching themselves to these images, whether
they are live or static.
This tribulation is even greater in our times because of how widespread pictures have become, along with how easy it has become to enhance and edit them,
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more so than any previous time. It has become very easy to access unlawful pictures through the internet and various other means.
Therefore, it is incumbent upon the believer who wants good for himself to
have Taqwa of his Lord and strive to stay away from these unlawful pictures. The
believer realizes that the light of belief as well as the tranquility that Allah will
place in his heart will be greater than any satisfaction he will attain from these
pictures.
3. Another example of this great Quranic principle is when a person who has
been blessed by Allah is faced with those who envy him for those blessings. Due
to this envy this person may face all sorts of verbal and physical harm. This is what
happened with one of the sons of Adam (may Allah’s praise and peace be upon
him) when his brother envied him for Allah’s acceptance of his sacrifice while his
own was rejected. This is also what happened between Yusuf (may Allah’s praise
and peace be upon him) and his brothers. This may also occur between colleagues
at work.
This type of envy usually occurs when people share leadership roles or wealth,
if one of them receives more than the other, since each wants to ensure that the
other doesn’t receive more than them.
The one who faces this test should remember this Quranic principle and
should remember what Allah said,
ﱹﯩ ﯪ ﯫ ﯬ ﯭ ﯮ ﯯﱸ
“And if you are patient and fear Allah, their plot will not harm you at
all.” [Surah Aal-Imran, 3:120]
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The Twenty Third Principle
ﱹﯥ ﯦ ﯧ ﯨﱸ
“And enter houses from their doors.”
This Quranic principle was mentioned when talking about a custom the Arabs
had during Jahiliyyah (Pre-Islam). If they had entered into the state of Ihram, they
would not enter the houses through their doors, thinking that it was more virtuous
to do so. Allah informed them that it was not virtuous since Allah did not legislate
that act for them. Allah said,
ﱹﮮ ﮯ ﮰ ﮱ ﯓ ﯔ ﯕ ﯖ ﯗ ﯘ ﯙ ﯚ ﯛ ﯜ ﯝ ﯞ ﯟ ﯠ
ﯡ ﯢ ﯣ ﯤ ﯥ ﯦ ﯧ ﯨ ﯩ ﯪ ﯫ ﯬ ﯭﱸ
“They ask you, [O Muhammad], about the new moons. Say, ‘They are
measurements of time for the people and for Hajj.’ And it is not righteousness
to enter houses from the back, but righteousness is [in] one who fears Allah.
And enter houses from their doors. And fear Allah that you may succeed.”
[Surah Al-Baqarah, 2:189]
Apart from the obvious situation that this āyah was revealed for, there are
many other examples for this great Quranic priniciple. These include:
1. The worship of Allah, since it is the path that leads to Allah. Therefore,
whoever wishes to reach Allah, he must follow the path that leads him to Allah.
This is the path of the Prophet (may Allah’s praise and peace be upon him).
Whoever does an act of worship not legislated by Allah or His Messenger
(may Allah’s praise and peace be upon him), has not followed this principle, since
he has innovated in the religion, due to which his actions will be rejected.
2. What is also understood from this principle is that every matter should be
approached through proper means, i.e. ‘their doors’. This is generally the shortest
way to get to the intended matter. To do this, one must know all the means and
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tools required, so that he may adhere to the shortest and easiest way possible,
which will also be the most successful. This applies to all matters, theoretical and
practical, religious and non-religious.
3. Another area this principle applies to is that of seeking knowledge, religious or secular, as well as seeking sustenance. Any path that one undertakes
or any act that one does, if it is done through the proper channels, then it will be
successful. Allah said,
ﱹﯥ ﯦ ﯧ ﯨﱸ
“And enter houses from their doors.” [Surah Al-Baqarah, 2:189]
The greater the sought-after thing is, the more imperative it is to look for the
best way to attain it.
4. Another example of this principle is one’s communication with people.
The āyah guides the believer to take the appropriate path in communication. One
must therefore say the right thing, in the correct way, at the right time, while knowing the nature of the person he is communicating with.
If a person is addressing an important individual then he needs to address him
in a way befitting that individual, not in a way that he communicates with regular
people. One must use wisdom in doing so, and whoever has been gifted with wisdom has been given something very virtuous.
5. Another example of this principle is using the appropriate methods when
solving social and family issues. One must also know the correct solutions to these
problems, after identifying and studying them. All of these are teachings we derive
from this great āyah. Whoever goes against these teaching will face bigger problems, which will be very complex to resolve.
We must seek ways to solve the problems we face through the guidance we
receive from the Book of Allah and the way of His Prophet (may Allah’s praise
and peace be upon him). We must do so while being certain that that is the best
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way to solve problems. Allah said,
ﱹﭟ ﭠ ﭡ ﭢ ﭣ ﭤ ﭥﱸ
“Indeed, this Qur’an guides to that which is most suitable.” [Surah Al-Israa, 17:9]
It is the most suitable in everything; in matters related to theology, rulings
regarding the lawful and unlawful, social issues, as well as economic and political
issues. The problem lies with us, since we do not seek the answers and solution
from the Quran. We don’t ask Allah to help us understand the Quran, and to be
guided by its guidance.
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The Twenty Fourth Principle
ﱹﮠ ﮡ ﮢ ﮣ ﮤﱸ
“And those who strive for Us - We will surely guide them to Our ways.”
This principle came at the end of Surat Al-’Ankabūt. It starts with Allah’s
statement,
ﱹﮡ ﮢ ﮣ ﮤ ﮥ ﮦ ﮧ ﮨ ﮩ ﮪ ﮫ ﮬ ﮭ ﮮ ﮯ ﮰ ﮱ ﯓ ﯔ ﯕ ﯖ
ﯗ ﯘ ﯙ ﯚﱸ
“Alif, Lām, Meem. Do the people think that they will be left to say, ‘We
believe’ and they will not be tried? But We have certainly tried those before
them, and Allah will surely make evident those who are truthful, and He will
surely make evident the liars.” [Al-’Ankabūt, 29:1-3]
It’s as if concluding Surat Al-’Ankabūt with this Quranic principle,
ﱹﮠ ﮡ ﮢ ﮣ ﮤﱸ
“And those who strive for Us - We will surely guide them to Our ways”
[Al-’Ankabūt, 29:69]
is an answer to a question which the believer may pose as he recites the
beginning of Surat Al-’Ankabūt, which establishes a religious reality and a divine
law regarding calling to Allah. The question (he poses) is, what’s the way out of
these trials mentioned in the beginning of Surat Al-’Ankabūt? The answer comes
at the end of the Surah. It is this definitive Quranic principle,
ﱹﮠ ﮡ ﮢ ﮣ ﮤﱸ
“And those who strive for Us - We will surely guide them to Our ways.”
[Al-’Ankabūt, 29:69]
Thus, one must strive and be sincere. Then, he will receive guidance and
success, by the will of Allah.
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Whoever wants to follow a path must first know its hardships so that he can
have a proper outlook. The same goes for the path of calling to Allah. It was never
and will never be full of roses. Rather, it is a path full of hardships.
This is because īmān is not just a word that is uttered. Rather, it is a reality and
requires responsibilities. It is a trust with heavy tasks and a struggle which requires
patience and perseverance. It is not enough for people to say, “We believed!” They
will not be left to make this claim until they are exposed to tribulations, remain
steadfast through them, and leave them with pure hearts. This tribulation is like
the fire which purifies gold and removes the cheap elements that are attached to it.
Once you realize the relationship of this Quranic principle mentioned at the
end of Surat Al-’Ankabūt,
ﱹﮠ ﮡ ﮢ ﮣ ﮤﱸ
“And those who strive for Us - We will surely guide them to Our ways”
[Al-’Ankabūt, 29:69]
to the beginning of the Surat, you will realize that this principle has a great
influence in the field of da’wah. It clearly shows that whoever seeks guidance and
success, which is easy in the path of Da’wah, then he must fulfill the two great
pillars which are understood from this principle:
1. The first pillar is exerting effort and struggling to reach this goal which the
human seeks on his journey to Allah.
2. The second pillar is being sincere to Allah, because Allah says,
ﱹﮠ ﮡ ﮢﱸ
“And those who strive for Us.” [Al-’Ankabūt, 29:69]
Thus, their struggle is not to give victory to themselves or their people over
another group. It is not for a worldly gain or to gain a high position. Rather, it is a
struggle for the sake of Allah, the Most Exalted.
This pillar of sincerity is specifically mentioned here, even though it is a
condition for every deed, because the Dā’ee (i.e. caller to Allah) might be motivated
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to make daw’ah or do any beneficial deed for other reasons, such as seeking fame
which another da’ee has gained, or a fortune which a certain speaker has gained.
This is why this pillar, which is essential to every deed, is specifically mentioned
here. There is another wisdom for mentioning this pillar. A person may. start off
sincere, but soon, the heat of sincerity fades out in his heart once he sees what the
souls desires, such as material gain, high status, high positions, self-honor, and the
desire to boast. This is why it is not surprising that this essential foundation (of
sincerity) is mentioned in this great topic of striving and struggling for the sake of
Allah.
There are cases when the Muslims need to remember this Quranic principle,
ﱹﮠ ﮡ ﮢ ﮣ ﮤﱸ
“And those who strive for Us - We will surely guide them to Our ways.”
[Al-’Ankabūt, 29:69]
Whoever has old and sick parents is in need of remembering this principle.
Whoever is seeking knowledge and the path starts seeming a bit long needs to
reflect on the meaning of this principle.
Whoever dedicates some of his time to guide the youth and to teach the young
Muslim generation the Book of Allah and starts feeling lazy and bored, then he is
in dire need of reflecting on this principle.
In general, anyone who dedicates himself to a good deed, whether its benefit
reaches him alone, or reaches others, then he must frequently reflect on this
principle; for indeed, it is a healing medicine for those who are on the journey to
their Lord. A believer will forget all the hardships that he faces once he places his
foot on the doorstep of Paradise.
May Allah make me, you, our parents, and our descendants from the people
of Paradise, and from those who invite to it.
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The Twenty Fifth Principle
.ﱹﭣ ﭤ ﭥ ﭦ ﭧﱸ
“And We do not send the signs except as a warning.”
This is a principle which relates to understanding the universal laws of Allah
regarding nations and societies.
The scholars of tafsīr differed in explaining what is intended by “the signs”,
or āyāt (mentioned in this āyah), which our Lord, the Most Exalted, sends. Some
said it is death which becomes widespread due to a plague or disease. Others said
they are the miracles of the Messengers which Allah, the Most Exalted, scares the
disbelievers with. Others said they are the (Quranic) āyāt of punishment which
scare one from committing sins.
We see that when Imam Ibn Khuzaimah narrated the ḥadeeths related to the
eclipse, he gave them the following title, “A chapter mentioning the narration
which proves that the eclipses (of the sun and the moon) are things that Allah
scares His slaves with. Allah said,
.ﱹﭣ ﭤ ﭥ ﭦ ﭧﱸ
‘And We send not the signs except as a warning.’” [Al-Isrā’, 17:59]
All of these various statements show that the signs are not confined to one
thing. What the scholars of the Salaf mentioned are just examples of these signs.
They did intend to confine these signs to just one type. This was a habit of the Salaf
when it came to giving a tafsīr (i.e. an explanation) of such topics.
What’s important is that the believers reflect on the wisdom of Allah in
sending these signs, which is scaring (His slaves), so that the person can be scared
and fearful of being struck by punishment.
Qatadah said, explaining this Quranic principle, “And We send not the signs
except as a warning,” [Al-Isrā’, 17:59], “Indeed, Allah scares people with what
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He wills of signs, so that they may reflect, remember, or return (to Allah). It was
mentioned to us that Kufa shook during the time of Ibn Mas’ūd. So, he said, ‘O
people! Indeed, your Lord wants you to please Him, so please Him!’”
Ibn Abī Shaybah reported in his Musannaf that the earth shook during the time
of ‘Umar, to the extent that the couches shook. This happened while ‘Abdullah ibn
‘Umar was praying, and he didn’t realize. He said, “So, Umar gave a speech and
said, ‘If this happens again, I will leave you.’”
All of these statements from the Salaf in explaining the meaning of this āyah
emphasize that the greatest reason for sending these signs is scaring the servants of
Allah, and discouraging them from the sins they are committing, so that they may
return to their Lord who sent them these signs and warnings. If they do not return,
then this is a sign of the harshness of their hearts, we seek Allah’s refuge.
Even though the meaning of this Quranic principle is clear, it is unfortunate
that one reads or hears some journalists or speakers in the media who mock or
belittle these clear, Islamic meanings! They want to confine the cause of these
earthquakes, floods, and hurricanes to natural causes. This is a great error!
We do not negate that earthquakes have known geological causes, and that
there are scientific explanations for floods and hurricanes. But the question which
poses itself is, who commanded the earth to shake? Who commanded the water
to increase more than normal in some areas? Who commanded the winds to blow
at such high speeds? Isn’t it Allah?! Doesn’t the One who sent these matters want
from His servants to humbly submit to Him, so that He perhaps may remove these
disasters?!
When such people give such cold, scientific explanations, what will they do
with what Al-Bukhari and Muslim reported, that A’isha, the Prophet’s wife (may
Allah be pleased with her) said: “The Prophet (may Allah’s praise and peace be
upon him) used to say when the winds would blow strongly, ‘O Allah, I beg of You
for its good and the good of that which it contains and the good of the purpose for
which it has been sent; and I seek Your Refuge from its evil and the evil of that
which it contains and the evil of the purpose for which it has been sent.’”
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She also said, “When it seems like its about to rain (due to the clouds, thunder,
and lightning), his face would change in color. He would exit and enter, turn away
and come back. If it rains, his distress would be removed. I would know this from
his face. So, I asked him (why he does this). He said, ‘Perhaps, A’ishah, the matter
is as the people of ‘Aad said to him,
ﱹ ﮇ ﮈ ﮉ ﮊ ﮋ ﮌ ﮍ ﮎ ﮏﱸ
(And when they saw it as a cloud approaching their valleys, they said,
‘This is a cloud bringing us rain!)’”(1) [Al-Aḥqāf, 46:24]
How would such people answer Allah’s statement regarding the people of
Nūḥ,
ﱹﯞﯟﯠﯡﯢﯣﯤﯥﯦﯧﯨﯩﱸ
“Because of their sins they were drowned and put into the Fire, and they
found not for themselves besides Allah [any] helpers?!” [Nūḥ, 71:25]
As for what some people say, that there are countries who are greater in
sinning than these countries which have been struck by earthquakes, and there are
nations which are more corrupt than these nations that were struck with hurricanes,
then these are objections which should not be brought up to begin with. This is
because it’s as if they are objecting to the wisdom of Allah, the Most Exalted, in
His actions and decrees. Our Lord can decree what He wills, and He does what He
wills. Allah decrees the truth. Our Lord cannot be asked regarding what He does.
He has perfect wisdom and complete knowledge. These tribulations have secret
wisdoms which our minds cannot encompass or comprehend.

1) Reported by Al-Bukhari, no. 4551, and Muslim, no. 899, and the wording mentioned is from
Saḥīḥ Muslim.
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The Twenty Sixth Principle
ﱹﭟ ﭠ ﭡ ﭢ ﭣ ﭤ ﭥ ﭦﱸ
“If a disobedient one comes to you with information, investigate.”
This Quranic principle has a strong relationship to people’s lives. In this age
when news has become far-reaching, there is a greater need to remind people of it.
This noble Quranic principle came in the context of a list of many great
etiquettes mentioned in Surat Al-ḥujurāt, which Allah disciplines His servants
with. Allah, the Most Exalted, said,
ﱹﭟ ﭠ ﭡ ﭢ ﭣ ﭤ ﭥ ﭦ ﭧ ﭨ ﭩ ﭪ ﭫ ﭬ ﭭ ﭮ ﭯﱸ
“O you who have believed, if a disobedient one comes to you with
information, investigate, lest you harm a people out of ignorance and become,
over what you have done, regretful.” [Al-ḥujurāt, 49:6]
In one of the authentic qirā’āt (modes of recitation), amongst the seven qirā’āt,
the āyah reads,
﴾﴿فتثبتوا
“Verify.”
This qirā’ah clarifies the matter more. It commands all believers when they
hear news to do two things:
First: Investigate the authenticity of the news.
Second: Verify its reality.
Is there a difference between them? The answer is, yes; because the news may
be authentic, but one may not know its reality.
Let us clarify this with a story which occurred during the time of the Prophet
(may Allah’s praise and peace be upon him). When the Prophet (may Allah’s
praise and peace be upon him) left the masjid to take his wife Safiyyah to her
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house, two men saw him. So they started walking faster. He said, “Slow down. It
is Safiyyah.”(1)
If someone was to report that he saw the Prophet (may Allah’s praise and
peace be upon him) walking with a woman in the darkness of the night, he would
be truthful. But he did not realize the reality (that this woman was his wife). This
is the meaning of investigating.
We may face such a scenario one day. One of us may see a man walking to
his house while everyone else is walking to the masjid to pray. If one was to say
so-and-so entered his house while the prayer took place, his statement would be
correct. But did he investigate the reason? How would he know? The man may
have just arrived from travel and he already combined that prayer with the previous
prayer earlier (while traveling). So the current prayer isn’t even obligatory upon
him. Or he may have other valid excuses!
This is another example we may experience in Ramadan. One of us may see a
person drinking water or eating something during the day in Ramadan. If someone
was to report that so-and-so was eating or drinking (while the people were fasting)
he would be saying the truth. But did that person investigate the reality of the
matter? That person could have been traveling, and he wasn’t fasting from dawn,
so he continued breaking his fast, according to a group of scholars who allow this.
He may be sick. He may have forgotten (that he was fasting), and so forth.
This Quranic principle has other implications:
It dispraises being hasty in spreading news which one should not hasten to
spread. Our Lord, the Most Exalted, dispraised such people in His statement,
ﱹﮊ ﮋ ﮌ ﮍ ﮎ ﮏ ﮐ ﮑ ﮒﮓ ﮔ ﮕ ﮖ ﮗ ﮘ ﮙ ﮚ ﮛ ﮜ ﮝ ﮞ
ﮟﱸ
“And when there comes to them information about [public] security or
fear, they spread it around. But if they had referred it back to the Messenger
or to those of authority among them, then the ones who [can] draw correct
conclusions from it would have known about it.” [An-Nisā’, 4:83]
1) Reported by Al-Bukhāri, no. 3107, and Muslim, no. 2175.
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Once this matter becomes clear, it is unfortunate for a Muslim to see many
other Muslims not following this definitive Quranic principle,
ﱹﭢ ﭣ ﭤ ﭥ ﭦﱸ
“If a disobedient one comes to you with information, investigate.” [Alḥujurāt, 49:6]
The matter became worse with modern methods of communication, such as
mobile phones, the internet, and so forth!
The most dangerous type of lie that one can spread with these modern methods
of communication is lying against the Prophet, may Allah’s praise and peace be
upon him. How many fabricated ḥadīths and stories have been attributed to him!
Some of them are pure lies which cannot be attributed to a single human being, let
alone the noble Prophet, may Allah’s praise and peace be upon him.
The second most dangerous matter is being hasty in conveying words that
are attributed to the scholars; for the scholars are the heirs of the Prophet. People
await their statements, and follow their opinions. All of this (spreading ḥadīths and
statements of scholars without verification) is prohibited. If we were commanded
to investigate and verify regarding news in general, then the matter is even greater
when it comes to the Prophet (may Allah’s praise and peace be upon him) and his
heirs.
The same can be said when spreading news about Muslim rulers and other
important Muslim figures, people whose statements have an effect. It is obligatory
to verify and investigate before a person becomes regretful and regret is of no
avail.
The spouses also need to follow this Quranic principle with one another:
ﱹﭢ ﭣ ﭤ ﭥ ﭦﱸ
“If a disobedient one comes to you with information, investigate.” [Alḥujurāt, 49:6]
The parents need to follow it with their regards to their children, and the
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children need to follow it with regards to their parents.
Subḥānallāh (Exalted is Allah)! How many homes have been ruined due to
not following this Quranic principle!
One of the spouses may receive a message on his/her phone. If the man reads
his wife’s message he may rush to divorce her before investigating the reality of
this message. It may be a joke, and it may be serious. It may be someone with an
evil intent who sent it, or someone who sent it by mistake.
Likewise, a crazy message may be sent to the husband’s phone. It could be
serious or it could be a joke. The wife discovers it and accuses her husband of
cheating or something else. She rushes to ask for a divorce before she investigates
the reality of the matter.
If the spouses followed this Quranic principle, “investigate”, then none of this
would have happened.
If you look at the field of journalism or other media, you will be astonished at
how this etiquette is completely ignored. How many news reports have been based
on completely false information, or information that been taken out of proportion
such that the readers think it is something grave, when that’s not the case!
It is obligatory upon every believer who glorifies his Lord’s words to fear
his Lord, and to follow this Quranic etiquette mentioned in the noble Quranic
principle, “Investigate.”
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The Twenty Seventh Principle
ﱹﯼ ﯽ ﯾ ﯿ ﰀﱸ
“And whoever purifies himself only purifies himself for [the benefit of] his
soul.” [Fāṭir, 35:18]
This Quranic principle has great merit, because it has a great effect on the servant’s life and is strongly connected to that piece of flesh (i.e. the heart) which the
Prophet (may Allah’s praise and peace be upon him) said regarding: Its security is
a security for the entire body, and its corruption is a corruption for the entire body.
“Tazkiyah” can have two meanings:
The first meaning is purification, in both senses: the physical and the spiritual.
Physical purification is like cleaning one’s garment from filth. Spiritual purification is like purifying one’s heart with īmān and good deeds.
The second meaning is to increase or make something grow. They say his
wealth “zakā”, meaning it increased.
Both of these linguistic meanings are intended in Islam, because tazkiyah of
the soul encompasses two matters: purifying it from physical and spiritual impurities, and letting it grow by beautifying it with virtuous traits.
The believer is required to purify himself of faults, such as: showing off,
pride, lying, cheating, evil plotting, deception, hypocrisy, and other evil traits. He
is also required to beautify himself with virtuous traits such as honesty, sincerity,
humbleness, gentleness, giving sincere advise to the servants of Allah, having a
heart free of malice, jealousy, and other bad traits. If he purifies himself, he will
benefit himself and reap the fruits of this tazkiyah, and none of his good deeds will
go to waste.
Based on this, the Quranic āyāt command one to purify and refine one’s soul.
Allah, the Most Exalted, said,
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ﱹﯿ ﰀ ﰁ ﰂ ﰃ ﰄ ﰅ ﰆ ﰇﱸ
“He has certainly succeeded who purifies himself. And mentions the
name of his Lord and prays.” [Al-A’lā, 14-15]
He also said,
ﱹﭰ ﭱ ﭲ ﭳ ﭴ ﭵ ﭶ ﭷ ﭸﱸ
“He has succeeded who purifies it. And he has failed who instills it [with
corruption].” [Ash-Shams, 91:9-10]
Allah also mentioned this Quranic principle which we are discussing:
ﱹﯼ ﯽ ﯾ ﯿ ﰀﱸ
“And whoever purifies himself only purifies himself for [the benefit of]
his soul.” [Fāṭir, 35:18]
Whoever reflects on the Quranic texts will find that the Quran gives great
attention to purification of the soul. One of the greatest proofs for this is that the
longest list of oaths in the Quran – twelve consecutive oaths – is regarding the
purification of the soul, as we see in the beginning of Surat Ash-Shams.
This Quranic principle,
ﱹﯼ ﯽ ﯾ ﯿ ﰀﱸ
“And whoever purifies himself only purifies himself for [the benefit of]
his soul” [Fāṭir, 35:18]
clearly shows that the greatest effect of this purification is the effect caused
on that person’s soul. This principle implies the following severe warning: If you
do not purify your soul – O servant of Allah – then the one who will be harmed the
most by abandoning this purification is yourself.
This Quranic principle is pertinent to every Muslim who hears it, and it is
even more pertinent to the Da’ee and student of knowledge. This is because people
look up to them more, mistakes that occur from them have a greater impact, and
the criticisms they receive are more severe. His da’wah needs to be through his
actions before his words.
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Due to the great status of purifying one’s soul has in the religion, the scholars
and authors of Islamic creed emphasized this matter in various ways. The Imams
of this religion explicitly mentioned this, because there is a strong relationship
between one’s actions and beliefs. The apparent actions are closely related to one’s
inner beliefs. Any deviance in behavior is due to a deficiency in one’s īmān. So
behavior (or action) and belief are connected. Likewise, there are characteristics
and behaviors which are from the branches of īmān.
This is why when some people thought purification of the soul is an easy matter, they had many contradictions, and there was a major disconnection between
their knowledge and their action.
The question that comes to mind when we discuss this Quranic principle is,
How do we purify our souls? The answer to this question is very long, but I will
briefly mention the most important ways to purify one’s soul. This includes:
- Worshipping Allah alone, and having a strong reliance upon Him.
- Frequently reciting the Quran and reflecting on its meanings.
- Frequently remembering Allah.
- Being consistent with the obligatory prayers, and praying the night prayer,
even if it’s a little.
- Taking account of oneself from time to time.
- Making the Hereafter present in your heart.
- Remembering death, and visiting the graves.
- Reading the stories of the pious.
Likewise, the wise person must be aware of the things that hinder him from
following these methods. The heart which intends to follow these methods and is
occupied with what hinders them is one heart, and it cannot be divided!
Thus, it is not enough for a person to follow these methods. Rather, he must
also avoid what hinders them, such as looking at what is prohibited, listening to
what is prohibited, speaking about things that do not concern him, let alone things
that Allah has prohibited!
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The Twenty Eighth Principle
ﱹﮍ ﮎ ﮏ ﮐﱸ
“And do not depreciate for mankind (the value) of their things.”
This is a Quranic principle which is related to people’s lives, whether its their
financial transactions – and this is the context in which it came – or their evaluation of people or work, as we will clarify.
This noble Quranic principle was mentioned three times in the Book of Allah,
all of them were in the story of Shu’aib, may Allah’s greatest peace and blessings
be upon him and our Prophet.
It is known that from the matters which Shu’aib warned his people from was
giving people less than what is due by cheating on the scale, for this was a common practice amongst his people.
If you reflect on this Quranic principle,
ﱹﮍ ﮎ ﮏ ﮐﱸ
“And do not depreciate for mankind (the value) of their things.” [AshShu’araā’, 26:183]
you will find that it came after the general prohibition of reducing weight and
volume (when selling). Thus, it is a general rule mentioned after a specific rule.
This is to encompass everything that can be reduced, whether large or small, significant or insignificant.
Once the greater meaning of this principle is understood, we can see how it
encompasses every human right, whether tangible or intangible. Of course, the
first thing included in this principle is decreasing people’s monetary rights.
As for tangible rights, then they are many. They include the person’s right to
land, books, educational degrees, and so forth.
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As for intangible rights, then they are countless. We can say that this Quranic
principle not only serves as a foundation for financial justice, it serves as a foundation for fairness, in general.
The Quran is full of āyāt which affirm the concept of fairness, and not cheating people from their rights. Reflect on Allah’s statement,
ﱹﮱ ﯓ ﯔ ﯕ ﯖ ﯗ ﯘ ﯙ ﯚ ﯛ ﯜ ﯝﱸ
“And do not let the hatred of a people prevent you from being just. Be
just; that is nearer to righteousness.” [Al-Mā’idah, 5:8]
Imagine! Your Lord is commanding you to be fair to your enemy, and telling
you that your hatred to him should not lead you to lessen from his right. Do you
think that a religion which commands you to be fair to your enemy does not command you to be fair to your Muslim brother?!
The Muslim world is full of examples of people being cheated from their
rights, carelessness, and the lack of justice, which makes one’s heart bleed. Such
actions led to hatred and the severing of relationships. This made the interactions
in our lives turn sour. You will find many painful examples of this, and here are a
few:
A person may deal with one of his friends, or a person known for his virtue
and goodness. If he gets upset with him, he brings him down, and forgets all of
his favors and good. If he speaks about him, he speaks about him in a way that he
wouldn’t speak about his worst enemy. We seek Allah’s refuge!
You can say the same regarding the mistakes that a scholar or dā’ee may fall
into, those who are known for intending good and desiring to reach the truth. He
may fail in one incident or another. You will find some people who forget (all their
good), and try to destroy their entire history, and all of their efforts, struggles, and
benefit to Islam and Muslims. All of this is due to one mistake that this speaker or
critic could not handle, even though he may be excused for this (mistake)!
Let’s assume that he isn’t excused. This is not the way to deal with matters
correctly. This is not what the Quran taught us! Rather, this Quranic principle
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which we are discussing stresses the importance of being fair, and not taking away
from people’s rights.
There is another example of the lack of fairness, which occurs almost daily.
It is that some speakers and writers, when they criticize a governmental body, or
a person responsible in a specific ministry, they go overboard, and they ignore all
the good points that took place in that organization. Due to the negative mood of
the writer or speaker, he only discusses the mistakes. He forgets or ignores the
many good deeds that this organization or individual did, due to the success Allah
granted them.
This is not what the Quran teaches its people! Rather, the Quran teaches them
this great meaning, which is encompassed in this Quranic principle,
ﱹﮍ ﮎ ﮏ ﮐﱸ
“And do not depreciate for mankind (the value) of their things.” [AshShu’araā’, 26:183]
Diminishing people’s rights occurs sometimes when people critique books or
articles in the same (negative) way that we previously mentioned. Perhaps one of
the reasons why critics cancel other people’s good in such cases, is that they read
with the intention of picking out mistakes, and not with the intention of giving a
fair criticism, and showing both the positive and the negative points. When this
is the case, the mistake becomes magnified, and the good disappears. Wallahul
Musta’ān (We seek Allah’s aid).
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The Twenty Ninth Principle
ﱹﭑ ﭒ ﭓﱸ
“And Allah is most knowing of your enemies.”
This is a Quranic principle which has a strong connection to people’s lives.
There is a greater need today to remind people of this principle, when the media
reports have become far reaching, and the hidden and open attacks of the enemies
have increased.
This principle came in the context of discussing the People of the Book –
specifically, the Jews whom Allah has dispraised and warned His servants from
following their way.
The deviant scholars of the People of the Book are one category from the
category of enemies whom Allah warns us from. When Allah informs us of this
fact in this Quranic principle, “And Allah is most knowing of your enemies,”
[An-Nisā’, 4:45] it is most befitting for us to reflect well on who Allah describes
as our enemy; for there is no one more truthful than Allah in speech.
1. The greatest of enemies is Allah’s enemy, Iblīs. There is no enemy who is
warned from the way Iblis is warned from. How many times did the Quran describe him as a clear enemy? From the most eloquent āyāt in showing his reality
and the correct stance towards him is Allah’s statement,
ﱹﭯ ﭰ ﭱ ﭲ ﭳ ﭴﭵ ﭶ ﭷ ﭸ ﭹ ﭺ ﭻ ﭼﱸ
“Indeed, Satan is an enemy to you; so take him as an enemy. He
only invites his party to be among the companions of the Blazing Fire.”
[Fātir, 35:6]
2. The disbelievers who wage war against us, and those who take the same
ruling, such as those who want to exchange our religion, or to remove the symbols
of our Islamic law. Allah, the Most Exalted, said in Surat An-Nisā’ in the āyāt
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dealing with the prayer of fear,
ﱹﯽ ﯾ ﯿ ﰀ ﰁ ﰂ ﰃ ﰄ ﰅ ﰆ ﰇ ﰈ ﰉ ﰊ ﰋ ﰌ ﰍﰎ ﰏ ﰐ ﰑ ﰒ ﰓ ﰔﱸ
“And when you travel throughout the land, there is no blame upon you
for shortening the prayer, [especially] if you fear that those who disbelieve
may disrupt [or attack] you. Indeed, the disbelievers are ever to you a clear
enemy.” [An-Nisā’, 4:101]
From the perfection of Islamic law, is that it differentiated between the different types of disbelievers. Allah, the Most Exalted, said in Surat Al-Mumtaḥinah, in
which our Lord warns us from allying with the disbelievers who wage war against
us,
ﱹﭹ ﭺ ﭻ ﭼ ﭽ ﭾ ﭿ ﮀ ﮁ ﮂ ﮃ ﮄ ﮅ ﮆ ﮇ ﮈ ﮉﮊ ﮋ ﮌ ﮍ ﮎ ﮏﱸ
“Allah does not forbid you from those who do not fight you because of
religion and do not expel you from your homes - from being righteous toward
them and acting justly toward them. Indeed, Allah loves those who act justly.
Allah only forbids you from those who fight you because of religion and expel
you from your homes and aid in your expulsion - [forbids] that you make
allies of them. And whoever makes allies of them, then it is those who are the
wrongdoers.” [Al-Mumtaḥana, 60:8-9]
3. The third category of enemies which the Quran mentions – and it mentions
the severity of their enmity – is the hypocrites; those who display belief and hide
their disbelief. The hypocrites’ severe enmity is distinguished in several ways:
The first, is that there is no one in the entire Quran who is described as “the
enemy” using the definitive article except the hypocrites. Allah, the Most Exalted,
said,
ﱹﯱ ﯲ ﯳ ﯴ ﯵ ﯶ ﯷ ﯹ ﯺﱸ
“They are the enemy, so beware of them. May Allah destroy them; how
are they deluded?” [Al-Munāfiqūn, 63:4]
The second is that there is no group or faction which is described in the Quran
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with greater detail than the hypocrites. This is because their numbers were large,
and their tribulation was widespread and severe upon Islam and its followers.
Once this becomes clear, we realize the importance of reflecting on this Quranic principle,
ﱹﭑ ﭒ ﭓﱸ
“And Allah is most knowing of your enemies.” [An-Nisā’, 4:45]
Exceptional cases should not mislead us, making us forget the reality of our
enemies. The one who informed us of their enmity is Allah, the One who created
them and created us. He knows what is in the hearts of the entire world.
ﱹﮗ ﮘ ﮙ ﮚ ﮛ ﮜ ﮝﱸ
“Is not Allah most knowing of what is within the breasts of all creatures?”
[Al-’Ankabūt, 29:10]
ﱹﭜ ﭝ ﭞ ﭟ ﭠ ﭡ ﭢﱸ
“Does He who created not know, while He is the Subtle (in His knowledge), the All-Aware (of everything)?” [Al-Mulk, 67:14]
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The Thirtieth Principle
ﱹﮧ ﮨ ﮩ ﮪ ﮫ ﮬﱸ
“And whoever relies upon Allah - then He is sufficient for him.” [Aṭ-ṭalāq,
65:3]
This is a Quranic, faith-based principle. It is firmly rooted in the hearts of the
believers, in the past, in the present, and until Allah “inherits the earth and those
who are on it.” (19:40).
The meaning of this principle is clear. Whoever relies upon his Lord and Master in the matters of his religion and his worldly life, depends on Him to bring him
good and repel evil from him, takes the means that he is able to take, completely
trusting that his affairs will be eased, “then He is sufficient for him;” Meaning,
He will take care of the matter which He relied upon Him for. (1)
This Quranic principle,
ﱹﮧ ﮨ ﮩ ﮪ ﮫ ﮬﱸ
And whoever relies upon Allah - then He is sufficient for him,” [Aṭ-ṭalāq,
65:3]
came in the context of the āyāt of divorce in Surat At-Talāq, to give several
glad tidings for those who follow Allah’s laws regarding divorce. Perhaps, the occasion of mentioning this principle after the āyāt that mention the rules of divorce
is that it is both a warning and an assurance.
As for the warning, then it is directed to both spouses whose souls may entice them to transgress Allah’s limits in the matters of divorce, such as the waiting
period, maintenance money (due to the wife), or other issues. This is important,
because people’s hearts are usually fired up and out of control when a divorce occurs. People may act according to their anger, without objectivity or fairness.
1) See: Tafsīr As-Sa’dī, p. 896.
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As for the assurance, then it is for those who are sincere to Allah when
applying the laws of their Lord in the matter of divorce. They know that if anyone
plots against them, then Allah is with them. He will defend them, protect their
rights, and repel the plots of those who plot against them. Allah knows best their
intentions.
Even though this principle is mentioned in the context of the āyāt of divorce, as we previously mentioned, its meaning is more general and comprehensive, and does not just pertain to this subject. The Glorious Quran is filled with
āyāt which discuss reliance upon Allah, its virtues, the virtues of those who have
it, and its great effect on the servant’s life.
It is important to remind that the religious texts indicate that taking the
means is a part of complete reliance upon Allah. This is something that is obvious, but it is worth mentioning because some people have the incorrect belief that
relying upon Allah means that one abandons the means. This is clearly incorrect.
Whoever reflects on the story of Mūsa, peace be upon him, when he had the sea in
front of him (and the Pharaoh’s army behind him), and the story of Maryam, peace
be upon her, when she gave birth, and other stories of the pious, he will find that
they were all commanded to take the means, even if it was insignificant. Mūsā was
commanded to strike the sea with his staff, and Maryam was commanded to shake
the trunk of the palm tree.
Relying upon Allah is something necessary in all matters of life, but there
are many specific occasions when the Prophet, may Allah’s praise and peace be
upon him, and the believers were specifically encouraged and commanded to rely
upon Allah. This includes when seeking victory and relief from hardship, when
the enemy overpowers you and you fear their harm, when the people turn away
from your (invitation to Islam), when your responsibilities increase and your time
is tight, as well as other occasions.
O Allah! We free ourselves from all might and strength, except Your might
and strength. We seek refuge in You from being left to ourselves for the blink of an
eye.
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The Thirty First Principle
ﱹﯢ ﯣﱸ
“And Live With Them in Kindness”
This is a faith-based Quranic principle which has a strong connection to people’s social lives, rather the most special relationships in people’s social lives. It is
Allah’s statement,
ﱹﯢ ﯣﱸ
“And Live With Them in Kindness.” [An-Nisā’, 4:19]
What helps us understand this principle better is to mention the reason this
noble āyah was revealed. Al-Bukhāri reported in his Saḥīḥī that Ibn ‘Abbās said:
“When a man would die (in pre-Islamic times), his male relatives would have
more right to his wife. If some of them wanted to marry they would do so, or they
would marry her off. If they wished they would not marry her off. They had more
right to her than her own family. This āyah was revealed due to this.”(1)
This Quranic principle came in the context of a great divine instruction. Allah, the Most Exalted, says regarding it,
ﱹﮪ ﮫ ﮬ ﮭ ﮮ ﮯ ﮰ ﮱ ﯓ ﯔ ﯕ ﯖ ﯗ ﯘ ﯙ ﯚ ﯛ ﯜ
ﯝﯞﯟﯠﯡﯢﯣﯤﯥﯦﯧﯨﯩﯪﯫﯬﯭﯮ
ﯯﱸ
“O you who have believed, it is not lawful for you to inherit women by
compulsion. And do not make difficulties for them in order to take [back]
part of what you gave them unless they commit a clear immorality. And live
with them in kindness. For if you dislike them - perhaps you dislike a thing
and Allah makes therein much good.” [An-Nisa 4:19]
1) Reported by Al-Bukhāri, no. 4303.
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This āyah is a command for husbands to treat their wives with goodness.
From good treatment is to give her her dowry, spend on her, give her her share of
nights (if he is married to more than one), not harm her with harsh words, not turn
away from her and incline towards another (wife), and to not frown in her face for
no reason.
Whoever ponders on the implications of this great principle “and live with
them in kindness”, realizes that this Quran is truly the speech of Allah. This can
be seen in the following points:
The first point: Despite the few words of this principle, and as you can see it
is only two words (in Arabic), it holds great meanings which need lengthy explanation. However our discussion here only briefly highlights these meanings.
The second point: Allah, the Most Exalted, linked the matter of living to the
custom (of each person), and He did not give a specific definition of it. This is
because, as is known, customs and cultures differ between each country as well as
the financial and social status of the marriage partner, and other differences which
are natural among the creation of Allah.
Due to the greatness of the meanings which this Quranic principle indicates, “and live with them in kindness”, the Prophet, (may Allah’s praise and
peace be upon him) emphasized these rights in the greatest gathering witnessed by
humans in that time, when he lectured the people on the Day of Arafah.
What pains the believer is when he sees how much the sanctity of this principle is destroyed by others and how much its limits are ignored. Some men only
memorize and repeat the āyāt and rights which are in regard to his rights, and he
does not mention the texts which affirm the rights of his wife -- “So woe to those
who give less (than due)!” [Surah Mutafifeen 83:1]
On the other hand, a wife must fear Allah regarding her husband and fulfill
his rights as much as she is able to and not be negligent in fulfilling his rights just
because he is negligent in fulfilling hers. Let her have patience and expect the reward (from Allah).
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The pious predecessors of this Ummah truly understood the meaning of the
great religious texts, and from them was this definitive Quranic principle, “and
live with them in kindness”. The scholar of this Ummah and the interpreter of the
Quran, Ibn ‘Abbas, may Allah be pleased with him, said, “I like to beautify myself
for my wife just as I like for her to beautify herself for me; for as Allah, the Most
Exalted, says,
ﱹﮘ ﮙ ﮚ ﮛ ﮜﱸ
‘And due to the wives is similar to what is expected of them, according to
what is reasonable,’ [Al-Baqarah, 2:228]
and I do not want to take all my rights from her, because Allah, the Most
Exalted, says,
ﱹﮞ ﮟ ﮠﱸ
‘But the men have a degree over them [in responsibility and authority].’”
[Al-Baqarah, 2:228]
Yaḥyā bin ‘Abdurraḥmān al-Handhali said, “I went to Muhammad bin
Al-ḥanafiyya, and he came out wearing a beautiful cloak, and his beard was dripping with perfume. I asked him, ‘What is this?’ He said, ‘My wife put this cloak on
me and rubbed perfume on me. They desire from us what we desire from them.’”
To continue: This is the profound view that Islam holds regarding the marriage relationship, summarized by this definitive Quranic principle, «and live with
them in kindness», and “and due to the wives is similar to what is expected
of them, according to what is reasonable.” [2:228] It is a relationship that is
based on treating each other with kindness, and being patient with each other›s
shortcomings. If the relationship is unable to continue, then the command for
letting (the wife) go upon good is given, and this protects the honor of either side.
All of this makes the believer proud (of his religion) and makes him praise Allah
for guiding him and making him from the followers of this great Religion which is
complete from all angles. It makes him look with hatred at the filthy writings and
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evil calls which incite women and men, if they see something they don›t like from
their spouse, to incline their hearts from their matrimonial bond and enter an illicit
relationship with this or that person.
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:The Thirty Second Principle
ﱹﭓ ﭔ ﭕ ﭖﭗﱸ
“Allah Does not Fail in His Promise.”
This is a Quranic faith-based principle that has a strong connection to the
reality that the Ummah goes through, especially in this time. It experiences these
fast changes which some think are abnormal, however that is not the case.
This noble principle came in the context of admonishment to the disbelievers
who confronted the call of Islam with disbelief and scorn. He, the Most
Exalted, said,
:ﱸ إىل قوله تعاىل...ﱹﮗ ﮘ ﮙ ﮚ ﮛ ﮜ ﮝ ﮞ ﮟ ﮠ ﮡ ﮢ ﮣ ﮤ
ﱹﭑ ﭒ ﭓ ﭔ ﭕ ﭖﭗ ﭘ ﭙ ﭚ ﭛ ﭜ ﭝ ﭞ ﭟﱸ
“And if they deny you, [O Muhammad] - so, before them, did the people
of Noah and ‘Aad and Thamud deny [their prophets],” until He said, “And
they urge you to hasten the punishment. But Allah will never fail in His promise. And indeed, a day with your Lord is like a thousand years of those which
you count.” [Al-Hajj 22:42-47]
The disbelievers said, “If Muhammad was truthful in his vow he would hasten
for us the punishment.” They would mockingly ask him to hasten the punishment.
So this evil statement was followed by this principle which fostered certainty and
tranquility in the heart of the Prophet (may Allah’s praise and peace be upon him)
and his believing followers who had been oppressed and whose ears had been
filled with insults by the disbelievers. Allah, and He is the Most Truthful in giving
promises and fulfilling them, says,
ﱹﭓ ﭔ ﭕ ﭖﭗﱸ
“Allah does not fail in His promise.” [Al-Hajj, 22:47]
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This Quranic principle is not specific to the context it was revealed in, which
was regarding the punishment of the disbelievers. It is general and it is true about
any promise Allah makes. There is no one who can force our Lord to do anything
and no one who can prevent His command or will.
Affirming this meaning is one of the greatest means of having optimism about
staying steadfast on the true Religion and path for Muslims. It increases them
in certainty that what the people of disbelief and false religion are upon is misguidance and deviation. The believer continues to witness the truth of what Allah
promised His allies in this life. How can he not be optimistic when he reads the
great examples (of the fulfillment of Allah›s promise) in the Book of Allah? Did
we not read our Lord’s statement in Surat Ali-Imran, regarding the Battle of Uḥud,
ﱹﭼ ﭽ ﭾ ﭿ ﮀ ﮁ ﮂﱸ
“And Allah had certainly fulfilled His promise to you when you were
killing the enemy by His permission.” [Ali-Imran, 3:152]
In Surat Ar-Rūm, Allah mentions a big reason for why people have weak certainty in Allah’s promises, and it is being attached to the worldly life and getting
too comfortable in it. If you look at those whose certainty in the promises of Allah
is weakest, they are the ones who are obsessed with this life. The ones who have
the strongest certainty in Allah’s promises are the true scholars and the people who
are focused on the hereafter. May Allah make us from them.
This does not conflict with the āyāt in the Quran which seem to indicate hesitation (from the believers) in the promise of Allah, such as Allah’s, the Most
Exalted, saying,
ﱹﯔ ﯕ ﯖ ﯗ ﯘ ﯙ ﯚ ﯛ ﯜ ﯝ ﯞ ﯟ ﯠ ﯡ ﯢ ﯣ ﯤ ﯥ
ﯦ ﯧ ﯨ ﯩ ﯪ ﯫ ﯬ ﯭ ﯮ ﯯ ﯰ ﯱ ﯲ ﯳﱸ
“Or do you think that you will enter Paradise while such [trial] has not yet come
to you as came to those who passed on before you? They were touched by poverty and
hardship and were shaken until [even their] messenger and those who believed with
him said, “When is the help of Allah?” Unquestionably, the help of Allah is near.”
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[Al-Baqarah 2:215]
This āyah and others like it mention a feeling that a person may experience
due to some weakness or being hasty. It is not a constant feeling or state. Doubt in
Allah’s promise can not be attributed to the believers, and more so, to the Messengers and Prophets. These types of āyāt came to bring peace into the hearts of the
believers and show them that when they feel despair it is something temporary due
to great oppression from the people of falsehood or an attack from the disbelievers. It does not affect their īmān (faith) and does not affect their certainty in Allah
and His promise.
The believer can not decide on the time for the demise of the oppressors or
the time for the victory of Islam, or any other promise that he reads about in the
texts of Islam. He can only bring victory to Islam by that which is within his ability
and stop working, waiting for these punishments to occur. Allah did not make us
His slaves for this purpose. Thus, Allah’s servant must see to what extent he has
fulfilled the conditions that will bring about Allah’s fulfillment of His promises.
When he reads,
ﱹﯕ ﯖ ﯗ ﯘ ﯙ ﯚ ﯛ ﯜ ﯝﱸ
“O you who have believed, if you support Allah, He will support you and
plant firmly your feet” [Muhammad 47:7]
he should search for the causes of victory that Allah ordered us to fulfill. Has
he fulfilled it personally or has it been fulfilled by the Ummah in general, so that
the following question can be answered, “Why is the Ummah not victorious over
its enemies?”  
If one were to go over all the āyāt which explain this Quranic principle, “Allah does not fail in His promise” it would take him a long time. However, we
will conclude with this du’ā’: may Allah make us from those who bring victory to
His religion and call to it.
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The Thirty Third Principle
ﱹﯨ ﯩ ﯪ ﯫ ﯬ ﯭ ﯮ ﯯ ﯰ ﯱ ﯲ ﯳﱸ
“But seek, through that which Allah has given you, the home of the Hereafter; and [yet], do not forget your share of the world.”
This definitive Quranic principle came in the context of the story of Qārūn.
He was a man during the time of the Prophet Musa (may Allah’s praise and peace
be upon him) who was deceived by his wealth and his self. When it was said to
him,
ﱹﯨ ﯩ ﯪ ﯫ ﯬ ﯭﯮ ﯯ ﯰ ﯱ ﯲ ﯳﯴ ﯵ ﯶ ﯷ ﯸ ﯹﯺ ﯻ ﯼ ﯽ ﯾ
ﯿﰀ ﰁ ﰂ ﰃ ﰄ ﰅﱸ
“But seek, through that which Allah has given you, the home of the
Hereafter; and [yet], do not forget your share of the world. And do good as
Allah has done good to you. And desire not corruption in the land. Indeed,
Allah does not like corrupters,”
he replied arrogantly,
ﱹﭒ ﭓ ﭔ ﭕ ﭖﱸ
“I was only given it because of knowledge I have.” [Al-Qasas 28:77-78]
We seek Allah’s refuge from such misguidance.
This principle is a very important tool we need to utilize when dealing with
our wealth which Allah entrusted us with and will ask us about. We will be asked,
“How did you earn it? And how did you spend it?” as is mentioned in the ḥadīth
which was reported by Tirmidhi and others from the ḥadīth of Abu Barza Al-Aslami. One of the beautiful features of this Religion is that it is a religion that calls to
balance in everything, without being too lax or too extreme, whether in regard to
matters of religion or this life. That is what this principle affirms,
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ﱹﯨ ﯩ ﯪ ﯫ ﯬ ﯭ ﯮ ﯯ ﯰ ﯱ ﯲ ﯳﱸ
“But seek, through that which Allah has given you, the home of the Hereafter; and [yet], do not forget your share of the world.” [Al-Qaṡaṡ, 28:77]
If we ponder over this āyah we find that the order of the words in Arabic are
arranged like a beautiful necklace. It is made up of four great pieces of advice.
The people who are in greatest need of them are the wealthy. Let us go over them
together:  
The First Advice: “But seek, through that which Allah has given you, the
home of the Hereafter.” The Hereafter is the future which every intelligent person must prepare to be granted salvation in it. He must make his life here a preparation for the next life and make his endeavors in this life a seed he plants for the
Day of Reaping.
The Second Advice: “and [yet], do not forget your share of the world.” This
means that you will not be blamed for taking your share of this world, as long as
it does not come at the expense of your share of the next life. Qatada (may Allah
have mercy on him) said, “(One’s) share of the dunya is everything ḥalal (i.e. permissible)!”
Some scholars mentioned a nice benefit regarding the āyah, “and [yet], do
not forget your share of the world”. It was said, “Allah made this life as something forgettable and insignificant, and He is reminding us of this and yet telling
us to remember our share of it. I do not say, ‘Don’t forget this’ unless I know that
it is something which is forgettable. And this is one of the aspects of moderation
in Islam.”
The Third Advice: “And do good as Allah has done good to you”. This
agrees completely with reason and with Islamic principle. Allah, the Most Exalted,
said,
ﱹﯟ ﯠ ﯡ ﯢ ﯣﱸ
“Is the reward for good [anything] but good?” [Ar-Raḥmān, 55:60]
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The Arabic letter kaaf is used for showing resemblance, meaning, “as Allah
has done good to you.”
The Fourth Advice:  “And desire not corruption in the land.” This prohibition came as a warning against mixing good with corruption, for corruption is the
opposite of good, and some people, like Qārūn, may see it the other way around,
where they think that being bad is actually good. Allah’s statement, “Indeed, Allah does not like corrupters”, is the reason why corruption is prohibited, because
the act which Allah dislikes is not permissible for the servant to do.
After briefly discussing some benefits of this great Quranic principle, it becomes crystal clear to us that this Quran is as Allah said, “Verily, this Qur’an
guides to that which is most just and right” [Al-Israa’ 17:9]. There is no matter
that is important to people except that its ruling is discussed in the Book of Allah,
as Imam Ash-Shāfi’ī (may Allah have mercy on him) said. However, where are
those who reflect and benefit from this never ending fountain?
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The Thirty Fourth Principle
)(ﭑ ﭒ ﭓ ﭔ ﭕ ﭖ ﭗ ﭘ ﭙ
“Never will the Jews nor the Christians be pleased with you (O Muhammad)
until you follow their religion.”
This is a Quranic faith-based principle which revealed fourteen centuries ago,
yet its meaning continues to renew itself for the Muslims in every age.
This definitive Quranic principle is in Surat Al-Baqarah, the Surah which
goes into detail about the reality of the People of the Book, and especially the Jews
because they used to live in Madinah.
The revelation of this noble āyah, as many Quran interpreters mentioned,
came after a period in which the Prophet (may Allah’s praise and peace be upon
him) was trying to be kind to the Jews in hopes that they would accept Islam.
This news came and halted all the attempts of the Prophet (may Allah’s praise and
peace be upon him). The meaning of this āyah is, in summary:
The Jews and Christians will never be pleased with you, O Muhammad, so
stop trying to please them and come to an agreement with them. Rather, seek what
pleases Allah instead, and call them to the truth Allah sent you with. What you
are calling them to is the thing that will join you all upon love and the upright
Religion. There is no way you can please them by following their religion. And
even if (hypothetically) you did, you still couldn’t please them, because Judaism is
against Christianity and Christianity is against Judiasm, and the two will never
come together in one person or one state. There is no way you can please both
groups. Since that is impossible, stay upon the guidance of Allah which is capable
of gathering and creating love between all of the creation.
This definitive principle was said by the One who knows the secrets and what
is hidden, and the One who we can not hide any matter of ours from, neither in the
present or the future. The One who said these words is the One who said,
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ﱹﭜ ﭝ ﭞ ﭟ ﭠ ﭡ ﭢﱸ
“Should not He Who has created know, And He is the Most Subtle (in
Knowledge), the Most Aware.” [Al-Mulk 67:14].
Shaykh Sayyid Muḥammad Rashīd Riḍa did a wonderful job in summarizing
all the principles found in Surat Al-Baqarah. From the principles he mentioned
was this principle which we are currently discussing. He said regarding this āyah,
“This āyah reveals to the Prophet (may Allah’s praise and peace be upon him) the
reality of the people of the two religions (Christianity and Judaism) in his time,
and continuing after him with his Ummah. Some of the leaders of the Muslims
in our time have become deceived (by the Christian and Jewish leaders) and attempted to please them without adopting their religion. And (yet) they were still
not pleased with them. Even if they adopted their religion they would have forced
them to follow it based on their understanding and their own rituals, until they
would not have the least bit of independence in their religion or selves!
Despite the clarity of this definitive Quranic text, one sees that some Muslims
are doubtful of this reality, and this doubt has many forms. They start off with
raising doubts over whether or not they are non-Muslims in the first place, and it
ends with them claiming that we should completely become part of them. This is a
clear elimination of one of the foremost foundations of Islam, and that is Al-walā’
(loyalty to Islam) and Al-barā’ (disassociation from anything against Islam).
These people did not differentiate between what is worth taking from them
(the non-Muslims) and benefiting from in regards to worldly matters, and between the Muslim having pride in his religion and feeling honored due to his
belief.  However our discussion today is not about this calamity which is not
claimed by anyone who is intelligent and has read the history of Islam or from one
who truly knows about Allah and His Messenger (may Allah’s praise and peace be
upon him). When the believer hears examples of these crude words, he wonders to
himself about these writers who hold Islamic names (yet doubt Islam) and whether
or not they read the statement of Allah,
140

ﱹﮎ ﮏ ﮐ ﮑ ﮒ ﮓ ﮔ ﮕ ﮖ ﮗ ﮘ ﮙ ﮚ ﮛ ﮜ ﮝ ﮞ ﮟ ﮠ
ﮡ ﮢﱸ
“Many of the People of the Scripture (Jews and Christians) wish that
they could turn you away as disbelievers after you have believed, out of envy
from their own selves, even after the truth (that Muhammad is Allah’s Messenger) has become manifest unto them” [Al-Baqarah 2:109].
Do they not ponder on His statement about the rest of the disbelievers,
ﱹﭑ ﭒ ﭓ ﭔ ﭕ ﭖ ﭗ ﭘ ﭙ ﭚ ﭛ ﭜ ﭝ ﭞ ﭟ
ﭠﭡ ﭢ ﭣ ﭤﱸ
“O you who believe! If you obey those who disbelieve, they will send you
back on your heels, and you will turn back as losers. Nay, Allah is your protector, and He is the best of helpers.” [Al-Imran 3:149-150].
This is a testimony from Allah about our enemies and what they truly want
from us and how they want to turn us away from our Religion. Can there be a testimony after this testimony? But is it not sufficient concerning your Lord that He
is, over all things, a Witness? [41:53]
If we go through our history we see with certainty the truth of this definitive
principle. Who was the one who poisoned the sheep which the Prophet (may Allah’s praise and peace be upon him) suffered from until he met his Lord? Who was
the one who killed ‘Umar Al-Fārūq? Who were the ones who poisoned some of
the caliphs of the Muslims who had a big impact in weakening the strength of the
Jews and Christians?
Some of the people, like the ones mentioned earlier, become deceived because they deal with some Jews and Christians and do not find anything from them
except good. This could happen, however there is no way that this eliminates this
definitive principle which is from the speech of our Lord. Individual relationships
(with Jews or Christians) can be mixed with benefit, and sometimes there are exceptions. However when it comes down to it, their reality comes out. Anyone who
can see or has insight remembers what was done during the Crusades, which at141

tacked the lands of Greater Syria before and after Salāḥuddīn, or what their brothers and sons did in Palestine, Afghanistan, Bosnia, Herzegovina, Iraq, etc.
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The Thirty Fifth Principle
)(ﯩ ﯪ ﯫ ﯬ ﯭ ﯮ
“And when My servants ask you (O Muhammad), I am indeed near (to
them).” [Al-Baqarah, 2:186]
This is a Quranic faith-based principle, which has a strong connection to the
greatest acts of worship, and that is du’ā’ (supplication). This principle which is
related to du’ā’ came after a number of āyāt regarding fasting. Let us look at some
of the wisdoms found in this Quranic principle:
1. The Quran has twenty four questions in it, each starting with the word “and
they ask you”, followed by an answer starting with “say” except for Surat Tāhā
which answers, “and say”. However this āyah we are discussing is followed by an
answer to the question without the word “say”, unlike all the other questions mentioned in the Quran. Allah says, “And when My servants ask you (O Muhammad concerning Me),” and follows that with the answer right away, “I am indeed
near, I respond to the invocation of the supplicant when he calls upon Me.» It
is as if Allah is showing us that He is so near to us that there is no need to mention
the word, “say”, despite the fact that it is such a small word. When we make du’ā’
to Allah we are so close to Him and there is nothing between us and Him.
2. Ponder over Allah saying “my servant”, and ponder over how much kindness to us there is in this statement and how Allah attributed us to His lofty self.
He is far removed from any imperfection and to Him is all praise! So where are
the ones making du’ā’ to Him? Where are the ones knocking on His doors asking
for His favor?
3. “I am indeed near.” This affirms that Allah, the Most Exalted, is close
to His creation. It is a closeness that is specific to the one who worships Him and
calls on Him and this is the greatest incentive that motivates a servant to call upon
his Lord.
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4. Allah’s statement, “I respond to the invocation of the supplicant when
he calls upon Me” shows Allah’s ability and the completeness of His hearing,
Exalted is He. No one is capable of this except Him, far removed is He from imperfection!
Any king from this world, no matter what he is given of strength and power,
is unable to do everything that is asked of him. He is only one of the creation with
his own flaws and is unable to repel sickness and death from himself, and more so
from others – and to Allah belongs the greatest attributes. Exalted is Allah the allMighty and Great, the Most Merciful and the Most Compassionate.
5. Allah’s statement “when he calls upon me” shows that from the conditions
of having the du’ā’ answered is for one to make du’ā’ with a heart that is present.
He must be truthful in calling upon His Lord, so that he calls upon Him sincerely
while feeling in great need of Him and feeling His generosity and presence.
6. The greatest of all these beautiful benefits gained from this principle of
worship “And when My servants ask you (O Muhammad), I am indeed near,
I respond to the invocation of the supplicant when he calls upon Me” is that
you notice in this āyah a wisdom from the great wisdoms of this Religion, and that
is Tawheed (worshiping Allah alone and disassociating any partners from Him).
This is your Lord, O Muslim, and He is the King of all kings, the All-Mighty, the
Supreme Power! No king has power or a dominion like His. You do not need an
appointment or permission to call upon Him, or anything like that. All you need
to do is raise your hands and have a sincere heart, and then make your request.
Bakr bin Abdullah Al-Muzani, one of the leading Tabi’een (students of the Companions), said, “Who is like you, O son of Adam? There is nothing between you
and your place of worship. You enter upon your Lord whenever you want. There
is no barrier or interpreter between you and your Lord!” What a great blessing
this is which is not recognized except by the blessed, and by the one who sees the
situation of many ignorant Muslims. They seek intercession of pious and righteous
people, to get to Allah, and think that their du’ā’ is not accepted unless they go
through this saint or sayyid!
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If you see the effect of this principle, you will realize that the true deprivation
is to be deprived from knocking on His door, and for one to forget this great path,
as Abu Hazim (may Allah have mercy on him) said, “I fear being deprived from
making du’ā’ more than I fear being denied an answer.”
From the guidance of this principle, which is understood from the context,
is that making du’ā’ during breaking the fast is recommended. This is what the
context of the Quran establishes, as well as the actions of the pious predecessors.
In the Sunnah there are ḥadīths which have been authenticated by some scholars,
yet you will find that the apparent meaning of the Quran supports them. What
is being established in these āyāt is that: Allah the Exalted mentioned this āyah,
the āyah of du’ā’, after mentioning the āyāt of fasting and before the āyah of (the
permissiblity of) sexual intercourse on the night of fasting. Ibn Kathir (may Allah
have mercy on him) said, “He, the Most Exalted, mentioned this āyah which encourages du’ā’ in the midst of the rulings of fasting, so it is an instruction to strive
in making du’ā’ after the completion (of the month of Ramadan), and after every
breaking of the fast.”
How beautiful it is when the servant shows his need and servitude by making
du’ā’ to His Lord, and when he breaks down in front of his Creator and Provider,
the One whose soul is in His Hands. How happy he is when he seeks the times
when He answers to call upon his Lord and ask Him for His endless favors in
regard to this life and the next.  
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The Thirty Sixth Principle
ﱹ ﮧ ﮨ ﮩ ﮪﱸ
“So Fear Allah as Much as You are Able.”
This is a Islamic principle which many scholars turn to when giving fatawas.
This definitive Quranic principle is in Surah At-Taghabun. It is appropriate here to
reflect on its context, especially since this āyah begins with the Arabic letter “faa”
which some of the scholars termed “faa al tafree’” which means that what will
come after the letter faa is a continuation and part of what was before it.
ﱹ ﮉ ﮊ ﮋ ﮌ ﮍ ﮎ ﮏ ﮐ ﮑ ﮒﮓ ﮔ ﮕ ﮖ ﮗ ﮘ
ﮙ ﮚ ﮛ ﮜ ﮝ ﮞ ﮟ ﮠﮡ ﮢ ﮣ ﮤ ﮥﱸ
“O you who have believed, indeed, among your wives and your children are enemies to you, so beware of them. But if you pardon and overlook
and forgive - then indeed, Allah is Forgiving and Merciful. Your wealth and
your children are but a trial, and Allah has with Him a great reward.” [AtTaghābun, 64:14-15]
Then this āyah came after,
ﱹ ﮧ ﮨ ﮩ ﮪ ﮫ ﮬ ﮭ ﮮ ﮯﮰ ﮱ ﯓ ﯔ ﯕ ﯖ ﯗ ﯘﱸ
“So fear Allah as much as you are able and listen and obey and spend [in
the way of Allah]; it is better for your selves. And whoever is protected from
the stinginess of his soul - it is those who will be the successful.” [At-Taghābun,
64:16]
Meaning, if you know this, then have taqwa (i.e. fear) of Allah when dealing
with your children and wife and how you spend your money. Do not let your love
for those things turn you away from your obligations (in Islam), and do not let
your anger or other feelings towards them turn you away from the standards of justice which Allah commanded. Do not let your love of wealth keep you from giving
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the rights connected to wealth and from seeking wealth from permissible sources.
The command of taqwa includes the matters mentioned in the previous warning
and the encouragement of pardoning and overlooking, etc. A person may have
shortcomings in having taqwa due to his keenness on satisfying his desires, which
many times are related to the things mentioned (wives, children and wealth). So,
Allah emphasized the need for having taqwa in regard to them, saying, “as much
as you are able.” This includes all times and all things. In His saying, “as much
as you are able”, is ease and not hardship and justice and fairness. It takes into
account what is for them and what is against them.
This definitive Quranic principle clearly establishes that any obligation a person cannot do, he is relieved of, and if he is able to do some but not all then he
must do what he is capable of, and he is not obligated to do what he cannot, as is
mentioned in the ḥadīth in Sahih Bukhari and Muslim. Abu Hurayrah reported that
the Messenger (may Allah’s praise and peace be upon him) said, “And if I order
you to do something, then do of it as much as you can.” Let us take some examples that make this principle clear:
1. The first of these examples is the situation that happened that made the
Prophet (may Allah’s praise and peace be upon him) say his comprehensive statement mentioned above, “And if I order you to do something, then do of it as
much as you can.” Abu Hurayrah (may Allah have mercy on him) said, “The
Messenger of Allah (may Allah’s praise and peace be upon him) addressed us
and said, ‘Allah, the Most Mighty and Exalted, has made Hajj obligatory for
you.’ A man said, ‘Every year?’ He (may Allah’s praise and peace be upon him)
remained silent until he (the man) repeated it three times. Then he (may Allah’s
praise and peace be upon him) said, ‘If I said yes, it would become obligatory,
and if it were obligatory you would not be able to do it. Leave me alone so long
as I have left you alone. Those who came before you were destroyed, because
they asked too many questions and differed with their prophets. If I command
you to do something then follow it as much as you can, and if I forbid you to do
something then avoid it.’”
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2. From the applications of this principle is, “if benefit and harm are found
in something, then if it is possible to take the benefit and avert the harm then one
should do so”, in accordance to Allah’s command regarding them both, as Allah
the Exalted, says, “as much as you are able.” If you are unable to avert the
harm and gain the benefit, and the harm is greater than the benefit, then avert the
harm completely and do not worry about losing out on the benefit. Allah the Most
Exalted, said,
ﱹﯣ ﯤ ﯥ ﯦﯧ ﯨ ﯩ ﯪ ﯫ ﯬ ﯭ ﯮ ﯯ ﯰ ﯱﱸ
“They ask you about wine and gambling. Say, ‘In them is great sin and
[yet, some] benefit for people. But their sin is greater than their benefit.’” [AlBaqarah 2:219]
He forbade them because their harm is greater than their benefit.
3. It is obligatory before praying to purify yourself with water. However if
there is no water available or it is not possible to use it (for medical reasons, etc.),
then one does tayamum as is known.
4. The obligatory in the mandatory prayers to pray while standing. However,
if he is unable to stand, he may pray sitting, and if he is unable to do that, then he
prays lying down, as is established in the ḥadīth of ‘Imrān bin Huṡayn. This principle includes all the obligations, pillars and conditions of the prayer.
5. When fasting, a Muslim must withhold himself from all things which break
his fast from dawn until sunset. If fasting is impossible for him, then he breaks his
fast and feeds (the poor as a ransom for not fasting).  
6. During the rites of Hajj, if someone is unable to find a place to stay in Mina
or Muzdalifa, he can stay in a place where he is able to stay. The same goes for
stoning; if he is not able to stone for a valid reason (then someone can stone on his
behalf). Hajj is perhaps the pillars of Islam in which this great principle is applied
the most.
7. Another application of this great principle is in the matter of commanding
good and forbidding evil. If one sees evil, he should change it with his hand, if he
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is able to. If not, then he tries to change it with his tongue (by speaking out against
it). If he is unable to do that, then he should feel hate for the evil in his heart, as is
mentioned in the ḥadīth of Sa’īd Al-Khudrī in Sahih Muslim.
8. Another application of this principle is in the matter of spending. Whoever
is obliged to spend on others, but cannot afford it all, then he should prioritize by
spending first on his wife, then his children, then his parents, and the next closest
relative. The same goes for zakat al-Fitr.
We see from these examples the high status this great principle, which was
built on ease, holds in this pure Religion. We ask Allah, the Exalted, the One who
guided us to this upright Religion, to make us steadfast on it until we meet Him,
and we ask Him to grant us an insight and understanding of His Religion.
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The Thirty Seventh Principle
ﱹﮉ ﮊ ﮋﱸ
“So remain steadfast on a right path as you have been commanded.”
This great Quranic principle is comprised of comprehensive words, and is
one of the foundational advices found in the Quran. This definitive Quranic principle came in Surat Hūd, this great Surah in which Allah made clear the path of
truth and falsehood and mentioned the fate of those who follow either path, and
examples from history regarding what happened to the Prophets with their people.
If you ponder over this great Surah you will clearly see how Allah is directing the
speech to the Prophet (may Allah’s praise and peace be upon him), either directly
(using the third person pronoun for him) or indirectly (without a third person pronoun), like the following āyah,
ﱹﮉ ﮊ ﮋ ﮌ ﮍ ﮎ ﮏ ﮐ ﮑ ﮒ ﮓ ﮔ ﮕﱸ
“So stand steadfast on the right path as you have been commanded, [you]
and those who have turned back with you [to Allah], and do not transgress.
Indeed, He is Seeing of what you do.” [Hud 11:112].
There are many things to discuss regarding this āyah:
1. What is the reality of standing steadfast? What is the wisdom behind this
clear command to the Prophet (may Allah’s praise and peace be upon him) and his
followers to stand steadfast? As for the reality of standing steadfast, it is to traverse
the straight path – and the straight path is our upright Religion – without going
right or left, to perform all obligatory acts of worship, and to leave everything
prohibited. This advice (to stand steadfast) includes all aspects of the Religion.  
As for the wisdom behind Allah clearly ordering the Prophet (may Allah’s
praise and peace be upon him) and his companions to stand steadfast, then the
answer to this is long. However, the clearest way to explain this is to know that the
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main thing that Satan wants from the son of Adam is to make him deviate from the
path of righteousness. Did he, the enemy of Allah, not say,
ﱹﮉ ﮊ ﮋ ﮌ ﮍ ﮎ ﮏ ﮐ ﮑ ﮒ ﮓ ﮔ ﮕﱸ
“Because You have misguided me, I will surely sit in wait for them on
Your straight path.” [Al-A’raf] 7:16].
It is for this reason that He commanded us to repeat at least seventeen times
a day and night,
ﱹﭧ ﭨ ﭩﱸ
“Guide us to the straight path” [Al-Fatiha 1:6].
O Allah guide us to the straight path, and make us steadfast on it, O Lord of
the worlds.
2. This command to the Prophet (may Allah’s praise and peace be upon him)
to stand on the right path is a command for him and all Muslims to stand steadfast
on the right course, since they are already on it. So, the command is to remain
doing so. It is like when you order someone to walk or eat, etc., and he is already
doing that. You are ordering him to continue. And for this we repeat the du’ā’ in
Surat Al-Fātiḥah,
ﱹﭧ ﭨ ﭩﱸ
“Guide us to the straight path”.
Due to the great status of standing steadfast on the right path and the good
ending it brings, Allah repeats the command to remain steadfast several times in
the Quran and praises its people in various ways.
3. No matter how much taqwa or īmān a person has, he is always in need of
reminders that help him remain steadfast and increase in steadfastness. He may
already be pious and righteous, however, even our Prophet (may Allah’s praise and
peace be upon him) was advised to remain steadfast! Ibn Taymiyyah (may Allah
have mercy on him), said, “The greatest gift (from Allah) is to remain steadfast.
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Allah does not grant a servant anything better than helping him upon what He
loves and is pleased with, and increasing him in what brings him closer to Him
and raising his status.
4. A Muslim needs to know that the greatest ways to achieve steadfastness on
the right path is for the heart to be steadfast on the right path. This will affect the
rest of the limbs for sure. The foundation of remaining steadfast on the right path is
for the heart to be steadfast on tawheed (worship of Allah alone and disassociating
any partners with him). Some of the pious predecessors interpreted His saying,
ﱹﮉ ﮊ ﮋ ﮌ ﮍ ﮎ ﮏ ﮐ ﮑ ﮒ ﮓ ﮔ ﮕﱸ
“Indeed, those who have said, ‘Our Lord is Allah’ and then remained on
a right path” [Surah Fussilat 41:30],
to mean that they did not pay attention to anyone besides Him. When the heart
stands steadfast on knowing Allah, fearing Him, holding Him in awe, loving Him,
hoping in Him, calling upon Him, relying on Him and turning away from anyone
besides Him – the limbs become steadfast on obedience to Him. This is because
the heart is the master of the limbs and they are the heart’s soldiers. If the master
is upright, then so too will be the soldiers and followers.
The most important thing that we must be careful of when keeping steadfast
on the right path after the heart and limbs is the tongue, for it is the interpreter of
the heart and expresses on its behalf. Whoever stands steadfast on this path reaps
the happiness of this life and the next and will be steadfast on walking over the
ṡirāt (i.e. the bridge that crosses over the Hellfire) on the Day of Judgement. As for
the one who strays off the path, then he is either from the ones who have evoked
Allah’s anger, and they are the ones who know the path of guidance yet they don’t
follow it, like the Jews; or they are from those who lost their way from the path of
guidance, like the Christians and other polytheists.
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The Thirty Eighth Principle
ﱹﮇ ﮈ ﮉ ﮊ ﮋ ﮌ ﮍ ﮎ ﮏ ﮐ ﮑ ﮒ ﮓﱸ
“So whoever does an atom’s weight of good will see it, And whoever does an
atom’s weight of evil will see it.”
This is a comprehensive Quranic principle that is one of the foundations of
justice, compensation, and accountability.(1)
This definitive Quranic principle came in Surat Az-Zalzalah which describes
some of the terrors of that great Day. During it, children’s hair will turn gray due
to its horrifying events. The Surah concludes with this principle which we are
discussing,
ﱹﮇ ﮈ ﮉ ﮊ ﮋ ﮌ ﮍ ﮎ ﮏ ﮐ ﮑ ﮒ ﮓﱸ
“So whoever does an atom’s weight of good will see it, And whoever does
an atom’s weight of evil will see it.” [Az-Zalzala 99:7-8].
It begins with the Arabic letter “faa” which is “faa al-tafree” meaning it is a
continuation of a previous sentence, which is the previous āyah (that states),
ﱹﮄ ﮅﱸ
“to be shown [the result of] their deeds.”
This is so that those who did good will have full reliance on Allah, and those
who did evil will realize His complete justice!
The pious predecessors understood the meaning of this āyah very well, and
the effects of this understanding was made very clear in various situations:
- Someone came to Aisha (may Allah be pleased with her) asking her for
charity. So, she gave them a date. She was asked, “O Mother of the Believers, can
2) See: Al-Qawā’id Al-ḥisān, p. 141, and at-Taḥrir wat-tanwīr, vol. 30, p. 436 where he (Ibn ‘Ashūr
says, “This āyah is considered one of the comprehensive and concise statements.”
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you give charity with one date?” She said, “Yes, by Allah! The number of creation
is very large, and no one can satisfy their hunger except Allah. Doesn’t it (i.e. this
charity) not carry the weight of many dharras(1)?”
- A poor person came to Ibn Umar (may Allah have mercy on him), and Ibn
Umar’s son was holding a bunch of grapes. So, Ibn ‘Umar gave him one and said,
“It is the weight of many dharras!”
So, if this is regarding expecting the reward for giving even a little in charity,
then naturally the one whose heart is alive will understand the other side to that
which is, fear of the consequence of sins. Ibn Abi Shaybah reported that Al-Hārith
Ibn Suwayd recited,
ﱹﭩ ﭪﱸ
“When the earth is shaken,”
until he reached,
ﱹﮇ ﮈ ﮉ ﮊ ﮋ ﮌﱸ
“So whoever does an atom’s weight of good will see it.”
He then said, “This accounting is very severe!”
In the Sunnah there are many examples and stories that clearly show the
meaning of this principle, and I will suffice in mentioning two ḥadīths which must
be looked at together to paint a complete picture:
The first ḥadīth: The Prophet (may Allah’s praise and peace be upon him)
said, “While a dog was going around a well and was about to die of thirst, an Israeli prostitute saw it, took off her shoe, and watered it. So Allah forgave her because
of that good deed.”
The second ḥadīth: is what is reported by Al-Bukhari and Muslim in which
the Prophet (may Allah’s praise and peace be upon him) told us that a woman entered the Hellfire due to a cat. She tied her up and did not give her food nor let her
1) A dharra is the smallest ant. This word, as mentioned in the āyah, is used to describe the lightest,
smallest object. It is often translated as an atom.
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go out to eat from the insects and animals of the earth. So it died out of starvation.
The Prophet (may Allah’s praise and peace be upon him) did not describe
the first woman as one who worshiped Allah or fasted a lot. He only mentioned
that she was a prostitute. Nonetheless, she benefited from that one act, which was
giving water to a physically impure animal, the dog. However no good deed is
lost with Allah, the Most Merciful and Generous. In the second ḥadīth the Prophet
(may Allah’s praise and peace be upon him) did not mention any reason for the
woman entering the fire except that she confined a small animal which wasn’t held
in regard by anyone. These examples make us realize the reality of this definitive
principle,
ﱹﮇ ﮈ ﮉ ﮊ ﮋ ﮌ ﮍ ﮎ ﮏ ﮐ ﮑ ﮒ ﮓﱸ
“So whoever does an atom’s weight of good will see it, And whoever does
an atom’s weight of evil will see it.” [Az-Zalzala 99:7-8].
The greatest thing Allah can grant a Muslim is to grant him the glorification of
His commands and prohibitions. Let him not belittle a sin no matter how small it
may seem in his eyes, because the one he disobeyed is Allah. Bilāl bin Sa’d (may
Allah have mercy on him) said, “Do not look at the smallness of the sin, rather
look at the One you disobeyed.”  
Likewise, a Muslim should not belittle any good deed, even if he thinks it’s
small, because he does not know which action will allow him to enter Paradise.
The Prophet (may Allah’s praise and peace be upon him) said, “Do not belittle any
act of good, even if it is meeting your brother with a cheerful face.”(1)
Abu Barza (may Allah have mercy on him) asked the Prophet (may Allah’s
praise and peace be upon him), “O Prophet of Allah! Teach me something that will
benefit me!” He (may Allah’s praise and peace be upon him) replied, “Remove any
harm from the path of the Muslims.” (2)
In Saḥīḥ Muslim it is narrated by Abu Hurayrah (may Allah have mercy on
him) that the Prophet (may Allah’s praise and peace be upon him) said, «A man
1) Reported by Muslim, no. 2626, from the authority of Abu Dharr.
2) Reported by Muslim, no. 2618.
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walked by a limb of a tree on the road and said, ‘By Allah, I will remove this from
the path of the Muslims.’ So, he was entered into Paradise.” (1)
So ponder, O servant of Allah, over how many people belittle these types of
simple deeds! How many times have we passed by a tree limb, rock, or broken
glass, yet we were too lazy to pick them up even though that could be a cause of us
entering Paradise. If you look at your daily life you will find dozens of examples
of small things you could do and be rewarded greatly for. You could wipe away
an orphan’s tear, feed a poor person, help someone, smile at another person, and
other countless actions. We are in great need of being from those who hasten to all
good acts, no matter how trivial they may seem to us, keeping in mind this great
principle,
ﱹﮇ ﮈ ﮉ ﮊ ﮋ ﮌ ﮍ ﮎ ﮏ ﮐ ﮑ ﮒ ﮓﱸ
“So whoever does an atom’s weight of good will see it, And whoever does
an atom’s weight of evil will see it.” [Az-Zalzala 99:7-8].
We ask Allah, the Most Exalted, to multiply our good deeds, to forgive our
bad ones, to make it easy for us to do good, and to protect us from the sources of
evil.

1) Reported by Muslim, no. 1914.
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The Thirty Ninth Principle
)(ﯡ ﯢ ﯣ ﯤ ﯥ ﯦ ﯧ
“So when you have finished [your duties], then stand up [for worship]. And
to your Lord direct [your] longing” [Ash-Sharḥ 94:8].
This is a comprehensive Quranic principle which deals with self-improvement and strengthening one’s relationship with Allah. Allah mentions it in Surat
Ash-Sharḥ, which is a Surah directed to the Prophet (may Allah’s praise and peace
be upon him). In it, He, the Most Exalted, mentions the blessings He bestowed
upon him. At the end of it, Allah commands His Prophet (may Allah’s praise and
peace be upon him) to begin a new act of worship or deed after completing a previous one, and to call to his Lord in du’ā’ and worship and plead Him. The Muslim’s
life should be devoted to Allah. He or she has no time for trivial matters. Even
trivial things like idle talk is only allowed for certain people like children, or for
some times like during eids or weddings. This is because the greatest purpose of
relaxing is to gain energy for the next task and to worship Allah in all situations.
A Muslim worships Allah in times of happiness and hardship, in times of ease and
difficulty, in times of residing and traveling, and in times of sadness and joy. Allah,
the Most Exalted, said:
ﱹﯓ ﯔ ﯕ ﯖ ﯗ ﯘ ﯙ ﯚ ﯛﱸ
“Say, ‘Indeed, my prayer, my rites of sacrifice, my living and my dying
are for Allah, Lord of the worlds.’” [Al-An’am 6:162].
The meaning of this principle is great, and it is one of the foundations of
Islam that affirms that Allah dislikes for us to be idle and not be busy in anything
[beneficial], whether it is work or worship. Ibn Mas’ud (may Allah have mercy on
him) said, “I hate to see a man idle, neither busy with work in regards to this life
or the next.” This is “because a man sitting idle not busy in any work, or busy with
what does not concern him in regards to this life or the next, is foolish thinking,
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and from low intelligence and complete heedlessness.”(1)
From the guidance of this definitive Quranic principle,
ﱹ ﯡ ﯢ ﯣ ﯤﱸ
“So when you have finished [your duties], then stand up [for worship]. And to your Lord direct [your] longing” [Ash-Sharḥ 94:8].
is that it trains a Muslim to be quick to accomplish what is needed, as much
as he is able, and to avoid procrastination. Procrastinating is a way which some
people deceive themselves by and use as an excuse for their inability. The one who
is not able to take advantage of his day will not be able to take advantage of his
life. Some of the Salaf said, “The pious people were too ashamed to be the same
way they were the day before. They were not content to leave a day except that
they increased in it in good. They were too ashamed to waste that (opportunity)
and would consider it a loss.”
An example of failure to uphold this principle is how some people don’t take
advantage of seeking knowledge when the opportunity arises. So when his life
passes, he feels regret that he did not seek or gain knowledge that would have been
beneficial to him during his life and after his death. Similar to that is how many
people, especially the youth, neglect repenting to Allah, turning to Him and hoping
in Him, with the excuse that they will do so when they get older. This is, by Allah,
from the delusion of Satan, which can not be repelled except by pondering over
this principle we are discussing:  
ﱹ ﯡ ﯢ ﯣ ﯤﱸ
“So when you have finished [your duties], then stand up [for worship]. And to your Lord direct [your] longing.” [Ash-Sharḥ 94:8].

1) Al-Kashāf, vol. 4, p. 777.
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The Fortieth Principle
)(ﭻ ﭼ ﭽ ﭾ
“Indeed, Allah orders justice”
This Quranic principle is a comprehensive statement and is one of the greatest
religious principles. Countless things fall under this principle. This is a principle
that all religions accept and agree on.
Some scholars said, “Justice is something that all divine religions and wise
minds work towards. The great nations all claim to uphold justice, something that
has been recorded through inscriptions on structures of ancient Chaldean, Egyptian and Indian empires.
This great concept is what we are talking about, that has been mentioned
through revelation as a definitive Quranic Principle. It is something beloved to
noble people and falls in line with untarnished instincts. When justice is present, it
leads to a lot of virtue and the opposite is true as well. Many people accepted Islam
due to justice being established. Here is a story that shows some of the effects of
justice:
Ibn ‘Asākir mentions in his book titled, “Tareekh Dimashq”, “Ali (may Allah be pleased with him) discovered his armor with a Christian man. So, he took
him to Shuraiḥ, who was a famous judge during the Caliphate of Ali (may Allah
be pleased with him). Upon entering Shuraiḥ’s court, Ali (may Allah be pleased
with him) sat next to him and said, “O Shuraiḥ! Had my litigant been a Muslim,
I would have sat next to him, but he is a Christian. The Messenger of Allah (may
Allah’s praise and peace be upon him) had said, “If one of you meets them in the
path, then force them to its narrow portion, and humiliate them the way Allah has
humiliated them, without being oppressive.” Ali (may Allah be pleased with him)
then continued, “This is my armor, which I did not sell nor did I gift.” Shuraiḥ
said to the Christian man, “What do you have to say about what the Commander
161

of the Believers said?” The Christian man replied, “This is my armor and he is
lying.” Shuraiḥ looked at Ali (may Allah be pleased with him) and asked, “O Amīr
Al-Mu’mineen, do you have any proof for your claim?” Upon hearing this, Ali
(may Allah be pleased with him) laughed and said, “Shuraiḥ is correct! I don’t
have any proof.” Shuraiḥ then judged in favor of the Christian man.
The Christian man took a few steps, but returned and said, “I testify that this
is from the rulings of Prophets! Amīr Al-Mu’mineen brought me to trial in front
of his own judge, and then the judge gave a verdict in my favor? I bear witness
that there is no God but Allah and that Muhammad (may Allah’s praise and peace
be upon him) is His slave and messenger. This armor is indeed yours, O Amīr
Al-Mu’mineen. I followed the army as you were heading to Siffīn and it fell from
your ride.” Ali (may Allah be pleased with him) replied, “Since you have accepted
Islam, I gift you the armor.” He then proceeded to transport him on his horse. AlSha’bī said, “People told me that he was seen fighting alongside Ali (may Allah be
pleased with him) in one of the battles against the Khawārij.”
Reflect on how this experience caused the man to accept Islam and furthermore join the Muslim army and fight against the Khawārij. This isn’t the only virtue of upholding justice in this case. The just ruler is one of the seven whom Allah
will shade on the day when there is no shade except His.
There is something else we see in this story as well. The reason the judge had
the courage to come to his judgement against the ruler was because he had support
from the ruler himself. Anytime a judge feels that he cannot judge justly, then you
can say goodbye to the judicial system.
This great principle extends to all aspects of life. Among them are:
1. Being just with wives. This is a definitive matter pertaining to marital life.
It is very clear and obvious to everyone, therefore there is no need to detail this
point. It is a reminder for the people with multiple wives that they have to have
taqwa of Allah and have to be just with their wives, since the ill effects of being
unjust will be borne in this world before the hereafter, such as half-siblings fighting and arguing. As for the hereafter, then results of their injustice will be even
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more severe. They should reflect on the life of the Prophet (may Allah’s praise and
peace be upon him) and how he treated his nine wives.
2. Being just with children. Parents must treat their children fairly. They cannot favor some over others, whether it’s in intangibles such as love and gentleness
towards them, or in tangible things, such as gifts, etc.
3. Being just and fair in testimonies and in evaluating others. Allah said,
ﱹﭒ ﭓ ﭔ ﭕ ﭖ ﭗ ﭘ ﭙ ﭚ ﭛ ﭜ ﭝ ﭞ ﭟﭠ ﭡ ﭢ ﭣ ﭤ ﭥ
ﭦ ﭧ ﭨﭩ ﭪ ﭫ ﭬ ﭭ ﭮﭯ ﭰ ﭱ ﭲ ﭳ ﭴ ﭵ ﭶ ﭷ ﭸ ﭹﱸ
“O you who have believed, be persistently standing firm in justice, witnesses for Allah, even if it be against yourselves or parents and relatives.
Whether one is rich or poor, Allah is more worthy of both. So follow not [personal] inclination, lest you not be just. And if you distort [your testimony] or
refuse [to give it], then indeed Allah is always aware of what you do.” [Surat
An-Nisā’, 4:135]
Allah also said,
ﱹﭨ ﭩ ﭪﱸ
“And when you testify, be just.” [Surat Al-An’ām, 6:152]
This is a vast category, which applies to individuals, groups, etc.
4. Being just in spending. Allah said,
ﱹﭞ ﭟ ﭠ ﭡ ﭢ ﭣ ﭤ ﭥ ﭦ ﭧ ﭨ ﭩ ﭪﱸ
“And do not make your hand chained to your neck or extend it completely and [thereby] become blamed and insolvent.”
[Surah Al-Israa’, 17:29]
Allah also praised His slaves by saying,
ﱹﯷ ﯸ ﯹ ﯺ ﯻ ﯼ ﯽ ﯾ ﯿ ﰀ ﰁﱸ
And [they are] those who, when they spend, do so not excessively or sparingly, but are ever, between that, [justly] moderate. [Surah Al-Furqan, 25: 67]
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One of the great supplications of the Prophet (may Allah’s praise and peace be
upon him) was, “I ask you to make me moderate in times of wealth and poverty.”
To sum it up, whoever reflects on the commandments of Allah will find them
to be the moderate stance between two extremes; excessiveness and laxness. This
is exactly what this principle stands for:
ﱹﭻ ﭼ ﭽ ﭾﱸ
“Indeed, Allah orders justice.” [An-Naḥl, 16:90]
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The Forty First Principle
)(ﯽ ﯾ ﯿ ﰀ ﰁ ﰂ ﰃ ﰄ ﰅ ﰆ

“And whatever strikes you of disaster - it is for what your hands have
earned; but He pardons much.” [Ash-Shūrā, 42:30]
This is a Quranic principle that is definitive and has a spiritual and educational
effect for those who understand it and ponder over it.
This definitive Quranic principle is repeated with similar wording in many
places, and is also repeated in other places with similar meaning, such as the
statement of Allah in the Quran,
ﱹﰇ ﰈ ﰉ ﰊ ﰋﱸ
“Why [is it that] when a [single] disaster struck you [on the day of Uhud],
although you had struck [the enemy in the battle of Badr] with one twice as
great, you said, “From where is this?” Say, “It is from yourselves.” Indeed,
Allah is over all things competent.” [Aali-Imraan, 3:165]
As a scholar who had great understanding of the Islamic texts through indepth readings of them, Ibn Taymiyyah, may Allah have mercy on him, summarizes the meaning of these āyāt and says, “The Quran has affirmed in many places
that Allah does not destroy anyone nor punish anyone except due to their bad
deeds.”
The meaning that these āyāt allude to have also been supported by another
form of divine inspiration, which is the Prophetic Guidance, may Allah’s praise
and peace be upon him. An example of that is what has been narrated by Imam
Muslim in his Saḥīḥ on the authority of Abu Dharr (may Allah be pleased with
him) who said that the Prophet (may Allah’s praise and peace be upon him) said
in a Qudsi ḥadīth, that he narrated on the authority of Allah, “It is but your deeds
that I account for you, and then recompense you for. So he who finds good, let him
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praise Allah, and he who finds other than that, let him blame no one but himself.”(1)
There is another ḥadīth narrated in Saḥīh Al-Bukhari on the authority of
Shaddad ibn Aws who said that the Prophet (may Allah’s praise and peace be
upon him) said, “The most superior way of asking for forgiveness from Allah is
by saying:
ِ َ ِ أَعوذُ ب، وأ ََن علَى عه ِد َك وو ْع ِد َك ما اِستَطَعت، وأ ََن عب ُد َك، خلَ ْقتَِن، َل إِلَه إَِّل أَنْت،اَللَّه َّم أَنْت رِب
ُ ُ ْ ْ َ
َّ َ ُ
ُ صنـَْع
َ َ
َ
َ ك م ْن َشِّر َما
َ َ ْ َ َ َ َْ َ
ُ أَبُوء،ت
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ُّ
َّ
ِ
ِ
.ت
َ َ َوأَبُوءُ ل،ك َعلَ َّي
َ ك بن ْع َمت
َ َل
َ ْوب إل أَن
َ ُ فَا ْغف ْر ل؛ فَإنَّهُ َل يـَ ْغفُر اَلذن،ك ب َذنْب

‘O Allah! You are my Lord. None has the right to be worshipped except You.
You created me and I am your servant and I abide by your covenant and promise as
best I can. I seek refuge in you from the evil, which I have committed. I acknowledge your favor upon me and I knowledge my sins, so forgive me, for verily none
can forgive sin except you.’”(2)
Al-Bukhari and Muslim also narrated that when Abu Bakr (may Allah be
pleased with him) asked the Prophet (may Allah’s praise and peace be upon him)
to teach him a supplication that he could supplicate with in his prayer, the Prophet
(may Allah’s praise and peace be upon him) said, “Say,
، وال يغفر الذنوب إال أنت،كثريا
ً اللهم إين ظلمت نفسي
ً ظلما
 إنك أنت الغفور الرحيم، وارمحين،فاغفر يل مغفرة من عندك
‘O Allah! I have done great injustice to myself and none except You forgives
sins, so bestow on me a forgiveness from You, and Have Mercy on me, You are the
The Most Forgiving, the Most Merciful.’”(3)
Ponder over these narrations! Who is the one asking? Who is the one responding? The one asking is Abu Bakr (may Allah be pleased with him), the greatest believer, the one for whom the Prophet (may Allah’s praise and peace be upon him)
promised paradise on multiple occasions. As for the one responding, then it is the
Messenger of Allah (may Allah’s praise and peace be upon him), the sincere and
kind advisor, may the peace and blessings of Allah be upon him. Despite that, the
1) Saḥīh Muslim, no. 2577.
2) Saḥīh Al-Bukhāri, no. 6306.
3) Saḥīḥ Al-Bukhāri, no. 834 and Saḥīḥ Muslim, no. 2705.
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Prophet (may Allah’s praise and peace be upon him) asked him to acknowledge
his sins and his great transgressions, and to ask his Lord for forgiveness. The question then is, who are the rest of us compared to Abu Bakr (may Allah be pleased
with him)?
If we have established this divine truth, which is that our sins are the reasons
for general and specific punishments, then it’s only fitting that the intelligent ones
start with themselves, and try to find the transgressions in their lives, and ask
their Lord to help them find those transgressions. There are some who continue to
commits sin after sin without even realizing! In fact, he may not even care! Or, he
may even be pleased with it – may Allah forbid – due to which punishment upon
punishment may rain down upon him without him even realizing, at which point,
his adversity would be multiplied.
Ibn Al-Qayyim (may Allah have mercy on him) says, explaining some of the
evidences attesting to this definitive Quranic principle, “Are there any evils and
diseases in this world or in the Hereafter except that their cause is evil deeds and
sins? What caused our parents to be cast out of the blessings of Paradise, an abode
of happiness and delight, into a world filled with pain, sadness and hardships?
Why was Iblees expelled from heaven, leaving him banished, cursed, and filthy,
inside out? To the extent that his image is considered to be the ugliest and the
most repulsive, while his inner core is considered even worse than his exterior.
Why were the people of Nuh, peace be upon him, drowned by the flood to the
extent that the floodwaters reached the mountain peaks? Why were the devastating
winds sent to destroy the people of ‘Aad, throwing them around the face of the
earth, as if they were the roots of hollowed palms being torn out of the ground?
Why were the people of Thamūd destroyed by the thunderous blast, such that their
hearts were shredded inside their bodies and it killed the last of them? Why was
the town of Lūṭ, peace be upon him, raised up so high that even the angels heard
their dogs barking, only for the whole town to be flipped upside down, destroying
all of them, while stones of clay were pelted down on them, combining multiple
punishments upon them, the likes of which were never amassed for any other
nation? Why were Fir’awn and his people drowned at sea, after which their souls
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were sent to the punishment of hell. Why was Qarūn and his family and wealth all
buried underground?
Why were the nations after Nuh, peace be upon him, destroyed by all sorts of
punishments…”
We should realize that when punishments are mentioned, we shouldn’t limit
them just to physical or collective punishments, some of which Ibn Al-Qayyim
mentioned, such as demolition, drowning, thunder blasts, imprisonment, torture,
etc. These are without a doubt types of punishments, but there are other types of
punishments that may be even greater and more severe. These punishments are the
ones that gain control of the heart until it causes hardness of the heart and heedlessness, such that if the mountains were to crumble in front his eyes, he wouldn’t
pay any heed – may Allah forbid. Rather, they may think that as the blessings they
see around them continue and increase as they go further away from the laws of
Allah, this is a sign that Allah is pleased with them. This is indeed from the greatest of punishments that a person or a nation is afflicted with. We seek refuge in
Allah from the causes of His anger and displeasure.

168

The Forty Second Principle
)(ﯻ ﯼ
“And protect your oaths.”
This is a definitive Quranic principle which is very relevant to people’s lives.
No one can detach themselves from it due to how often they are confronted with
it. This is why this reminder becomes even more important. It pertains to the oaths,
about which Allah says, “And protect your oaths.” [Al-Maidah, 5:89].
This definitive Quranic principle came in the context of mentioning the expiation of a broken oath that is mentioned in Surat Al-Mā’idah. This principle of
protecting our oath, relates to protecting it from three things:
The first is: From false oaths upon Allah.
The second is: Excessively taking oaths.
The third is: Breaking the oaths, unless breaking it is better than upholding it.
In this case, protecting the oath would entail doing the good deed (that one wanted
to do) and to not allow the oath to leave off that good deed a cause for leaving that
good deed.
The following explains th-ese three points:
As for protecting one’s self from false oaths, then that is because false oaths
are from the most major of sins. It is called ‘yameen al-ghamus’, ‘yameen’ means
an oath and ‘ghamus’ means ‘soaked’. It is callsed this because this false oath
soaks the person in sin. In a ḥadīth narrated by Abdullah ibn Amr ibn Al-Aas, a
Bedouin came to the Prophet (may Allah’s praise and peace be upon him) and
asked, “O Messenger of Allah (may Allah’s praise and peace be upon him), what
are the major sins?” The Prophet (may Allah’s praise and peace be upon him) replied, “Associating partners with Allah.” The man then continued, asking, “Then
what?” The Prophet (may Allah’s praise and peace be upon him) replied, “Being
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bad to one’s parents.” The Bedouin further asked, “Then what?” The Prophet (may
Allah’s praise and peace be upon him) said, “Al-yameen al-ghamus.” The Bedouin asked, “What is al-yameen al-ghamus?” The Prophet (may Allah’s praise and
peace be upon him) replied, “The false oath through which one deprives a Muslim
of his property unjustly.”(1)
You may be surprised that despite how clear the commandment is to protect
one’s oath, and the warnings against false oaths, there are those who have the audacity to take false oaths, for the sake of this lowly world or to ward off harm from
themselves through these lies or deceit.
Do they not realize that the punishment and pain of this world is far less than
that of the Hereafter?
Have they not heard the ḥadīth of the Prophet (may Allah’s praise and peace
be upon him) that causes the heart to tremble, “Whoever falsely swears to unrightfully attain wealth of a Muslim will meet Allah while He is angry with him.”(2)
As for protecting one’s oaths by not excessively making oaths, then Allah
says regarding this principle, “And protect your oaths” [Al-Maidah, 5:89]. This
means to decrease the oaths one makes. Allah has criticized those who excessively
take oaths. Allah said,
ﱹﯜ ﯝ ﯞ ﯟ ﯠﱸ
“And do not obey every worthless habitual swearer” [Qalam: 68:10]
The wisdom behind the order to reduce the frequency of these oaths is:
1. The more a person reveres Allah, the more complete he will be in his servitude. From his perfection in servitude is to understand that the Allah’s name is
above being used to take oaths for worldly matters.
2. Someone who frequently takes oaths devalues his trust with himself and
with others, since he feels that he won’t be trusted unless he takes an oath. This
is why Allah describes such a person as worthless. It is therefore necessary for
1) Reported by Al-Bukhāri, no. 6522].
2) Saḥīh Muslim, no. 220.

170

parents and teachers to be aware of this problem that many people fall into, and
to teach them instead to revere Allah by not taking unnecessary oaths using His
name.
As for breaking the oaths, then what is incumbent upon the believer is that if
he swore to do a good deed, then he must have fear of Allah and fulfill his oath,
since this pertains to revering the One in whose name the oath was taken (i.e. Allah).
An exception to this is when the result of breaking the oath is better than
honoring it. In this regard, protecting the oath would entail doing the good, and
not allowing the oath to be a reason in leaving off the good he had sworn against.
An example of this is a person swearing that he will not eat a specific type
of food, or swears that he will not enter someone’s house. In these cases, it will
be better for him not to continue on with his oath, especially if there is benefit in
breaking the oath. The Prophet (may Allah’s praise and peace be upon him) said,
“He who took an oath and (later on) found something better than that should do it,
and expiate for (breaking) his oath.”(1)
In summary, we must understand this Quranic principle, “And protect your
oaths” very well, by avoiding false oaths taken in Allah’s name, avoid excessively
taking vows without necessity, and avoid breaking our vows unless breaking them
is better than honoring them.

1) Reported by Muslim, no. 1650.
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The Forty Third Principle
ﱹ ﯿ ﰀ ﰁ ﰂ ﰃ ﰄ ﰅﱸ
“And whoever is protected from the stinginess of his soul - it is those who
will be the successful.”
This definitive Quranic principle, related to morals and ethics, has a very
strong association with disciplening and purifying the heart, and is related to a
person and his dealings with others.
Before we further explain this principle, we have to explain the meaning of
stinginess. It basically means preventing oneself from spending and giving to others and being very miserly.
Since stinginess is a trait in the soul, Allah mentioned it with the soul when
He said, “And whoever is protected from the stinginess of his soul…” [Alḥashr, 59:9]. This however does not mean that one cannot rid themselves of this
trait. Rather, it can be very easy for the one whom Allah makes it easy for. However, ridding oneself of stinginess completely, with all its types, whether tangible
or intangible, is something that only the successful are able to achieve. Because
of this, it has been narrated that as Abdur-Rahman ibn Awf (may Allah be pleased
with him) was making ṭawāf around the Ka’bah, he kept repeating the same supplication, “My Lord save me from the stinginess of my soul! My Lord save me
from the stinginess of my soul!” When asked about this, he said, “If I’m saved
from the stinginess of my soul, I will not steal, I will not commit adultery, and I
will not do other evil things.”
This shows the deep understanding of the words of Allah that the Salaf had,
especially the companions.
What should be noted here is the link between this Quranic principle and
wealth! Since, and Allah knows best, this is the area where stinginess is most apparent, although it is not limited to that.
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Some practical examples that clarify the meaning of this principle are:
1. What the āyah in Surat Al-ḥashr alluded to,
ﱹﯦ ﯧ ﯨ ﯩ ﯪ ﯫ ﯬ ﯭ ﯮ ﯯ ﯰ ﯱ ﯲ ﯳ ﯴ ﯵ ﯶ ﯷ ﯸ
ﯹ ﯺ ﯻ ﯼ ﯽﯾ ﯿ ﰀ ﰁ ﰂ ﰃ ﰄ ﰅﱸ
“And those who were settled in al-Madinah and [adopted] the faith before them. They love those who emigrated to them and find not any want in
their breasts of what the emigrants were given but give [them] preference
over themselves, even though they are in need of it. And whoever is protected
from the stinginess of his soul - it is those who will be the successful.” [Alḥashr, 59:9]
A great virtue of the Ansar that Allah has praised here is that they opened
their houses and their hearts for their brothers who had migrated to their city, may
Allah be pleased with all of them, despite a lot of them not having an abundance
of wealth. What a great praise this is, coming from Allah, the All-Knowing and the
All-Aware, the One who knows that which the souls conceal!
Ponder over these actions of the heart that our Lord uncovered, all of which
indicate their hearts being safe from the stinginess of their soul:
a. The first action is love. Generally, the tribes would feel uncomfortable and
uneasy when someone would migrate to them, since that would entail the restriction of their resources.
b. The second action is mentioned in the following āyah, “and they have no
jealousy in their breasts for that which the emigrants were given.” If there had
been any feelings against them, it would have been present in their hearts.
c. The third action that is mentioned is selflessness, which is giving preference to others with generosity or benefit. So the meaning is being selfless by
choice. The Arabic word “khasāsah” mentioned in the āyah means an intense need.
2. An example of the implementation of this principle, “And whoever is
protected from the stinginess of his soul - it is those who will be the successful”
is giving preference to others over one’s self. Allah praised the Ansar for having
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this trait as well as anyone who follows their example in this great character. Ibn
Al-Qayim considered this action to be one of the stations on the journey of the
worshippers to the Lord of the Worlds.
What is selflessness? It is the opposite of stinginess. The one who is selfless
leaves that which he is in need of, whereas the miserly is the one who is keen
on what he doesn’t possess. So when he does attain something, he is stingy and
niggardly with it. Niggardliness is a result of stinginess, and stinginess demands
niggardliness.
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The Forty Forth Principle
ﱹﮠ ﮡ ﮢ ﮣ ﮤ ﮥ ﮦ ﮧﮨﱸ
“Whatever the Messenger gives you,take it and whatever he forbids you
from, leave it.”
This is from the greatest of principles that helps one enslave his heart to the
Lord of the Worlds and trains it to submit and obey.
This principle also clearly shows that Allah has obligated the Prophet’s (may
Allah’s praise and peace be upon him) obedience upon the whole creation without
any conditions or exceptions, and that Allah also obligated following the example
of the Prophet (may Allah’s praise and peace be upon him), in speech and action,
without any exceptions. Allah said,
ﱹﮠ ﮡ ﮢ ﮣ ﮤ ﮥ ﮦ ﮧﮨﱸ
“Whatever the Messenger gives you, take it and whatever he forbids you
from, leave it.” [Al-ḥashr, 59:7]
It has become customary practice for scholars to use this principle in all areas
of knowledge and religion.
Writers of theology make this the foundation when talking about submission
and obedience to Islamic texts, even if the meaning is not apparent or is hard to
understand.
In the sections and chapters of Fiqh, many of the muftis from the Companions
and those after them relied on this principle to prove a command to do some action
or a command to leave off something.
An example of that is that one of the Tabi’een (students of the companions)
saw a person in Iḥram who was wearing regular clothes. When he was rebuked by
him for doing so, the man quipped back and said, “Tell me an āyah in the Book
of Allah that commands me to refrain from doing so.” The tāb’iee (student of the
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companion) responded by reciting, “Whatever the Messenger gives you, take it
and whatever he forbids you from, leave it.” [Al-ḥashr, 59:7]
If we reflect on the state of the Companions of the Prophet (may Allah’s
praise and peace be upon him), we will realize that they were the gold standard
when it comes to accepting commandments to do something or leave off something, all the while having a soul that had submitted to Allah and hearts that were
humble and ready to implement these commandments. You wouldn’t find them
examining and inspecting these commandments, trying to figure out whether the
order to do something or to leave something was mandatory or optional. Rather,
they would execute these orders based on the commandments found in the texts.
Thus they were strong in their undertaking of this religion and left behind a great
legacy for those after them.
When it became prevalent amongst people in the last few generations to ask
a lot of unnecessary questions before implementing the commandments of Allah,
their acceptance of the commandments of Allah became very weak. This caused
their worship to become very weak and their compliance of these orders very difficult.
We do nnt negate the categorizations of these commandments into those that
are compulsory and those that are recommended, nor do we criticize those who
may need to further investigate these categories to determine what penalty is due
for their actions in matters of expiation, etc. What is unfortunate however, is that
the majority of those who enquire about these categories are those who are trying
to avoid and escape the commandments instead of seeking knowledge on those
issues. This Quranic principle is directed to those people, “Whatever the Messenger gives you, take it and whatever he forbids you from, leave it.”
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The Forty Fifth Principle
ﱹ ﮱ ﯓ ﯔ ﯕﱸ
“Surely good deeds wipe out evil deeds.”
This is a definitve Quranic principle that every believer needs, specifically
those who are determined to turn to their Lord and knock on the door of repentance.
This principle is a part of a Quranic āyah in Surah Hud, where Allah said,
ﱹﮩ ﮪ ﮫ ﮬ ﮭ ﮮ ﮯﮰ ﮱ ﯓ ﯔ ﯕﯖ ﯗ ﯘ ﯙ) ﱸ
“And establish prayer at the two ends of the day and at the approach
of the night. Indeed, good deeds do away with misdeeds. That is a reminder
for those who remember.” [Hud: 11:114]
This āyah that includes this principle is basically Allah addressing His Prophet (may Allah’s praise and peace be upon him), and by extension his whole Ummah, and commanding him to pray at the two ends of the day, and also a portion of
the night. Then Allah explains the reason for it, saying, “Indeed, good deeds do
away with misdeeds.” This means that good deeds erase and expiate bad deeds,
and it’s as if the bad deeds never existed.
The removal of bad deeds involves two things:
1. The removal of its occurrence and the removal of its love in the soul, such
that the soul is driven away from evil deeds very easily; as in the statement of Allah,
ﱹﭾ ﭿ ﮀ ﮁ ﮂ ﮃ ﮄ ﮅ ﮆ ﮇ ﮈ ﮉ ﮊﮋﱸ
“But Allah has endeared faith to you, making it appealing in your hearts.
And He has made disbelief, rebelliousness, and disobedience detestable to
you.” [Hujuraat: 49:7]
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This is a characteristic of all good deeds.
2. It also includes the removal and erasure of the sins that had occurred, and
this too is a characteristic of all good deeds, a favor from Allah upon His righteous
servants.
There are many examples for the application of this principle, so we will suffice with the mention of some, starting with the deed mentioned in the āyah that
this principle derives itself from:
1. Establishing prayer at both ends of the day, which are the start and end of
the day, along with a few hours from the night. Without a doubt, the first prayers
that are included in this are the five obligatory prayers, and then the other prayers
such as the voluntary prayers (As-Sunan Ar-Ratibah) and the night prayer.
Though the āyah alludes to the obligatory prayers and the voluntary prayers
being the greatest good deed that erases bad deeds, the Sunnah is explicit in mentioning that it is with the condition that major sins are avoided.
Let those who safeguard their obligatory and voluntary prayers rejoice knowing that they are the most fortunate when it comes to this Quranic principle. On the
otherhand, how much misery and loss is for the one who neglected his obligatory
prayers!
2. The famous story mentioned in Saḥīh Al-Bukhari and Muslim of the repentance of the person who had killed ninety-nine people tells us that when the
man left the land of evil to go to the land of goodness, “when death came to him,
there was a dispute between the angels of mercy and the angels of punishment.
The angels of mercy said: This man has come repenting and remorseful to Allah.
The angels of punishment said: He has done no good at all. Then there came another angel in the form of a human being to judge between them. He said: Measure
the land to which he has drawn near. They measured it and found him nearer to
the land where he intended to go (the land of piety). So, the angels of mercy took
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possession of it.” (1)
To all those who have transgressed against themselves and have had Satan
make them lose hope in Allah’s mercy, do not despair and do not feel disheartened.
When this man who had killed ninety-nine people repented sincerely, his Lord had
mercy on him, despite him not having done any good except for him migrating
from the land of evil to the land of goodness. Does this story not move you and
motivate you to leave off sins and turn to the One without Whom there is no happiness and pleasure?
O Allah grant us good deeds that erase our evil deeds. Allow us to repent in a
way that removes the darkness of sins and acts of disobedience.

1) Saḥīḥ Al-Bukhārī 3283, and Saḥīḥ Muslim 2766.
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The Forty Sixth Principle
ﱹﭢ ﭣ ﭤ ﭥ ﭦ ﭧﱸ
“And whatever good you do - Allah knows it.”
This is a definitive Quranic principle, closely related to an important issue;
one’s relationship with Allah and one’s relationship with His servants. This principle was mentioned in the context of the āyāt of Hajj. Allah said,
ﱹﭑ ﭒ ﭓﭔ ﭕ ﭖ ﭗ ﭘ ﭙ ﭚ ﭛ ﭜ ﭝ ﭞ ﭟ ﭠﭡ ﭢ ﭣ ﭤ ﭥ ﭦ ﭧﭨ
ﭩ ﭪ ﭫ ﭬ ﭭﭮ ﭯ ﭰ ﭱﱸ
“Hajj is [during] well-known months, so whoever has made Hajj obligatory upon himself therein [by entering the state of ihram], there is [to be for
him] no sexual relations and no disobedience and no disputing during Hajj.
And whatever good you do - Allah knows it. And take provisions, but indeed,
the best provision is fear of Allah. And fear Me, O you of understanding.”
[Al-Baqarah, 2:197]
This great principle plants the seeds of belief and discipline in the heart of the
believer as he travels on his journey to Allah and the abode of the Hereafter. We
can summarize these meanings in the following points:
1. In this āyah, there is motivation and encouragement to make our actions
sincerely for the sake of Allah, even if no one is aware of our actions. The fortunate one from the servants of Allah is the one who aspires to hide his good deeds
from the creation to the best of his abilities. As a result of doing so, one finds many
great benefits for the heart and the soul.
2. From the benefits of following this principle is that it plants the following
seeds in the souls of those who act on it:
Comfort of the soul and reassurance of the heart. The reason for that is that
the one who is benevolent to the creation and is sincerely doing that for Allah, does
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not await the approval and praise of the creation. Rather, it makes it easier for him
to deal with the ingratitude of some people for the good that he had done. If one
does an act of goodness and firmly believes that his Lord knows it and will reward
him for it, he will belittle the ingratitude and ungratefulness he faces as well as
any shortcomings from others. He will be like the people of Paradise whom Allah
mentioned when He said,
ﱹﭩ ﭪ ﭫ ﭬ ﭭ ﭮ ﭯ ﭰ ﭱ ﭲﱸ
“We feed you only for the sake of Allah. We wish not from you reward or
gratitude.” [Al-Insān, 76:9]
I know a very generous man who has helped many people. He has been tested
with people who forget the good he does and criticize his goodness. He felt that
some of them slander him. So, I reminded him of this principle that we are talking
about, and he relaxed.
In addition to what we have mentioned above, I remind my brothers whom
Allah has blessed to do good to others while being tested with harshness in return,
of a nice passage from the works of Ibn Taymiyyah, in which he says, “Do not
allow their harshness to make you become harsh with them, or discontinue doing
good for them, or make you worried about any harm from them. Rather, be good to
them for Allah’s sake, not for their sake. And in the same way that you don’t fear
them, don’t be hopeful towards them. Rather, fear Allah in your dealings with people, and do not fear the people. Be hopeful in Allah in your dealings with people,
and do not be hopeful in the people. Be of those for whom Allah said,
ﱹﭚ ﭛ ﭜ ﭝ ﭞ ﭟ ﭠ ﭡ ﭢ ﭣ ﭤ ﭥ ﭦ ﭧ ﭨ ﭩ ﭪ ﭫ ﭬ ﭭﱸ
‘But the righteous will be spared from it. Who gives his wealth away as
self-purification. Not to return a favor to anyone. But only seeking the countenance of his Lord, Most High.’ [Al-Layl: 92:17-20]
Allah also said about them,
ﱹﭩ ﭪ ﭫ ﭬ ﭭ ﭮ ﭯ ﭰ ﭱ ﭲﱸ
“We feed you only for the countenance of Allah. We wish not from you
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reward or gratitude.’” [Al-Insaan, 76:9]
To conclude, whoever understands this Quranic principle, will strive to do
good, and it will be easier for him to remain patient with the shortcomings of people and their harshness. This is because he will not place his hopes in anyone other
than Allah. We ask Allah to grant us the ability to do good and undertake those
deeds sincerely for His sake.
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The Forty Seventh Principle
ﱹﭦ ﭧ ﭨ ﭩ ﭪﱸ
“And whoever believes in Allah - He will guide his heart.”
This is a definitive Quranic principle that we are in great need of at all times,
especially at times when one is being tested with trials and troublesome adversities.
This principle is mentioned in Surah At-Taghabun. Allah said,
ﱹﭞ ﭟ ﭠ ﭡ ﭢ ﭣ ﭤﭥ ﭦ ﭧ ﭨ ﭩ ﭪﭫ ﭬ ﭭ ﭮ ﭯﱸ
“No disaster strikes except by permission of Allah. And whoever believes in Allah - He will guide his heart. And Allah is Knowing of all things.”
[At-Taghabun, 64:11]
This āyah tells us that no matter what the calamity, whether it affects the body
one’s wealth, one’s children or one’s relatives, these are due to the decree and will
of Allah, all of which Allah is aware of. It happens because He allows it to happen
and because there is wisdom in it. The big question is, will the slave of Allah be
willing to do what is obligatory upon him, which is being patient and submitting
to Allah’s will? Will he be pleased with Allah’s decree?! … even though being
pleased with the decree is recommended and not obligatory.
Ponder over how Allah tied the guidance of the heart to one’s belief. That
is because by default, the believer’s faith is what trains him to accept trials and
follow the Islamic laws without uneasiness and apprehension, all the while understanding that this life is not void of undesirable and unpleasant events.
This is what faith entails. This principle is also a reminder to remain steadfast
and patient at the advent of trials. From Allah’s guidance of the believer’s heart
when trials occur, is that he is encouraged to remain steadfast and patient. For that
reason, the āyah is concluded with the following statement, “And Allah is Know187

ing of all things.”
Knowing this, the believer’s contentment and tranquility are further strengthened, since now the believer knows that Allah knows everything and there is nothing that occurs that He is unaware of, that He knows what is best for the slave and
for his heart, what is best for him in the short and long term. in this world and in
the Hereafter. A believer reads the āyah and can’t help but relate it to what the
Prophet (may Allah’s praise and peace be upon him) said, “How wonderful is the
case of a believer; there is good for him in everything and this applies only to a
believer. If prosperity attends him, he expresses gratitude to Allah and that is good
for him; and if adversity befalls him, he endures it patiently and that is better for
him.”(1)
Our pious predecessors commented on this āyah, explaining the āyah in more
detail. Some of these commentaries are below:
1. Commenting on the words of Allah, “And whoever believes in Allah - He
will guide his heart,” [At-Taghabun, 64:11] Ibn Abbas (may Allah be pleased
with him) said that Allah guides his heart to certainty, such that he knows that what
afflicted him could not have passed him, and that what passed him could not have
afflicted him.
2. ‘Alqamah ibn Qais commented on the same principle saying, “This is the
man who, when he’s afflicted with a calamity, he knows it’s from Allah. So, he
submits to it and is pleased with it.”
The mention of this principle in this context suggests many important things,
which include:
1. Disciplining the heart to accept the decree of Allah even if it is painful, as
previously mentioned.
2. The greatest thing that helps a person deal with trials and tribulations calmly and peacefully is having strong faith in the Lord of the Worlds and being content with Allah, to the extent that the believer facing the test does not hesitate in
knowing that what Allah has chosen for him is better than what he can choose for
1) Reported by Muslim, no. 2999.
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himself, and that the end will be pleasant and positive for him, as long as he is a
believer.
Some methods the Quran uses to discipline the heart when faced with adversity are:
1. This principle that we have been mentioning, because it alerts a person
about the importance of patience and being content and strengthening one’s faith,
since faith helps a person withstand these calamities.
2. Another way through which the Quran helps one deal with calamities is by
guiding one to the great supplication that has been mentioned in Surah Al-Baqarah,
ﱹﭠ ﭡ ﭢ ﭣ ﭤ ﭥ ﭦ ﭧ ﭨ ﭩﭪ ﭫ ﭬ ﭭﱸ
“And We will surely test you with something of fear and hunger and a
loss of wealth and lives and fruits, but give good tidings to the patient. Those
who when disaster strikes them, say, “Indeed we belong to Allah, and indeed
to Him we will return.”” [Al-Baqarah, 2: 155, 156]
3. The many stories about the Prophets and their followers who faced a variety of calamities and tests that a believer can take heed from and can also be comforted with. He will also belittle that which has afflicted him when he remembers
what afflicted them, especially what afflicted our Prophet and leader Muhammad
(may Allah’s praise and peace be upon him).
Imam Abu Hazim says, “This world is two things. Something (decreed) for
me and something (decreed) for others. If I were to request what is mine from
those in the heavens and on Earth, it wouldn’t get to me before its decreed time.
As for that which is not for me, I would not hope for it in the time that has passed,
nor would I hope for it in my time that remains. My sustenance is protected from
others just as other people’s sustenance is protected from me. So between which
of these two things should I consume my life in?!”
To conclude, why do some of us get hurt and resent what happened many
years ago?! Why do we flip through the memories of our old failed marriages
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from long ago, or failed business deals, or stocks that crashed?! It’s as if we want
to renew our sadness!
I advise reading a very valuable treatise that is very short in size but great in
meaning, written by the Shaikh of our Shaikh, the great scholar, Abdur-Rahman
ibn Nasir Al-Sa’dī, titled, “Al-Wasā’il Al-Mufeedah Lil-Hāyāt As-Sa’īdah.”
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The Forty Eighth Principle
ﱹ ﮊ ﮋ ﮌ ﮍ ﮎﱸ
“Each group knew its drinking place.”
This definitive Quranic principle has become a parable. It is one of the wisdoms of Allah regarding His creation. It helps assist the one who reflects on it to
look at things in a balanced and reasonable way.
This principle is a part of a noble āyah that is found in Surat Al-Baqarah as
well as in Surat Al-A’raaf, when mentioning the story of when Prophet Musa,
peace be upon him, asked Allah for water for his people. Allah said,
ﱹﭻ ﭼ ﭽ ﭾ ﭿ ﮀ ﮁ ﮂﮃ ﮄ ﮅ ﮆ ﮇ ﮈﮉ ﮊ ﮋ ﮌ ﮍ
ﮎﮏ ﮐ ﮑ ﮒ ﮓ ﮔ ﮕ ﮖ ﮗ ﮘ ﮙﱸ
“Remember when Moses prayed for water for his people and We said to
him, ‘Strike the rock with your staff.’ Twelve springs gushed out, and each
group knew its drinking place. ‘Eat and drink the sustenance Allah has provided and do not cause corruption in the land.’” [Al-Baqarah, 2:60]
The specific meaning that relates to this noble āyah is that Allah showed His
favor upon the Children of Israel by allowing twelve springs to gush forth for them
from that rock, twelve being the number of tribes of the Children of Israel. The
reason for that was to prevent crowding, making it easier for them to identify their
water source. When this favor happened, the blessings they had received were
complete, with different types of food and drink they would receive without any
struggle or fatigue. This was purely a gift from Allah and a sustenance from Him.
They also received His favor in that they were able to organize their affairs with
regards to them coming and going, leading them to be organized. This meant that
no one can transgress against anyone else, nor can they take away each other’s
rights.
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In the same way that this principle portrays this meaning, the Sunnah too reaffirms this. The Prophet (may Allah’s praise and peace be upon him) said, “Work,
for everyone is facilitated for what he was created.”(1)
We will mention some practical examples for this principle, to further explain
and clarify it:
The importance of a person knowing the skills and gifts that Allah has gifted
him with, so that he may benefit in the area that is suitable for him, which matches
his skills and gifts. This is because it is an accepted fact that people are not equal
when it comes to skills, gifts, and strengths. Perfection in humans has not been
gathered in any one person except in the Prophets.
It is very important for people to know what they excel in so that they may
determine what area they should advance in. This will ensure that they can be outstanding in that field and are able to benefit the Ummah, since the goal isn’t just to
work, but rather to excel and perfect our work.
Whoever examines the lives of the Companions will see how they carefully
applied this principle in their lives. Some amongst them were scholars, some were
known for skills with weapons, some were excellent horsemen, while others excelled in the field of poetry and eloquence.
We see many examples of people whose strengths our Ummah has failed to
benefit from. This is due to not following the principle we are explaining here.
There may be a young individual who excels academically, and Allah has bestowed him with great understanding and ability to memorize. He may start on the
path to seeking knowledge, but then someone approaches him and convinces him
to join charitable works instead, as if in seeking knowledge, he was treading on a
path that was lacking or deficient!
The opposite is also true. There are some amongst the youth who struggle
in the path to seek knowledge. They are unsuccessful and are unable to advance.
Those around him know that he is not cut out for this. Therefore, it is not wise
to ask more from this individual, since experience shows that he is not a suitable
1) Saḥīḥ Al-Bukhāri, no. 7112, and Saḥīḥ Muslim, no. 2648.
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candidate for studying. It is therefore incumbent that he is guided to that which
he excels in, since our Ummah needs people who are strong in all fields, such as
charitable work, rescue work, social work and Da’wah.
What we have demonstrated in the diversity of the interests of the Companions confirms the importance of understanding this principle properly, so that we
do not waste the strengths that we are in need of, especially in our age in which
the fields have increased in diversity, and the ways to support the religion and the
people have also multiplied. The fortunate is the one who knows what he excels in
and is then utilized for the service of this religion and this Ummah. In a ḥadīh, it is
said, “Verily Allah loves that when one of you performs an action, that he performs
it with excellence and proficiency.” But how will proficiency be achieved by a
person who doesn’t excel in what he is doing?
These are some of the wisdoms we derive from the following revelation:
ﱹﮊ ﮋ ﮌ ﮍ ﮎﱸ
“Each group knew its drinking place.” [Al-Baqarah, 2:60]
ﱹﯢ ﯣ ﯤ ﯥ ﯦﱸ
“Say, ‘Each works according to his manner.’” [Al-Isrā’, 17:84]
»«اعملوا؛ فكل ميسر ملا خلق له
“Work, for everyone is facilitated for what he was created.” [Hadīth]
Will we reflect on these and benefit from them, for better effectiveness of our
strengths?
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The Forty Ninth Principle
)(ﮤ ﮥ ﮦ ﮧ ﮨ ﮩ ﮪ
“So ask the people of the message if you do not know”
This is a definitive Quranic principle that has a great effect on correcting a
person’s journey to his Lord, and correcting his acts of worship, his conduct, his
interaction with others, and teaching him what may be unapparent to him or what
was troubling him in his religion.
This principle is repeated verbatim in two different parts of the Quran; the
first is in Surat An-Naḥl (āyah 43) and the second is in Surat Al-Anbiyā’ (āyah 7).
Both of these āyāt were mentioned in the context of guiding the disbelievers,
the ones who are resisting and rejecting the truth, to ask those before them from
the People of the Book. This āyah indicates clearly that these polytheists and rejectors of truth did not know, and that they were ignorant. Otherwise, there wouldn’t
have been any benefit in guiding them to ask.
If you reflect on this principle along with the context in which it was mentioned in both Surahs, you can conclude a few things:
1. This principle offers a general praise for the people of knowledge.
2. The highest level of knowledge is knowledge pertaining to the Book of
Allah, since Allah commanded those who do not understand the meaning of revelation to go back to the people of knowledge in all situations.
3. The one asking and the ignorant will not be held liable if they inquire.
Also, it shows that Allah has entrusted them with His revelation, and they have
been commanded to purify themselves and take on the best of characteristics.
4. This principle also shows that the best of the people of “remembrance” are
the people of the Glorious Quran, since they are the real people of remembrance,
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and thus are more deserving of this title.
5. The command to learn and ask the people of knowledge. Allah commanded us to ask them since it is obligatory upon them to teach and answer from that
which they know.
6. In specifying the people of knowledge, there is an order to refrain from
asking those who are known to be ignorant, and at the same time an order for the
ignorant to refrain from taking up the task of answering.
Some people have erred when implementing this principle. Examples of that
are:
1. You will sometimes see people who, when faced with a problem or situation that they need guidance in, will turn to the closest individual passing by them
even if they know nothing about that individual, or if that individual is actually
from the people of knowledge. Others rely on physical appearance. If they see
someone who appears to be good, they will assume that he is a student of knowledge or a scholar, the likes of whom are questioned. This is wrong.
I do not know what such people do when they get sick. Do they stop the first
person that passes them on the street and get medical advice from them? Or do
they go to the best and most skilled doctors?
I do not know what they do when their car breaks down. Do they give it to the
closest person who passes by them? Or do they look for the best mechanic who
excels in repairing cars?
If this is what he does to ensure his worldly affairs are corrected, then he
needs to understand that correcting his religious affairs is greater.
Malik ibn Anas said, “This knowledge is religion, so look from whom you
take your religion.”
2. Failing to ensure that knowledge is taken from the real people of knowledge. There are many who affiliate themselves with knowledge. Those who mimic
them are even more. Whoever has seen some of those who come out on TV shows
will understand this. There are many people, who due to their lack of understand196

ing, think that whoever speaks about Islam is a scholar and can therefore be asked
about Islamic issues. They don’t differentiate between the propagators, orators,
and the real scholar who knows the proofs and understands the Islamic texts. Due
to this, we see many colors of religious opinions popping up that are abnormal. We
also see blatant errors that are completely unacceptable, an increase in following
one’s desires, and going after concessions excessively. This weakened their īmān
and submission to Allah. One of the biggest reasons for this is the havoc in religious opinions that are broadcast on TV channels (from unqualified individuals).
This brief reminder is intended to show the importance of finding the correct
source to ask, asking those who will rid us of our religious liability, and asking
the one who is the most righteous, knowledgeable and God-fearing. These are the
true people of knowledge, the ones who are intended in this principle, “So ask the
people of knowledge if you do not know.”
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The Fiftieth Principle
)(ﭟ ﭠ ﭡ ﭢ ﭣ ﭤ ﭥ
“Surely this Quran guides to what is most upright.”
Ending this book with this principle is very relevant. It increases a believer’s
certainty about the greatness of the Quran, and that it is the only book that is suitable for all times and places.
Qatadah explained this principle very succinctly, when he said, “The Quran
guides you to your disease and your cure. As for the disease, then it is sins and
transgressions. As for the cure, then it is seeking forgiveness.”
This explanation from this great scholar is a clear indicator of its comprehensive nature and its cure for all diseases. What is left then is for the people to search
for these cures in this great Quran.
Whoever is interested in finding out more on the scholars’ attempts to uncover
some of these cures, let them read what the great scholar Al-Shinqiti wrote in his
explanation of this noble āyah and the principle we are discussing. He wrote approximately sixty pages talking about problems that the Quran cured while guiding to the best of ways in solving these issues. I have choosen from them what I
believe is directly connected to clarifying this principle.
He says, “In this noble āyah, Allah summed up all the guidance that is found
in the Quran which guides to the best and most correct path. If we were to track
the specifics (of Quranic guidance), we would have to go through the entire Quran,
since it combines the guidance to all the goodness of this world and the Hereafter.
We will however, mention many examples in different areas which show how the
Quran guides to the path that is most correct.”
He then mentioned some of the theological and social issues, including,
“The Quran guides to that which is most correct in adjusting the balance
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between the outwardly and the inwardly, between one’s feelings and behaviour,
between one’s faith and his actions…
It also guides to that which is most correct in the realm of worship, by balancing between burden and strength, therefore not burdening with something that is
too hard for the soul such that it loses hope in completing it, but at the same time,
not making it overly easy and adding too many concessions, such that the soul
feels too at ease and becomes reckless. It does not exceed moderation and balance
and the limits of endurance.
It also guides to that which is most correct when it comes to relationships that
people have with each other, individuals and groups, governments and citizens,
countries and ethnicities. It builds these relationships upon a well-established and
steady foundation that does not get affected by opinions and desires, does not sway
due to love and hatred, and does not get dismissed by conveniences and objectives.
It also guides to that which is most correct in adopting all heavenly religions,
binding them all, glorifying what they deem to be sacred and protecting their sanctities. So, mankind with all its heavenly theologies is in peace and harmony.”
This is a principle that cuts off the path of all the defeatist and spineless people from amongst the Muslims or those who affiliate themselves with Islam or the
disbelievers who believe, due to their ignorance, that this Quran is only a book of
heart-softeners and admonitions, and only solves certain issues! As for the bigger
issues such as political issues, international issues, etc, then the Quran does not
have the solution to these issues!
This kind of talk, is not only very dangerous and something that could lead to
disbelief, it is also very disrespectful to Allah! That is because our Lord, who is the
All-Knowing, the All-Aware, knew when He revealed the Quran that His servants
would face many changes, advancements, new relationships and many new issues,
and He did not leave them neglected. Rather, He safeguarded this Quran for them
so that they may return to its guidance. He also safeguarded for them the teachings
of the Prophet (may Allah’s praise and peace be upon him) so that they may serve
as an explanation for the general Quranic principles. In fact, He even placed inde200

pendent rulings within the Prophetic guidance. Whoever wants guidance will find
it in the Quran and in the Prophetic guidance. But the one who has blindness in his
eyes or his heart, then he should only blame himself, and should not claim that the
revealed texts have defects and shortcomings.
This is our Lord’s book where He tells us that He guides to that which is most
correct. Where are the seekers of its guidance? Where are those who want to approach its fountains? Where are those who will drink from its springs? Where are
those who have been guided by its teachings?
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